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ne ol the most important problems of Turkish

and world history is to explain how a small Tur-

kish state (bevlik) that emerged in the 147 cen-
tury in Western Anatolia became an empire, within a
period of half a century, stretching from the Danube to
the Euphrates. One should, however, distinguish bet-
ween the formation of the Ottoman state (bevlik) on the
one hand, and the rise of the first political core and for-
mation of the Ottoman Empire on the other, as two sce-
parate historical processes. The question of the forma-
tion ol the Ottoman Empire requires the analvsis of va-
rious circumstances in such a vast land, extending from
Hungary to Iran. Here, we shall first examine the for-
mation of the Ottoman state.

It is necessary here to analvze the rise of the Otto-
man bevlik within the context of developments in Ana-
tolia in the second part of the 13" century and the estab-
lishment of the gazi Turkish states on Byvzantine soil in
Western Anatolia. Three main factors have determined
this process: first we see a demographic revolution, viz,,
the continuous and intense migration of the Oguz tri-
bes. that is, the Turcomans into Anatolia; second,
the evolution of the Turkish-Islamic gaza (holy
war) movement; and third, the rise of De-
nizli, Antalva, Avasoluk and Bursa as in-
ternational markets, which made Turkey
a significant point at the crossroads ol
world trade routes. First, let us turn to
the demographic factor, namely the
mass migration of the Oguz tribes to-
wards the West, into Anatolia.
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(TURCOMAN)

MIGRATIONS INTO

ANATOLIA

The migration of the Oguz tribes to the
West occured in two phases. The first stage

is, from the 1020s on. the Turcoman invasi-
on ol Azerbaijan and their raids into Anato-
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lia under the Saljugid leadership. The second stage be-
gins with the victory of the Saljuqid ruler Alparsian in
Malazgird in 1071, which opened the doors of Byzanti-
ne Anatolia to the Turcomans. After the suppression of
Byzantine resistance, the Turcomans invaded the enti-
re landmass of Anatolia up to the Acgean Sea. The lo-
cal Greek speaking people either fled to the fortified pla-
ces at the seashore or continued their lives peacetully
in the cities with the newcomers. This invasion was one
of the most decisive turning points in Anatolian history.
With the collapse of the Great Saljuqid Empire and
the rise of the Kharezmshahs in Iran, a new wave of
Turcoman migration began in the second part of the
j2th century. The second major migration, however, was
the emigration of the Turcomans, after the 1220s, from
Central Asia and from the highly populated areas in Iran
and Azerbaijan, as a result of the destructive Mongol in-
vasion. With the terrified people, this tlight became a
kind of mass migration, including people ot all classes.
The Saljuqid sultans and later on lkhanid (Mongol) ru-
lers of Iran were trving to drive the Oguz tribes to
the west from agricultural areas, which were
considered a vital tax source for the state.
According to F. Stimer, the Turkish po-
pulation in the cities and rural arcas ot
Anatolia then became extremely dense,
owing to this second mass migration
from Transoxania, Khorasan and Azer-
baijan. Among these emigrants were
ordinarv people, scholars, tradesmen
and craftsmen. In the 13 century,
Anatolia began to look a dominantly
Turkish counury. Marco Polo, who was
traveling through Eastern Anatolia in
1279, calls this arca Turcomenia. A gre-
at majoritv of the Turcomans preferred
over time a sedentary lite, founding vil-
lages in suitable arcas. As the village na-

mes in the waql deed of Nureddin Caca Bey,
/ the governor ol Eskisehir, dated 1272, testiti-

es various Turcoman tribes had established



cillaves in this arca even belore this date. Henee, villa-
ves with the names of such Turcoman wibes as Cepni,
Bavat, Evmir, Avdan and Kaw Turkmen can be found
in the area.

The tirst wave ol the westward micration of the Tur-
coman tribes began in 1220 with the Mongol invasion
of the vast pasturelands ol Azerbaijan. Thus, the Tur-
comans of the Meraga, Arran and Mogan areas were
forced o evacuate these pasturelands. The Turcomans
were concentrated mainly in the Sivas-Amasva-Bozok
revion. the Taurus Mountains and the mountainous are-
as adiacent to the Byzantine lands in Western Anatolia.
These Turcomans had alwavs be-
cn opposed Lo the heavy taxati-
on ol the central-burcaucratic
state of the Saljugids and Hkha-
nids. The most important revolt
ol the Turcomans against the
Saljugids broke out in 1240 un-
der the leadership of Baba llvas,
the Turcoman shavkh of the Ve-
faivve order, and Baba Ishak, a
collaborator of Baba [lvas. It was
onlv three vears after this event
that the Mongol commander
Baveu invaded Anatolia. This de-
vastating invasion was one of the
decisive events in the history of Anatolia. The descen-
dants of Baba Ilvas, Asik Pasha, Muhlis Pasha and the-
ir successor Babais, migrated to the frontier (Uc) and
plaved a definitive role in the social and cultural life of
the Ottoman frontier societv. After the suppression of
the revolt, many Babal dervishes migrated to the west.
One of these Vefaivye-Babal shavkhs, Ede-Bali, is de-
picted in the Ottoman annals as the spiritual teacher
(mursid) ol Osman Gazi.

In 1233, the Anatolian Saljugid State had to recog-
nize the undisputed authority of the Mongols. But the
Mongol rule actually began in 1243 with the invasion
of Anatolia by the Mongol commander Bavcu and his
large Mongolian army, which included a number of
Mongol and Turkish tribes. In the second part ol the
13th century, the Mongol oppression continued to in-
tensily in Central Anatolia, and it was mainly due to the
Mongol oppression that the Turcomans moved and in-
vaded western Anatolia. For example the Germivanids,
which established the most powerful front against
Byzantium in the western regions, were initially in the
Malatva region in the 1240s. It was only after the 1260s
that they migrated towards the west and settled in the
Kitahya region. It was most probably during this time
that Ertogrul, Osman’s father, migrated to the Eskise-
hir-Sakarva region with his tribe. In 1277, when the at-
“mpt to end the Mongol voke with the help of the Egvp-
Lan Sultan Baybars failed, the Mongol control 1eached
8 peais, with the direct control of the Mongol gover-
m.n‘s and Persian bureaucrats, There is a close relations-
hip between this state of alfairs and the process of the
establishment of the vazi Turcoman bevliks, and among

Inside view of Gazi Evrenos Bey Inn, (late 14" century).
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them the Ottomans, in the western Anatolizg As the ma-
in opposition force Tighting avainst the Monoeols, the
Turcomans warmbyv accepted the Islamic eaza tholy war)
ideolooy and collaborated with the Mamluks,

In fact this madce the Turcomans the feaders of the
independence movement ol Anatolian Turks against the
Mongols. The political center of activity thus moved
lrom central Anatolia to the western borders. The west-
ward migration of the Oguz Turcomans had its ups and
downs, in correlation with the tempo of the quarrel with
the Mongols. Even though the military raids of the 1ik-
hanid khans usually succeeded in quelling the Turco-
man revolts, the independence
movement continued to linger
every time the Mongol suppres-
sion weakened.

Al-Umari, the Eguptian
author, notes that in the begin-
ning of the 141 century, there we-
re 200,000 Turcoman tents in the
Denizli region, 100.000 on the
Kastamonu e and 30,000 around
Kiitahva. Byzantine sources also
testifv to the large population of
the Turcomans in the outer regi-
ons of the Saljugid Empire in the
west. The formation of the Otto-
man State is closely linked to the events occuring in the
1290s and the presence of a large Turcoman populati-
on in areas stretching from Kastamonu down to the Sa-
karva river.

THE BIRTH OF THE FrRONTIER (UC)
BEYLIKS

The border regions of the Saljuqid State were orga-
nized along the lines of three trontiers, the Mediterra-
nean, the Black Sea, and the western. Each of these re-
gions had an emir (bev), or vice-rov, appointed by the
Saljugid sultan. As early as the 13" century, such areas
as Denizli (Tonguzlu), Karahisar (Alvon), Kiitahva, Kas-
tamonu and Amasva in these border arecas had already
developed into centers of classical Islamic-Turkish civi-
lisation. The mountainous areas lving beyond these bor-
ders were ruled by the semi-nomadic warrior Turco-
mans, called Etrdk-i Uc in contemporary sources. The-
se people remained tar {rom the inlluence of centralist
state policies or sophisticated citv life and the cosmo-
politan culture of Islamic Middle East. The religious li-
te ol these border areas was dominated by the dervis-
hes and Central Asian Turkish traditions, derived ma-
inlv of the Yesevivve and Babaivve orders. The people
who were called Alp and Alp-eren were warriors dedi-
cated to Islamic holv war (gaza).

it would not be wrong to take 126! as the begin-
ning of the widespread Turcoman uprisings against the
Mongols in Anatolia, which, in turn, led to the estab-
lishment of various Turcoman beviiks, among them the
Ottomans’. From this period on, Anatolia was divided
into two political regions. One was the part ruled by the
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Persian [lkhanid Mongol State and its puppet rulers, the
Saljugid Sultans of Konva, the other being the western
fronticrs dominated by the Turcomans. The semi-inde-
pendent Anatolia under Turcoman control was repre-
sented by the Esrel ogullar, Hamid ogullary, Sahib Ata
ogullar, Germiyan (Alisir) ogulla and Coban ogullar
(Kastamonu), all of whom were established on the wes-
tern frontiers of the Saljugid state, and by such fronti-
er states as Menteshe, Avdin, Saruhan, Karesi and Os-
manli, all of which were established beyond the Salju-
qid borders, in the Byzantine lands. The vear 1261 marks
the first attack against Konva by the Karaman Turco-
mans, who were engaged in a continuous war against
Little Armenia, with the help of the Mamluk sultans,
around Kilikya-Cukurova, in the middle-Taurus
region. It was in the same year that the Salju-
qid sultan Izzeddin Kevkavus I1, after having
been defeated by his rival with the support
of the Mongols, took refuge with his follo-
wers in the Turcoman frontier and was fi-
nally forced to flee to Byzantium. One im-
portant incident during Kevkavus’ refuge to
the West is closely related to the Islamiza-
tion history of the Balkans. Baba San Sal-
tuk was one of the babais who migrated to
the west, and his tomb in Dobrudja became
the centre of the heterodox dervishesi a mo-
seleum was later built there by Bayezid IT in
1484 during his militarv campaign to Akker-
man. Baba Saltuk had been joined by around 40
Turcoman clans who were the supporters of Kev-
kavus, and they were permitted by the Byzanti-
ne emperor to settle in Dobrudja. Sar1 Saltuk's
Turcomans lived under the protection of Nogay,
the powerful emir of the Golden Horde, who was
a Muslim, influenced by San Saltuk. According
to Paul Wittek, this Turcoman group has been cal-
led Keykavus/Gagavuz because of their lovalty to
sultan Kevkavus. The Salrukndme, the great le-
gend of the Balkan Turks, depicts Baba Saltuk al-
so0 as a gazi, or holy warrior, who had dedicated
his life to the spread of Islam in the Balkans. After
the Ottoman takeover of these areas at the end of the
14" century, Dobrudja became the center of frontier
forces, the heterodox movements and especially the ba-
bai-abdal dervishes in the Balkans. When Nogay died
in 1299, the Turcoman group lost its protector. Some
of them tried to come back to Anatolia, but a great ma-
jority of them were wiped out. Those who remained be-
came Christian and continued to live under the name
Gagavuz (Linguists have shown that the Gagavuz di-
alect is a branch of Anatolian Turkish).

In Anatolia the semi-nomadic Turcoman tribes, who
were against the central authoritv and financial svstem
of the Mongol Ilkhanid bureaucracyv, were also against
the puppet-sultans in Konva appointed by the Mongols.
After the appointment of Sultan Mes'ud (1284-1296) bv
the Mongols in 1284, and the start of the Mongol at-
tacks on the Germivan frontier Turcomans, who were
supporting their own rival candidate against Mes'ud,

the Turcomans turned their attention to the western
lands, namely to the Byzantine arcas. Eventuallv, wes-
tern Anatolia was conquerced by the Germivan military
leaders (subasi). As a vesult of this, between the vears
1290 and 1310, the Avdin, Saruhan and Karesi Gazi Tur-
coman beyliks came to the existence. The first Turkish
State in the region was the one established by the se-
aman emir Menteshe in 1269, supported by the Teke
Turcomans in the south.

These Turkish states, just like the Ottomans, were
part of a new chain of Turkish states established thro-
ugh conquests in the Bvzantine lands bevond the bor-
dergof the Saljugids. Of these newly established states,
the Ottomans became, according to Ibn Battuta’s ob-
servation (1334), the richest and the most power-
ful, and began to invade the other states, the

first invasion being that of the Karesi state in

1335-1345. As far as the Ottomans’ cultural
background is concerned, this formative peri-
od is no different from the other bevliks. In the
Aegean region, other gazi states developed as
sea-gazi states (ghuzar fi'l-bahr). 1t was only

in the 1330s that the Ottomans had their

first significant navy. It is in these years
that Cantacuzenos talks about the navy of
sultan Orhan. One of the watershed events
of the 14" century history is the return of
the Ottomans to central Anatolia in order to
establish their rule there. In this period, two

factors were instrumental in the Ottomans’ as-
cent to the empire, namely their invasion of the
Balkans (Rumeli) and inheriting the Byzantine
heritage there.

Saddle ornament .

(GAZA AND THE RISE OF
OsMmaN Gazi

The re-emergence of gaza ideology in the Isla-
mic world, and especiallv in Anatolia, may be exp-
lained in reference to two major historical events:

the first is the establishment of the Mongol rule in

Anatolia after the defeat of the Anatolian Saljuqid

state (1243), and the second is the crusader attacks on

Egypt, Svria and Anatolia (the order of the Pope in 1291

for the blockade of Islamic countries, and the settlement

of Latin Christians in Rhodes and Aegean islands). This
situation became a matter of life and death for the Isla-
mic world. In the meantime, the Mongol Ilkhanid
dvnasty was trving to invade Syria and was establishing
diplomatic relations with the Pope and Byzantium. It
was in this historical context that the gaza, holy war,
became of the utmost importance. While the border Tur-
comans in Anatolia were in the front lines against the

Mongols and the Bvzantines, in Egvpt, Salahaddin’s sta-

te was replaced by the military regime of the Mamluks

(1250-1317) and the Mongols were defeated in Syria

(Avnicalut, 1260) by Sultan Bavbars (1260-1277), a Kip-

cak Turk. In 1277, Bavbars, after coming to Kavseri with

his army, tried to reestablish Islamic sovereignty in col-
laboration with the Turcomans. [t is in this context of
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saza movements, which reached their peak during the
iu‘”“d 1260-1300, that one should analvze the tormati-
on ol Turkish gazi states in western Anatolia. Osman
Gazi was then a chicltain {hov-beviy or Alp fighting aga-
inst the Byzantines in the farthest frontier under the ru-
Jo of the Choban ogullart, the fronticr emir in Kastamo-
nu. When we compare Pachvmeres account with the old
Ottoman narrative, the following picture becomes dis-
cornable: Whereas the Kastamonu emirs were somew-
hat loose in their warlare against the Bvzantines, Osman
was launching a full-force gaza-war, thus becoming the
real leader of gazi warriors in this frontier area.

The situation belore the rise of Osman Gazi is de-
picted both in Pachvmeres and Aksaravi as follows: Aro-
und the vear 1291, Muzaftertddin Yavlak Avslan, a mem-
ber of the celebrated Chobanid tamilv, was ruling over
Kastamonu under the title ol sipah-bed-i divar-i tc.
Pachymeres attributes the rise of Osman Gazi to the ti-
me of ‘"Amurivs, namelv the Coban ogullari, who were
cmirs in the Kastamonu region. The contemporary Sal-
jugid historian Aksarayi clarifies most of what Pachy-
meves narrates, talking vaguely about “Melek Masur
and Amurius”. According to Aksaravi, Mes'ud, one of
the sons of Kevkavus IT who had returned from the Cri-
mea to Anatolia, received the Saljuqid throne from Ar-
gun Han and placed his brother Ritkneddin Kilig Ars-
lan in the border region of Aksehir. After the death of
Argun Han and the election of Kevhatu as the next Khan
on Julv 22, 1291, the Mongols began to fight against
cach other and this led to a period of chaos and anar-
chv in Anatolia. In the border regions, the Turcomans
revolted, and Kilig Arslan came against his brother
Mes’ud. Upon the arrival of Kevhatu Han
with his army in November
1291, Kilic Arslan went to
the Kastamonu region and
cathered the Turcomans
around himself. He killed
Yavlak Arsalan, the long-time
supporter of Mes'ud, and defeated
Mes'ud himself who had been sent bv Kevha-
tu. (Pachvmeres is wrong in taking Masur, i.e.,
Mes'ud, for Melik Kili¢ Arslan). Later, Mes'ud, suppor-
ted by the Mongol soldiers, defeated Kili¢ Arslan (De-
cember 1291). Although Kilic Arslan had fled, Ali, the
son of Yavlak Arslan, finally killed him in a raid. After
the events of 1291, Ali began to organize raids to the
Bvzantine lands in the West, captured the areas up to
the Sakarva river, and even went bevond it. But, later
on he developed peaceful relations with Byzantium.
Then, Osman Gazi was ruling over the Ségiid area ne-
ar the Sakarya vallev. Pachymeres informs us that when
Ali stopped his raids, Osman Gazi took up the leaders-
hip and launched an energetic gaza activitv against the
Bvzantine lands. It was after this event that the gazis
bewan 1o gather around Osman Gazi. According to
Puchvmeres, these fighters, upon the success of Osman,
cime from areas as far as Paphlagonia, that is Kasta-
Monu. As the Bvzantine historical sources shows, Os-
Nan comes upon the scene of history at this time. We

shall analvze below the saza movements of Osman and
the formation of the Ouoman bevlik.

At the time of Osman, the tfounder of the Ottoman
State, all the Turkish states that had emerged in Ana-
tolia were small patrimonial states, in which the state
and the subjects were regarded 1o be the patrimony of
the dvnasty. Following this tradition, the Ottoman sta-
te was named after its founder. In fact, the firstwarri-
or group cmerged with the gathering of various Alps
and ‘comrades” (noker/voldash) around the gaza leader
in order to take part in the gaza and the booty. It was
not necessary for the ‘moker’ to have a retationship of
blood with othev fighters in the group. Rather, those
who came frdm outside, called ‘arib’, were adventu-
revs, ready to fight. According to the earliest story, go-
ing back to Ishak Faki (fakih), the imam of Orhan, Os-
man Gazi's fighters were composed of this kind of pe-
ople. As stated by Orue, “bu Osmaniler garibleri sevici-
lerdir”, i.e., these Ottomans liked the alien fighters” - a
tradition that continued to the end of Ottoman history.
Those aliens who were loval to the dvnasty were always
the close followers of the ruler. The principle uniting
this warrior group was, on the one hand, “dovum” (the
bootv) and the gaza (the holv war), on the other. It is
also true that the tribal Turcomans in the service of the
cazi leaders constituted a large number of this group.
The final target that Osman Gavi set for the gazivan was
the city of Iznik (Nicaea), once the capital of the Salju-
qid sultan Siillevmansah, which had been recaptured by
the Crusaders in 1097. The military campaign of Mu-
durnu-Goévniik, for which Osman collaborated with Ko-
se Mihal and Samsa Cavus, and the conguest of the ri-

ver passage cities of Sakarva, such as Letke, Meke-

ce and Gevve in 1304 were nothing but prepa-
rations for the capture of Iznik, which was
regarded by these border Turks as the
ultimate conquest to be integrated in-
to the lands of Islam. In
the old Ottoman me-
nakib traditions, the
Saljuqgid Kutalmisog-
lu Silevmansah, who
was responsible tor the cap-

ture of Iznik in 1073, is depicted as the grandfather of
Osman. In other words, the holv Islamic war was a sac-
red ideology that had mobilized Osman and other figh-
ters of the border areas, providing a justification tor
their raids. In the beginning, such frontier leaders as
Avkut Alp, Turgut Alp, Konur Alp, Hasan Alp, Ak¢a Ko-
ca, and Samsa Cavus, were acting independently. In the
course of time, thev became the ‘comrades’ (valdash) of
Osman Gazi, because he was, as the contemporary his-
torian Pachvmenes put, the most vigorous and success-
ful leader of the gaza movement in this border region.
Moreover, according to the narratives, Ede-Bali, the
most revered shavkh of the Babal dervishes, supported
Osman (the Menakibndame of Elvan Chelebi, a contem-
porarv source, describes Ede-Bali as a representative
of the Vefaivve order, see below). It is certain that the
dream motil in which God grants the world dominion
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to the Ottoman dyvnasty is a later addition, as a com-
mon theme in all histories, But it is historically true thad
Osman and the sultans after him had close relations
with the Velaivve shavkhs, Also, the Turkish-Mongol
tradition ol "andd’, ic., ritual taking oath for comrades-
hip, became united with the Islamic ideology of gaza,
which, in turn, made Osman Gazi the most prominent
leader of the gaza movement in this frontier region. Ga-
za plaved a crucial role in Osman’s political carcer, so
much so that he has alwavs been mentioned in histori-
cal sources as Osman Gazi, a title in which his descen-
dants took the most pride (see, below).

Initially, Osman'’s headquarters were at Sogid. The
second phase in the emergence of the bevlik was the
capture of Karacahisar, which is a fortress only seven
kilometers awav from Eskisehir. According to the nar-
ratives, this event elevated him from being a gazi to the
status of a frontier commander (bev) appointed by the
sultan of Konva. At the time of Osman Gazi, all of the
Turcoman bevs in Anato-
lia were local emirs appo-
inted bv the Saljugid sul-
tan and none of them had
even dared to use the title
‘sultan” for himself. This
would mean a revolt aga-
inst the legitimate ruler,
the Saljugid sultan and the
Ikhan in Iran.

In the border regions,
we know, there were com-
manders appointed by the
Saljugid State under the
title of “sipah-bed” or “si-
peh-salar”. It was under their direct rule that the local
Turcoman bevs carried out their gaza activity. We ha-
ve already mentioned that Osman Gazi was one of the-
se leaders, under the Choban ogullar: in Kastamonu.
Osman was subject to a hierarchy of the following kind:
Osman was subject to the emir of Kastamonu; this emir
was subject to the Saljuqid sultan, and the sultan, in
turn, was subject to the Ilkhanid Khan in Iran. It was
this hierarchic structure that provided justification for
political authority. In the menakib tradition it is cla-
imed that Osman Gazi was granted the official title of
‘sancak beyi’ by the Saljuqid sultan after the capture ot
Karacahisar in 1288. This, however, may have been ad-
ded to the chronicle later. In the vakfivye of Orhan Ga-
zi, Osman’s son, dated 761/1360, Osman Gazi is men-
tioned as a Bik (Bev, commander). It is possible that
Osman claimed to be a ‘bey’ even in his own life-lime.
In this regard, there is an interesting chapter in the old
menakib about Osman’s decisions on state policies af-
ter the capture of Karacahisar (Asitkpaga-zade: Bab 9).
In his conversation with his brother Ginduiz, Ginduz
proposes to continue the booty raids. In response to
this, Osman says that “our citv of Karacahisar will ne-
ver reach prosperity with continuous raiding activity.
It is wiser to establish reconciliation with our neigh-
bors.”

Panorama of Bursa,
(Chesney. C., Survey of the Rivers Euphrates and Tigris, 1850)

Osmian is shown protecting the local Christian po-
pulation, peasants and the city dwellers against the at-
tacks of the Germivanid Turks through “istimalet”, which
allowed Christian peasants to stay in their homes. “Isti-
malet” means gaining the support of people through re-
conciliation and protection. The Ottoman historical so-
urces have emphasized the importance of “istimélet”
for the Ottoman conquests and the rapid spread of the
Ottoman rule. Asikpasa-zade (Bab 13) savs that ‘they
captured these four fortresses (Bilecik, Yarhisar, Ine-
06!, Yenisehir), ruled them fairly, and all the peasants
remained in their places. Thus, they became perhaps
even more prosperous than at the time of the infidel ru-
le. As pdople heard about the conditions, more people
began to flow into those arcas.” During the capture of
Gevve (Bab 20), ‘they gave people full guarantee for the-
ir safety’. One of the reasons for the rapid spread of the
Ottoman state is without doubt, the Islamic dhintma
law, according to which the Christians were protected
: and the Greek priests we-
re granted to keep their pri-
vileges (see, about istima-
let below). The law of
dhimma applies to non-
Muslims who accept the
political authority of the
Islamic state. Accordingly,
it is the responsibility of
the state to protect their li-
ves, property and treedom
of religion. The Ottomans,
before capturing an area
by force, always oftered,
three times, to allow pe-
aceful surrender and gave, in case their offer was ac-
cepted, what is called “aman-name” or “ahdname”, ie.,
the official guarantee of protection. In 699/1299, alter
the conquest of Karacahisar, the second phase of this
process was realized with the capture of such places in
the west of Eskisehir as Bilecik, Yarhisar, Yenisehir and
Inegol. According to the historical narratives, it was at
this time that Osman had the fiutbe (veligious sermons)
read in his name, thus claiming his independence for
the first time. It seems that the Menakibname tries to
depict Osman, just like the other Turcoman beys, as an
independent Islamic ruler who could have the /iuitbe re-
ad in his name. Menakibname narrates how Osman had
the hutbe read in his name in 699/1299 and claimed in-
dependence (Bab 14). Declaring his rule (Bab 153), he
appointed a religious judge (cadi); and engaged in or-
ganizing his small bevlik as a Turkish-Islamic state. In
other words, the author of the Menakibname (Yahsi Fa-
kih) and its narrator (Ishak Fakih, the imam of Orhan)
were aware of the actual emergence of the Ottoman sta-
te at this earlyv date. Following this tradition. the histo-
rians have accepted this date to be the real and legal be-
ginning of the Ottoman state. In lact, the formation of
the state depends, first of all, on the rise of a charisma-
tic leader whose authority is believed Lo have been gran-
ted by God. Naturally, it was also seen necessary to ha-
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o land large enough and people under the command
of the leader. Yazicizade Ali (Tarib-i Al-i Seleuk, Topkap
A3, 302, written during the reign of Murad 11) descri-
hes this situation as fotlows: “Padisahlarin devleti ve
hormeti noker ve it ve memleketledir. Eger noker ve il
ve raivvet olmavacak olursa padisahlik miamkin degil-
Jic” (the prestige and power of the ruler lies in his com-
Aanions (nokers) and his fand. It is not possible to have
;\mgship without companions, land and subjects). (‘No-
Ler, means a companion or comrade who is tied and
loval to the leader until his dearh through ‘anda’, ic,
vitual allegiance. Their, territory re-
[ers to the country in which taxpa-
vers live). In most cases, an impor-
lant victory was interpreted as a cle-
ar sign of divine support and a de-
{initive event, so crucial for the
cmergence of a leader and the for-
mation of his dynasty.

This old narrative may have be-
en added to the story at the time of
the later Ottoman rulers, who have
claimed independence for their po-
litical authority from the time of Os-
man. [t is, however, certain that the
capture of the Bilecik-Yenisehir re-
gion was a turning point in Osman'’s
carcer. It was right after this event,
in the vears 1300-1302, that Osman
hesieged two important centers of the Byzantine State
in Bithynia, namely Iznik (Nicaea) and Bursa (Prusa).

In fact 1299, Osman, like other bevs who had inva-
ded western Anatolia from the Bvzantines, was already
an established bey, ruling over many cities and fortres-
ses bevond the borders of the Saljuqid State. After this
vear, Osman had to fight, not against the local Byvzanti-
ne “tekvurs”, but directly against the forces of the Byzan-
tine Empire. At the same time, both the Saljugid sul-
tans and their superiors, the Ilkhanid Khans, had alre-
ady lost their control over these frontier areas. It is, the-
refore, incumbent upon us to analvze these particular
phases in Osman’s career, depicted in the old narrati-
ves, through a strict critical method, rather than rejec-
ling them all as mere legends.

First of all, our sources picture the Karacahisar Tek-
vur (local Byzantine commander) as a tributary (harac-
duzar) of the Saljuqid sultan. Karacahisar was a steep
fortress founded on a hilltop seven kilometers outside
Eskischir. The Saljugid sultan had left this fortress to
the tekvur as his vassal. Being a part of the Daru’l-Is-
lam, this tekvur was under the protection of the Sultan,
and to attack him meant to revolt against the authority
of the Sultan himself. But according to the Ottoman tra-
d'ilifm, this Bvzantine tekvur attacked Osman Gazi, i.e.,
‘e Muslims, and thus ceased to be, according to Isla-
2uc law, illik’ (the status of being part of Islamic terri-
torvi and became ‘vagilik’, ennemyv land. According to
e Storv, the sultan said that ‘the Karacahisar tekvur

vCame ‘vagi’ with us’. It was during this time that the

Green Mosque, lznik

sultan, "upon receiving the news of new attacks by the
Hkhanid commander, Bavancar, in central Anatolia, had
left the aforementioned sicge to Osman, who then cap-
tured the fortress” Actually, we know from Misamere-
ti'l-Ahbar, the chronicle of the contemporary Saljugid
historian Aksarayvi, that the Hkhanid general Bavancar
was appointed by the Ilkhan as the chiel army general
of the Mongol forces in Anatolia in 1299. We also know
that the other likhanid general, Silemis, who was con-
tending for the same position, revolted against this de-
cision in 1299. Tt is clear that one can hardlv establish
any connection between Osman's
capture of Karacahisar (12838) and
the Bavancarincident (1299). On the
other hand, Alaeddin Kevkubad IIT
was certainly in power as the Salju-
gid Sultan between 1298-1302. It is
obvious that the events of 1299 we-
re contused with Osman’s capture
of Karacahisar in 1288 in the Otto-
man chronicles. In short, the Otto-
man sources were trving to ‘legit-
imize’ Osman’s attack on the Kara-
cahisar tekvur in 1288 and as such,
thev confused the events of 1299,
which were in fact related to the sul-
tan Alaeddin. In 1288, the Saljuqid
sultan was not Aldeddin, but Giva-
seddin Mes'ud II. Siilemish's revolt
(1299) may be related to Osman’s claim of independen-
ce, because it was as a result of this revolt that the outl-
ving frontier regions became virtually independent of
the Ilkhan's authority.

At this point, it can only be said that Osman in 1299
was a de facto independent bev, engaged in a number
of important political activities. It was also during this
vear that he began to fight against the powertul tekvur
of Bilecik, who was a vassal of the Saljugid Sultan. In
1299, Osman directly threatened the city of Iznik from
his new Yenisehir frontier center. In 1302 Osman tried,
for the first time, to capture the city of Iznik, which had
been the capital of the Byzantine Empire between 1204-
1261, and prior to this the first capital of the Saljugids,
between 1078-1097 (The Ottoman tradition talks about
a set-up wedding in order to justifty Osman'’s attack on
a Saljuqid vassal; (see, Asik Pasa-zade Bab 12).

It is not possible to understand the developments
in western Anatolia without taking into account the
events of 1288-1299. The period of 1284-1288 was a pe-
riod of turmoil in Saljuqid Anatolia. In 1284, Argun Han
had hung Givaseddin Kevhusrev and put in his place
Mes'ud as the next Saljuqid sultan. In response to this,
the forces of Karaman and Esrefoglu captured Konya
and enthroned the two sons of Kevhiisrev. In order to
punish the Turcomans, Argun Han sent his son Kevha-
tu to Anatolia with a large army. Kevhiisrev’s sons we-
re captured and killed, atter which Sultan Mes'ud and
Kevhatu entered Konva. In 1288, all the Turcomans,
including the Germivanids, accepted the authority of
Sultan Mes'ud. It is most probably at this time of tur-
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moil in central Anatolia that Osman Gazi captured Ka-
racahisar. With the arrival of Kevhatu, the military and
cconomic control ol the Mongols in central Anatolia be-
came much stronger. With this cvent, the burcaucracy
in the Saljuqid capital, Konva, was controlled entirely
by the burcaucrats sent by the franian Hkhanid Khan.
Being under the threat of the Ukhanids, the Germivan
state, Osman's neighbor, was not in a situation to at-
tack Osman, and in fact acted like a buffer-state betwe-
en Osman and the Mongols. In 1291-1292, we sce Kev-
hatu Gevhatu launching a harsh action of chastisement
against the frontier Turcomans. In Konva, Sultan Mes'ud
was an impoverished lame duck at the hands ot the Mon-
gols. In 1298, Tlkhan replaced him with Aldeddin Key-
kubad II. In 1302, Mes'ud came to power one more ti-
me, and with his death in 1308 the Saljuqid rule in Ana-
tolia came to an end. It is obvious that at this time the-
re was no Seljukid or Mongol force to stop the incre-
asing attacks that Osman had been conducting against
the Byzantine lands. Their neighbour, the Germivanids,
were busy with the events in central Anatolia, the Sal-
juqid sultan was completely powerless, and the Mongol
khans were in a mire of internal strife and revolts ca-
used by the governors that they had sent to Anatolia.
During 1299-1300, the Ilkhan had to send one army af-
ter another against Siilemish in Anatolia.

In 1299-1301, Osman and other Turcoman bevs in
the west, taking advantage of the weakening of Mongol
control, launched a general attack on Byzantine cities.
We know as certain, in 1302, Os-

result of these achicvements that Osman’s son Orhan
succeeded his father apparently without opposition. The
Arab traveler Thn Battuta deseribes Orhan, when he vi-
sited Bursain 1334 as follows: “This sultan is the gre-
atest of all the Turcoman beys as far as his power, we-
alth, Tand and armyv is concerned. He has around one
hundred fortresses under his control, and he spends
most of his time visiting these places, checking their
conditions and repairing them... His father had besi-
eged the city of [znik for twenty vears before his death.
Orhan captured it after a sicge of 12 vears. | met him
there, and he sent me o large amount of monev.” This
description was written only ten vears after Osman’s de-
ath. Inkhort, it is certain that the Ottoman beylik was
actually founded by Osman Bev and had became a sul-
tanate by the time of Orhan.

THae BATTLE OF BAPHEUS
(KOYUNHISAR)

The fact that Osman's was able to become the fo-
under of a dvnasty is related to his victory over a Bvzan-
tine armyv in 1302. After the capture of the Bilecik-Ye-
nisehir region in 1299, Osman Gazi set out to capture
Nicaea (Iznik) and Prusa (Bursa), the two important
strongholds of Bvzantium in Bithynia. Before marching
to the Iznik region, he took control of Marmaracik and
Koyunhisar near Bursa, in order to secure his rear. In
1302, he marched to the Iznik area crossing the Avdan
mountains via the Kizilhisar val-

man besieged Iznik. When Osman
died in 1324, the Ottoman bevlik,
like the rest of the bevliks in wes-
tern Anatolia, was already a small
state ruling over a large land with
its towns, army and bureaucracv
of which there is documentation:
the ‘tevlivet nisan1’ (diploma for su-
pervision) of the Mekece zaviv
wagqf, dated March 1324, obvious-
ly written just after the death of
Osman, appoints Serefeddin Muk-
bil as the waqt administrator of the
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ley, and besieged the city. The con-
temporary source Pachymenes and
the Ottoman anonvmous Tevérih-
i Al-i Osman, provide ample infor-
mation about Osman'’s siege of [z-
nik and his victory over the impe-
rial armyv under Heteriarch Muza-
lon who came to rescue the city.
When we compare the accounts in
these two independent sources, we
reach the following conclusion
about this momentous event that
made Osman’s emergence possib-

<

zavivah. Among the witnesses
mentioned are Osman'’s children
Coban, Melik, Hamid, Bazarlu and Fatma Hatun. Mal-
hatun, the daughter of Omer bey, is also mentioned
among the witnesses. The fact that this document is
written in the tradition of highly developed Persian bu-
reaucratic style proves that Osman had a number of ab-
le secretaries, i.e., a well-established bureaucracy. The
later Ottoman records show that Osman had dedicated
wagls to many dervishes, ahis and religious men, inc-
luding Ede-Bali. The appointment of a chief eunuch as
the supervisor of the Mekece waqf may be taken as pro-
ol that Osman had a palace of his own. [n short, it is
safe to say that the Ottoman state at the time of Osman,
just like other Turkish frontier states, such as Avdin and
Karaman Bevliks, was established as a full-fledged bey-
lik fighting against the Bvzantine Empire. It was as a

Plan of Nilifer Hatun Zaviya

le. According to the details provi-
ded by the anonvmous Ottoman
chronicle, the first place to be captured was Koprihi-
sar, a strategic stronghold on the wav to Iznik (this pla-
ce todav is on the Goksu river, known by the same na-
me). First, Osman’s forces crossed the vallev of Yalak-
Dere. They were able 1o expel the counter-attacks co-
ming from the fortress, Bapheus. But it was not possib-
le to besiege Iznik from all directions, as its outlying
land was marshyv and the gate to the lake was the only
route to Istanbul. Before pulling out, Osman, in order
to capture the city, decided on a strategv of uninterrup-
ted blockade and famine: thus establishing a havale’,
or watch tower on the mountain side and placing a small
armed torce therein, under the command of Draz Ali
(today, the same place is still known as the Draz Ali vil-
lage, and the Draz Ali Pinart, the source was mentioned
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hy Quioman sources). The people in lznik sent o dis-
pluch o the ecmperor,
they would have to surrender.

saving that without outside help

‘When the Byzantine emperor’, the Ottoman chro-
nicle savs, ‘Tound out about this situation, he gathered
a large naval force with a laree number of soldiers and
\uxt them to the region in order 1o expel the gaza figh-
-1« from Iznik.. Inresponse to this, the gazis laid an
mbush. In the mean time, the infidel soldiers came to
the harbour in the Yalak-Ova plain and began to land
at night. When they set their feet on the ground and be-
gan to unload their horses and war equipment, the ga-
-is launched their attack, taking refuge in God,
and then began to kill the enemy soldiers...
those who remained in the ships were for-
ced to go back!

The scene of this battle, Yalak-Ova,
cast of todav's Yalova, is in the plain of
Hersek-Dili into which the Yalak creek
{known today bv the same name) flows.
Even though Pachyvmeres provides so-
me additional details, he is in perfect
agreement with the Ottoman chronic-
le. According to Pachymeres, the empe-
ror Andronikos I sent an army under
the command of Heteriarch Muzalon in
order to save the city of Iznik. This army
ot 2,000 was composed of paid forces co-
ming from Istanbul and other local figh-
ters. There was disagreement among these
groups. The fortress of Bapheus stands right
on the way to Yalak-Ova before entering the
plain. (This fortress is mentioned in the Otto-
man sources as Koyunhisari, whose ruins are today cal-
fed ‘Coban-kale’. Since the time of J. von Hammer-
Purgstall, this fortress has been confused with the ot-
her Kovunhisari, near Bursa). It was here that Osman’s
forces gained their first victory, which gave Osman the
chance to march towards the sea and to counter the
Bvzantine army. According to Pachvmeres, Osman, ha-
ving found out about the preparations of the Byzantine
army, asked the surrounding Turcomans for help and
fought against the Bvzantine army (we know of some
other collaborations of this kind among the gazi beys).
Osman’s army was composed of foot-soldiers and ca-
valrv. According to Pachvmeres, the Bvzantine defeat
was caused by the disputes within the Bvzantine army.
Aithough the ‘Alans’ had fought well, the Bvzantine sol-
diers and their local aides were in a state of panic. Pachy-
Mmeres gives 27 July 1302 as the date for the battle of
Bapheus (Kovunhlsar) According to the Ottoman so-
urce, the Koyunhisar battle must have taken place one
vear before the Dinboz battle (H. 702 the vear begun 26
August 1302), i.c., in the summer of H.701 (H.701 Atarts
5 Sffptt;mber 1301, and ends in 25 August 1302). Thus,

“t ol our sources are in agreement here on the cour-
“Stund the date of the battle.

This victory over an imperial army made Osman a
¢harismatic leader in the region. Pachvmeres notes that
after thig victory, Osman's fame >plead as lar as the

Derwish

Paphlagonia (Kastamonu) region and that the gaza tigh-
ters vushed to gather under his banner. The historian
Nesri, in the Tifteenth century, rightdy sets this date as
the date of Osman'’s actual independence, because this
victory gained him the charisma needed for the foun-
der ol a dvnasty and allowed his son to succeed him wit-
hout opposition. Therefore, we can accept 27 July 1302
as the date of the tormation ot the Ottorman dynasty,
and accordinglv the Ottoman State.

As the preceding account shows, in the 1300s Os-
man ¢merged as an important military power, threate-

ning the Bvzantine sovereignty in Bithvnyva. Like Pacyh-
meres, e Ottoman historian Yazicizade also wri-
tes that alter 1300 Osman’s fame reached the
farawayv corners of the Anatolia and that
‘many Turkish households, one after anot-
her, began to flow’ to his side. Observing
these events, Pachvmeres notes how the

‘Bvzantine authorities took Osman'’s thre-
at seriously. In order to stop Osman, the
Bvzantine emperor offered the princess
Maria as wife first to Gazan Han (died

£303) and then to Olceyvti Han in Iran,
and attempted to provoke the Mongol
armv against Osman.

Now let us turn to the situation in

western Anatolia at the time of the for-

mation of the Ottoman Beylik. In the
1300s, the Bvzantine Empire attached mo-
re importance to the conquests carried out
by the Germivan and his commanders, and
Menteshe's son-in-law Sasa, in the western parts
of Anatolia. The emperor had sent, in 1278 and
1296, two roval armies in order to expel these conqu-
erors, but to no avail. Other paid soldiers (dlan’s and
Catalan’s) had failed in the same wayv. Ephesus (Sel¢uk)
was captured immediatelv after the pull out of the Ca-
ralans (1304). Mehmed Bey of the Avdin tamily captu-
red Birgi (Pyrgion) in 1308 and made it his capital. He
then expanded his rule as far as [zmir and established
the most powerful bevlik of western Anatolia. In the
north Saruhan Bev captured Manisa in 1313 and made
it his capitol, with which the Saruhan beviik was unqu-
estionably established.

In the north, Mysia had been under the pressure of
Karesi Bev since 1293. Karesi Bey captured Balikesir
(Plaeocastron) and made it his centre, settling a large
population of Turcomans including Karacalar in the
area. This bevlik expanded as far as the Sea of Marma-
ra, the Dardanelles and the bay of Edremid; to the east
of this state lay Osman’s land.

Timurtas, the Mongol governor of Anatolia, who
was trving to fight against the frontier beys, finally re-
volted against his own master, the Ilkhanid ruler, and
was forced to take refuge in the land of the Mamluks in
Egvpt (1328). Even though Karamanids, the Hamid-
ogullar, the Tonguzlu (Denizli) bevleri, Umur Bev in Ay-

din, Germivanids, Orhan (Ottomans), Gerdebolu {Ge-
rede), Kastamonu, Egridir and Sinop were recorded as
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part ol the Hkhanid territory in the state records of re-
venues in 1349, under the name ol ‘Uear’s these frontier
states had already become independent sultans by this
time. Orhan is claimed to have struck the first Ottoman
silver coin as a sign of independence in 727/1326-1327.
But the date of his crowning as sultan must be in 1336,
upon the death of the Itkhanid Aba Said Khan.

TrHE FRONTIER SOCIETY AND
CULTURE

Holy war and booty raids usually led to the torma-
tion ot fighting groups around gazi-alp leaders, spiritu-
allv supported by the alp-crens, sufi dervishes. Tn most
cases, such fighting companies took their names from
the leaders. Thus, gazis gathered around such success-
ful leaders as Osman Gazi or Avdin Bey in the begin-
ning. Most of these beys, were active in the fron-
tier regions of the Saljugid State, as mo-
dest frontier leaders. These gazi beys eit-
her retused to pay tributes or sent a small
amount to show their lovalty to the cent-
ral government. Life in the frontiers was rep-
lete with dangers and required personal initi-
ative; bevond the borders lay the Christian fron-
tier organization, the Bvzantine akritai or “tekvurs”
of the fortified places active, with the same spirit.
Ethnically, the border society was extremely mi-
xed. It was a place of refuge for political dissen-
ters, heterodox people, adventurers and nomads.
In contrast to the highly civilized forms or cultu-
re of the interior, with its theology, elite litera-
ture and religious law, the frontier regions had
rather an eclectic folk culture based
on heterodox orders, a mystical and
epic literature. The worldview of the

In the frontier, the most impressive suceess story
between 1330-1345 was that of Umur Beyv of the Avdin
family. Against Umur Bev who, as the bev of lzmir, had
carried his military campaign o the sca, the Christians
rulers signed @ pact, on 6 September 1332, for the for-
mation of a crusader navy of twenty ships in the Acge-
an Sea. In 1334, the crusaders destroved the navy un-
der Yakhshi, the bey of Karesi. On 28 October 1344, the
crusaders, in a sudden attack, captured the fortress on
the harbour of [zmir. Umur was martyred in the battle
while trying to recapture the place (Mav 1343). Seeing
the death of his brother, the new bey Hizir left the po-
licy of guzg and preferred the benelits of trade. He ma-
de peace (}vith the surrounding Christian rulers, and

granted them ‘ainan-ndie’s, i.e., peace and trade
concessions to let them do business in his country
(17 August 1348). It was also declared that he
would not increase the customs taritf and that

the knights from Rhodes would be allowed to
settle in his ports with their representati-
ves and that they would be permitted to
use the seaports freely.

An Arab source Al-Umari, in the
1330s, describes the bevs of Karesi, Sa-
ruhan, Menteshe and Avdin as gazis
known for their sea battles, i.e., as ‘ghu-
zdr fil-bahr’. He pinpoints Umur Bey
among them as a gazi bey engaged in a
continuous war. Like the Rhodian

knights, Christians, too, later appear to
prefer the benefits of trade. Accordingly,
the dominant culture in those areas became
no more the way of life and institutions
of the frontier gaza, but that of
classical Islamic society. It was as
a result of this change that the le-

frontier had a completely chivalrous
character.

The old Ottoman stories about the life of Osman
reflect this way of life in a poignant way. We should not
loose sight of the fact that these stories provide a dis-
torted version of what actually happened. According to
the history of Oruc (p. 3), the Ottomans were typical
frontier gazis. “They fight in the path of God. They col-
lect the bootv and spend it for God and follow God’s
path. They are zealous in the path of religion and never
fond of the world. They are mindful of the Sharia and
take revenge from the polvtheists...”

The continuous expansion of the Islamic domain to
the west was regarded as a sign of divine decree as they
told to Archbishop Gregory Palamas in 1334, Thev also
considered themselves to be the 'sword of God’ - an ima-
ge held not only by the Ottomans but also by the Bvzan-
tines. In the classical stories of the Ottomans, alps, alp-
erens and ahis are depicted as the closest associates of
Osman. Osman became a gazi and began his gaza raids
after Ede-Bali, who was a vefal sheikh, guided him and
tied a gaza sword around his waist, which was a ritual
practiced among the alii brotherhoods.

adership of the gaza, then passed
to the Ottomans, who were fighting in the
forefront of the frontier.

In 1461, Fatih Mehmed, when climbing up the Tre-
bizond mountains on foot, said that ‘all of this trouble
is for God. We have the sword of Islam. Were we not to
take this trouble, we would not deserve the name of ga-
zi’. Beginning with Orhan, all of the Ottoman sultans
used the title ‘Sultan al-ghuzar wa'l-mudjahidin’. In this
regard, it is correct to compare the Ottoman gazis to the
first Arab conquerors. The gaza became a raison d’etre
for the Ottoman state. The original Islamic tradition of
carrying out gaza on the frontier came to dominate the
entire Ottoman history. This was apparent in their do-
mestic and foreign policies. Cantacuzenos states that a
gazi bey would be happy to include the gazis of another
bev in his armyv. Nevertheless, there was also competi-
tion and wars among them. According to the old Tur-
kish tradition of ‘iliis’, or apanage the chief bev used to
distribute his country among his sons. The unity among
these semi-independent beys was maintained by the ru-
ler in the centre who had the title 1/u-bey’. Yet, there
always occured civil war among the brothers. Ottomans,

“Azap”
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faced with more apparent threats, usually had the abi-
lity to keep their unity,

As the gazi bevs settded in the rich vallevs of wes-
rern Anatolia and captured such international ports as
Avasolug (Altoluogo, todav's Scleuk) and Balat, their co-
untries developed into littde sultanates with an advan-
cod trade, on the one hand, and the high forms of Isla-
mic culture, on the other. This is corroborated by what
Al-Umari and Thn Battuta reported in 1334, Ibn Battu-
o admired these cities with their beautiful bazaars, pa-
laces and mosques. According to him, Denizli, with its
ceven mosques and bazaar, was one of the ‘most beau-
titul and biggest cities in Anatolia. In the same way, Ba-
likesir, the centre of Karesi Bevlik, was ‘a beautiful and
crowded city with its bazaar and linally Bursa was ‘a
big and important city with its beautiful bazaar and wi-
de streets’ (p. 449). In western Anatolia, Avasolug and
Balat were the two great centres of Levantine trade. To-
wards the middle of the 14th centurv, the Venetian con-
sulates settled in these two cities, Venice attaching sup-
reme importance to trade with the Bevliks. As a result
of this, rich Christian merchants settled in those ports.
The main centre of trade was the city the Turks had es-
tablished in Avasolug to which traders came from all
over the world. The Italians traded for the natural pro-
ducts of Anatolia, such as cotton, rice, wheat, saffron,
wax, wool, hemp, raisins, alum, and bought slaves. The-
se bazaars had precious cotton products made in De-
nizli and silk clothes made in Balikesir. The silk and silk
clothes produced in Iran were also sold to the western
traders in Avasolug. The western traders were interes-
ted in importing mainlv fine woollens to which tin and
lead should be added. We know that in order to facili-
tate the trade, the Turcoman rulers printed silver coins
in Balat, Avasolug and Manisa, called ‘gigliati’ upon the
model of Neapolitan coins with Latin inscriptions on
them. ;

lbn Battuta (p. 442) mentions the palace of Avdin
ruler in Birgi and talks about his servants in their silk
costumes. In addition, he underlines the great influen-
ce and respect enjoved by the scholars of religious law
(429, 435, 448, 450). The first viziers were elected from
among these scholars, coming from great centres of cul-
ture in the hinterland. The first Ottoman viziers were
scholars of law who shaped the state, like Sinaniiddin
Yusuf, Candarli Halil. In 1331, Orhan Bev opened a mad-
rasain Iznik and converted the monasterv in Bursa in-
t a school. The bazaar district in Bursa, with its mos-
que, ‘fmarer’ (hospice), bath-house founded by Orhan
Bey has remained one of the most lively centres of the
ity up to our own dav.

The distinguishing characteristics of this newly
¢merging frontier culture was the preservation of the
indigenous Turkish traditions and customs blended with
Islamic culture. An important fact is that Turkish came
o issume a dominant role in the Turcoman bevliks as
the tanguage of the state and of written literature. We
know that many Persian and Arabic works were trans-
lated into Turkish on the request of the rulers. As the

transtation movement continued, the literary activity
reached o creative stage in the second half of the 140
century with the rise of such writers as Sevh ogla Muos-
tata and Ahmedi.

In addition to the vagfivvas, in Arabic and Persian
we lind also vagfivvas written in Turkish. As for the arc-
hitectural works produced in this period, the most im-
portant ones are the Ulu Cami in Birgi (1312) and the
Orhan Cami in Bursa (1340). [n the sccond half of the
century, the imposing structures were built: Ulu Cami
in Manisa, Tsa Bev Camii in Avasolug (1373), Ahmed
Gazi Medresesi in Pecin (1373) and Yeshil Cami in 1z-
nik (1379) repyesent a high level of artistic achievment.
In ornamcn[czion, all of these monuments are charac-
terized by simplicity in comparison to the Saljuqgid
works, but we also notice some novelties in the favouts
inspired bv indigenous culture.

THE BaBAl DERVISHES IN THE
OTTOMAN FRONTIER LAND

The dervishes of the Babai order seem to have mig-
rated to the larthest regions of {rontier, including the
Ottoman lands. Although the Mongols swere organizing
raids of chastisement to central Anatolia and Denizli,
they had to trespass the Germivanid lands to reach the
Ottomans. In the meantime, since the frontier region
was seen as rich areas, because of the possible priso-
ners and booty to be taken in raids and western trade,
many dervishes from central Anatolia, Azerbaijan and
Konva came to these areas in order to collect alms and
charitable contributions.

We have reliable information about Ede-Bali, who
was one of such sheikhs taking refuge in the frontier.
The fifteen centurv survey book of Hiidavendigar, as an
official document, tells us that Osman had given the Ko-
zagaci village to Ede-Bali’s (Ede Sevh) zawive in Bile-
cik as a wagf-donation. Among the donations mentioned
are three infidel slaves in S6gud. As stated in the his-
torv of Asik Pasazade (Atsiz edition, p. 96), in the tah-
rir, too, Mahmud was recorded Sheikh Ede's son.

The Mendkibndame of Elvan Celebi, written in 1300’s,
informs us that Sevh Ede-Bali was one of the khalifas
of Baba Ilvas, engaged in converting the non-Muslims
to Islam, and that he had learnt from Haci Bektas not
to be aspiring for the worldly sultanate. This last note
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is important because the Babais were militant dervis-
hes at times vising up acainst the sultan. The dervishes
were usually divided into two groups, the conformists
who were loval to the state, accepting the sultan's wagfs,
and the non-conformists who were against the state,
such as Sheikh Bedreddin and Otman Baba. Abdal Ba-
bas believed in the huehivie’, according to which the sa-
int ol cach period, called the ‘kutbul-akidh’ was in cons-
tant relationship with God, in a state of ecstasy, and ha-
ving a first-hand knowledge of sultanate affairs. They
would lead the people, it necessary, to disobedience. A
typical example of this is Sah-Kulu, who led a tervible
revolt in 1311, A completely different example was the
Velal sheikh, Seyvid Velavet, who had gained the great
vespect of Mehmed 11 This Sheikh represented, in his
personality, the close bond between the Vefaivve order
and the Ottoman dvnastv. In contrast
to the Abdal-Kalenderi dervishes, the
Vefai sheikhs were observant of the
Shari'ah, as stated in Elvan Celebi’s
Mendkibnare.

The dervish-historian Asik Pasa-
zade, a descendant of rebellious Ba-
ba Illvas, was a member of the Vefaiv-
ve order, as well as his father-in-law
Sevvid Velavet. In his historv, he al-
located an exceptionally large space
to Ede-Bali, underlying the close re-
lationship between the order and the
dvnastv. According to his account,
Ede-Bali was Osman Gazi’s spiritual
guide and advisor on matters relating
to Islamic law. When the question of
reading the religious sermon (/1uetbe)
in Osman’s name arose, Tursun Fakih
consulted ‘Osman Gazi's father-in-law
Ede-Bali’. Also, Orhan Gazi asked Ede-
Bali's opinion about organizing the
foot soldiers, vavas. Ede-Bali’s relati-
ves had a considerable influence on the Ottoman admi-
nistration. In their attempt to give support to the power
of the dvnasty, the Vefai sheikhs granted the Ottoman
sultans the title of ‘veldvet’ (sainthood) and gave them
God’s consent, as we see in the case of Murad I, who
had the honoritic title of Gazi Hidavendigar.

The laterwagf-tahrir records on abdals, babas, scho-
lars of law and dedes provide information about how
Osman and Orhan donated to many of them wagf-lands.
For instance, the wagf record (1453) of a zawive given
to Ede-Bali bv Osman Bey around the S6giid region re-
ads as follows (see Osmanli Arsivi, Maliye, no. 16016,
p. 13): “the Kozagaci village donated by Osman Bey as
a wagf to be enjoved by Ede oglu Mahmud Pasa. It is
now passed on to his son Sheikh Mehmed”(for Ede-Ba-
li's son Mahmud and his grandson Mehmed, (see Asik
Pasa-zade, p. 96). It is worth noting that most of the So-
glid wagfs were given to the fukilis, i.e., scholars of Is-
lamic taw (Haci Esref, Ahmed, Omer, Ali, Murad. and
Mustafa). The wagf-villages that Osman Bey had given
to Kumral Dede (See Asik Pasazade, 95) are recorded

“Deli”

in the ralivir books and known even todayv by the same
names. This proves the accuracy of the tradition conve-
ved by Asik Pasazade.

Asik Pasa-zade also mentions Abdal Murad, Abdal
Musa, Gevikli Baba, and Kumral Dede as being among
the dervishes who ok reluge in the Ottoman lands as
wlp-eren’s, and acceptedhwvagfs for their Zavives from Os;
man and Orhan. We have an important written record
about Gevikli Baba. A group of Babai dervishes, known
as ‘babailer’, settled with him in a fertile area on the fo-
othills of Uludag near incgol. This place is mentioned
in awagf record ol the Fatih period (Osmanh Arsivi,
MM 16016, 3, 8) as 'Baba’ village (known todayv as Ba-
ba Sultan). Like one such dervish, Otman Baba, Gevik-
li Baba lived in the mountains and was able to tame the
deer. Similar to the shamans in many ways, he was al-
soatraveling and ecstatic dervish. Tur-
gut Alp who was ruling over the [ne-
utl recion as his apanage was very clo-
se to this kind ol dervishes, and had a
deep respect lor Gevikli Baba. Turgut
Alp sent news to Orhan, who was as-
king about this noble dervish. Orhan
then sent many dispatches inviting the
sheikh, but the dervish refused, saving
that dervishes wait for an auspicious
time. After this, we see Orhan visiting
the sheikh.

Orhan wanted to donate a large
area as a wagf to the sheikh, but he
did not accept and remained attached
to the Babai principle of absolute po-
verty. When Orhan insisted, he accep-
ted to have ‘that small place on the hill
as the place of the dervishes’. This pla-
ce, revived later by the dervishes, is
known in the wagf-tahrir books of the
Fatih cra as Baba kévi or Babaviler
Kovii.(a tvpical dervish convent); the
village had a vearlv income of 1,500 ak¢a (25-30 gold
pieces) with six families resident, having large farms
and eight families with small farms. Later, fruit gardens
were added to the village. During the time of Murad [f,
Umur Bey, a descendant of Osman'’s triend Avkut Alp,
donated a bathhouse to the Gevikli Baba zawive (with
an annual income of 420 ak¢a). Later, a water mill and
three shops in Bursa were added to this wagf. In the
16 century, the ‘surplus’ of the wagt, 6,000 akca, was
invested, with interest. The bathhouse and the mill we-
re repaired with monev trom ‘rithes’ incomes). One day,
Geyikli Baba came to Orhan’s palace in Bursa with a
plane-tree, planted it in the garden and said that ‘this is
a sign of our gratitude. As long as this tree is here, the
pravers of the dervishes will be upon vou and vour pro-
geny’ (reminiscent ol chamanistic tree cult). The fifte-
enth century chronicle Asik Pasazade savs he saw this
tree (since the plane-tree is considered to be sacred
among the Central Asian Turks, many places in the Bal-
kans have been named kavak / cinary. This storv of Ge-
vikli Baba reveals his characteristics: he was a typical
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Babai dervish, living in the mountains, cating wild plants
and truit, belfrviending the animals, preferring absolute
poverty and relusing to aceept alms from the sultan.

In the carliest talirir documents, we lind many re-
cords about how many Kalenderi Babai dervishes recla-
imed virgin lands, established their zawives on them and
then had these lands approved by the sultans to bewagfs.
Here we can give an example: Sucd” Abdal, Sinan, Is-
mail Mustafa, Ali, Kavgusuz and other dervishes app-
ropriated a place at the foothills in Saruhan, and ‘cle-
ared it from stones, settled there, cultivated it, establis-
hed a zavive on it and finallv got a wagf permit from the
<ultan’. O. L. Barkan considers this group of dervishes
as ‘colonizing dervishes”. The Sultans granted such wagfs,
on the condition of service for travelers. [n his campa-
ign to Mudurnu, Osman Gazi asked the sheikh of the
Bestas zavive about the route. Dervishes usually estab-
lish a centre, cultivate the land, lived on the income thev
cet from the land, and provided accommodation and
tood for travelers tor up to three davs. The a/ii brother-
hoods had such zavives in the futuvver tradition. The
tradition of hosting travelers was a bin-
ding rule, for all zavives with land
grants from the Sultan. The members
of the zavives had a communal life, sha-
ring evervthing, from cultivating the
land and harvesting to spending the in-
come. As underlined in the Bavraniy-
ve order every one had to work. Provi-
ding service for travelers and the reli-
gious poor and working collectively
within the furuvvet discipline was re-
garded as a charity, thus related to the
religious wagf. In some cases, new vil-
lages and areas of residence were for-
med around the zavives. Many villages
in Anatolia and the Balkans emerged
as a result of such zavives. One of the
most effective means of Turkish sett-
lement in Anatolia and Rumeli was
such grants of waqf lands by the sul-
tan, with tax exemption.

Today in many parts ol Turkey,
these old dervish zavives function as
centres of festivals for Ottoman cultural heritage. The
Gevikli Baba (Baba Sultan) festival at the beginning of
¢very June, for instance, attracts thousands of people
as a religious and cultural event. The tekke of Hact Bek-
ay in Kirsehir, visited by seven hundred thousand pe-
Oplle every year, continues to be the site of such festi-
vals,

GAZA AND GAZILIK

In the 13" and 14" centuries Anatolia, a Turkish
lteratyre appeared as a means for teaching people the

—Leligion of Islam, sufism, futuvver and gaza rules. This

literature was, without doubt, a response to public ne-
f“fd' and a means of educating groups of people. In the
ace ol the sophisticated Persian language and culture,
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Enthronement of Sultan Orhan, (from
Hinernama)

which was prevalent in the Saljugid cities and especi-
allviin Konva, the main purpose of this simple Turkish
literature was to cducate the ordinary Turcoman peop-
le, nomads or settled in towns and villages, and the ga-
zis fighting in the frontier regions. Some ol these didac-
tic works (ilime-i hdl) aimed to teach the frontier people
the religion of Islam and duilv religious practices while
futuvvetniumes were composed to explain to the aliis the
furivvet rules and manners and books for the dervishes
to teach the principles ol the order. There were also
works in the form ol epic, explaining the rules of gaza
and encouraging people to the holy war. The contem-
porary sources show bevond anv doubt the existence ol
a social groupf bound by a number of similar rules and
regulations in the trontier. This group was called gdzi-
van or alplar.

In the 131N century, the spirit of gaza was the main
source of activities in Muslim countries which were tigh-
ting, on the one hand, the Crusaders from the West, and
on the other, the Mongols. [t was around this time that
the spirit of gaza reached its zenith in the Mamluk sul-
tanate and among the Turcomans of
Anatolia. Caught up between the Cru-
saders and the Mongols, these two Mus-
lim countries were taken over by mili-
tary regimes. A military aristocracy of
Kipcak origin captured the Mamluk
sultanate in Egypt and Svria, while the
gazi Turcoman states were on the rise
in Anatolia. Toward the end of the 14th
century, all of these Turcoman states
became united under the umbrella of
the Ottoman dynasty.

This historical process marks the
beginning of the tundamental gazi cha-
racteristic of the Ottoman State. The-
re is an interesting chapter on gaza in
acatechism called Risdleciil-1sldrn writ-
ten in one of these gazi states. Accor-
ding to S. Tekin, who published it, the
book was written in Karesi in the first
part of the 14" century, i.e., during the
time of Osman or Orhan. The Karesi
bevs were the leaders of gaza preparing
the way for passage to Rumeli. Tekin notes that the ato-
rementioned work was based on an Arabic treatise by
Abl-Levs-i Semerkandi, written at the end of the 1oth
century.

This kind of works describes gaza as a religious duty
of Islam, bound by strict rules. In the Ottoman lands,
until the spread of Ibrahim Halebi’'s work, written in
1478, the main rext used for Islamic law was, first Sevh
Bedreddin’s Tushil and then Molla Husrev's Durer. Just
like in the Risale, these works explain the Shari'ah ru-
les for gaza.

A gazi is usually defined as a Muslim fighter seeking
the blessings of the other world. Here gaza is presented
as a religious-1slamic dutyv. Accordingly, the booty ga-
ined in battle was regarded as a religious award. The
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Ottoman menakibs underline especially the hatal’ legit-
imate nature ol gaza and ol the booty, Western studics
on the subject usually pereeive gaza as a way of justif-
ving killing and plundcering, thus ignoring the real me-
aning and function of gaza or the Muslim socicty, and
individual.

[t is not the task ol the historian to discuss the et-
hical meaning of gaza acts, but rather to determine the
reasons and beliefs lving behind them.

Risalett’l-Islam cnumerates nine religious conditi-
ons for becoming a gazi: 1. the consent of the parents,
2. to be clear of all ‘emanet’ (such as being free from
debts, ete), 3. to leave a certain livelihood for his family,
4. to be able to continue his livelihood during the gaza
(thinking that they may become plunderers on the way),
5. to have the command of the Muslim ruler, i.e., the
war should be approved by ‘emirii’ l-mii'minin’ as a just
war for the good of the muslim society, 6. to help his
companions; i.e. there should be solidarity and unity,
7. not to injure anybody on the wayv (the plundering and
injuring ol the Muslim population or d/iirnmi non-Mus-
lims by marching soldiers was alwavs a concern for the
rulers, so much so that some issued
death penalties to prevent it), 8. not to
flee the battle when fighting the
enemy, and to remain until the end of
the war. Islam grants the status of mar-
tyr, shehid to those killed and ‘gazi’ to
those who survive. 9. not to cheat on
the boety. Islamic law attaches supre-
me importance to the fair distributi-
on of the booty.

According to the principles of Is-
lam, gaza is usually considered to be
farz-i kifave’, i.e., a religious dutv that
can be carried out onlv bv a limited
number of people for the rest of the
society. But in cases when the Islamic
country is in great danger, the leader
may declare the gaza to be ‘farz-i ‘avn’,
L.e., to be compulsory for each and
every male member of the society. Tho-
se who cannot join the battle are required to pay a fee
to the state treasury. When the Crusaders invaded Ru-
meli and came to Varna in 1444 and when the Ottoman
lands were invaded from all sides in 1686, gaza was dec-
lared to be obligatory for every one and a ‘nefir-i dm’,
i.e., general mobilization, was issued.

After the capture of Edirne in 1361, there was a
considerable increase in the number of war prisoners,
as a result of the rapid expansion realized by Haci-1lI-
beyi in the Meri¢ vallev and Gazi Evrenuz Bev of Ka-
resi on Via Egnatia toward Salonica. The gazis were
asked to payv ‘pencik’ (penc-i vek), i.e., one ftifth of the
value of each prisoner of war. Mevlana Kara Rustem
of Karaman issued a warning about introducing this
important source of income for the treasurv. In politi-
cal works, it was usually believed to be the best policy
to leave everv kind of booty to the soldiers. Upon the

Orhan Gazi

request of vizier Candarh, Murad T ordered to “do wha-
tever God's command is”. As it was approved by the ile-
ma, Kara Rustem was given the authority to colleet
‘pencik’ in the Gelibolu passage. "Pencik’ began to be
collected, taking cither one prisoner from every five
prisoners taking onc fifth of the value of cach pri-
Thc soldlus obviouslv disliked t
the "two scholwrs. Those who returned from Rumecli
with their prisoners began to use different routes to
avoid this new tax. In response to this, Gazi Evrenuz
was ordered to collect the pencik tax on the frontier
and a cadi was appointed to collect it. The idea of for-
ming a newparmy composed ol these ‘pencik’ recruits
came as a result of the increasing number of prisoners
of war in the hands of the government. These priso-
ners, called ‘oglan’, were sent to Bursa and its vicinity
to learn Turkish and to embrace Islam. Afterwards,
thev were gathered in a military corps to form a stan-
ding army under the direct command of the sultan,
which laid the foundation for the janissary army.

soner. this invention ()t

The intention of the guzi should be sincere and he
should not forget that he is fighting for Islam and other
Muslims. There should be no ‘greed
and hypocrisv’ in battle, i.e., thev sho-
uld not go to war for the sake of the
booty and should always remain wit-
hin the borders of religion in their at-
titude. As we have pointed out, this last
rule underlay the religious-ideological
basis of gaza. It was, of course, not pos-
sible to determine who was sincere and
who was not.

[n Turkish tradition, the gaza figh-
ters were supposed to obev ten moral
characteristics. These qualities were
compared to some qualities with ani-
mals, such as courage, perseverance,
self-confidence, strength and comba-
tiveness, power, endurance, the ability
to stay calm, patience, the ability to
make use of opportunities, and lovalty
to one’s companion, all of which have
been mentioned in such Turkish legends as Dede Kor-
kud and Danmigmendndame. These qualities encapsulate
whalt is expected of a professional soldier in Asik Pasa’s
Gartbndme (1271-1332), whose main audience was the
Anatolian Turcoman people and the gazis of the fronti-
ers. These expectations are certainly different from tho-
se of the Islamic ‘ilin-i hal’ books and reflect the com-

mon traditions around the gazis.

Since gaza was considered to be the dutv ot all Mus-
lims, in some cases the sultans used to summon the en-
tire population to war. The devout Muslims took gaza
seriously and donated large amounts of monev. In Bur-

sa, a rich person by the name ol Hoca Ibrahim hired 20
cavalrv soldiers for 20,000 ak¢a to contribute to the mi-
litarv campaign of Fatih Mehmed against the Hungari-
ans in 1476, saving 'let me partake of the blessings of
the holv war.
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Bavezid 11, in his edict addressed to the people of
Anatolia, asked them 1o join the frontier commander
Bali Bey, in his campaign against Poland, promising
them rirmiar and other rewards. The Ottoman sultans
continued to prefer the title of ‘gazi’, until the last sul-

tan.
ALprs, NOKERS
(Yorpas / COMPANIONS)

[t appears that Osman ruled the beylik together with
other members of his family. He gave the rule of Kara-
cahisar to his son Orhan and his brother Giindiiz, and
used to consult his uncle Diundar on important politi-
cal decisions (Nesri, 94). However, in a dispute with
him, he killed him. In 1302, he gave one of the towers
built to blockade Bursa to his cousin Aktimur. Osman
sent his son Orhan to the battlefield with such experi-
enced commanders as Akga Koca, Konur Alp and Kose
Mihal, thus preparing him for his succession. Osman
died before the capture of Bursa in 1324, The ageing
bev, Osman appointed his son Orhan as the chief com-
mander in the last seven years of his life.

Orhan came to power in 1324, His brother Alded-
din Bey dropped out of the contest and he and his sons
lived peacefully in the village of Fodura. Upon Orhan's
death in 1362, a dispute emerged
between Murad and his brothers,
and Murad used force to silence
them. In the old Turkish traditi-
on, it is a powerful belief that aut-
hority is granted only by God. The-
re was no established rule for suc-
cession. Usually, either the decisi-
on was made by the family cong-
regation, or at the end of a war, a
member of the family was chosen
as if he received God’s consent for
his ‘kut’, i.e., fortune. Neither age
nor experience was a criterion for
succession. The tradition of distributing the country in
apanages among the sons goes back to a custom that
was practised among Turks and Mongols in Eurasia.
Osman and Orhan divided the conquered lands among
their sons and ‘alp’s, as ‘vurtluk’, i.e. apanages and usu-
allv appointed the eldest son to the most important fron-
tier region. This feudal structure assumed a merely
>vmbolic meaning as the central bureaucracy became
more and more powerful. Nevertheless, the same Eura-
sian tradition was responsible for the frequent internal
strife among the crown princes, which damaged the sta-
te to a considerable extent.

According to the old mendkibndme related by Asik
Pasazade, the ‘voldash’ and ‘néker’s were the main com-
panions of Osman. When Osman ruled a territory ex-
}mding from Eskisehir to Bilecik and Yenisehir (1299),
it zave Karacahisar to his son Orhan Bev, and Yarhi-
Sar to Hasan Alp who was a 'voldash’ (companion) (Nes-
ML 112). Inegsl was given to Turgut Alp whose terri-

tory was called ‘Turgut-ili’. The sources mention Saltuk

Tugra of Orhan Gazi

Alp and Konur Alp among the commanders who parti-
cipated in military campaigns with Osman and received
such apanages on the frontier. The descendants of the-
se ‘ndker's and companions came to hold important po-
sitions and formed somie sort of Ottoman aristocracy.
The abolition of autonomous ‘virt’ (apanage) came at a
much later time.

Samsa Cavus, Akca Koca and Gazi Abdurrahman
and other companions with the title of alp acted as com-
panions to Orhan on his campaign to Sakarya, around
1305 (Aspz., Bab 22). Then, each of these companions
was assigned to ditferent frontier areas. ‘Samsa Cavuy
and his peoplg were good companions’ (Nesri, 90).

Inthe stegpe empires of Central Asia, the ‘alps among
the Turks and ‘novan's (pl. novad) among the Mongols
were the descendants of noble families. The Mongol no-
van's were of aristocratic families and held the title
ba'atur ov bagatur (bahadir in Turkish). As we see, the
alps among the Ottomans also held the honorific title
of 'bahadir’. They were engaged in military campaigns
on the frontier with gazis under their command, living
in their own apanages. In the beginning, the alps were
Osman’s allies in his campaigns (Aspz., Bab 10). It se-
ems that when Osman won a series of battles between
1299-1302 and was recognized as a charismatic leader,
the alps became his voldash under his command.

‘Nokerlik/Yoldaglik" are usu-
ally established through a ritual
‘anda’ (oath of allegiance) to the
leader of gaza. This is most pro-
bably how the “gdzivdn” group ca-
me into being. Kése Mihal, the
Greek tekvur of Harmankava, who
was captured as a prisoner of war,
became Osman's néker {(Nesri, 76)
and served him with lovalty in the
military campaigns and Osman'’s
relations with Greek tekvurs. He
finally accepted Islam.

Inegol area, which was captured by Turgut Alp, was
given to him as a ‘vurt’ (‘apanage’ land). It is interesting
to note that this region was then called Turgut-ili that
is Turgut Alp’s territory (like Avdin-ili, Konstantin-ili,
and Sisman-ili used for the Bulgarian king who beca-
me a vassal to the Ottoman Bey). The pasture-lands of
the ‘novan’ are known as ‘vurt’ or ‘nurug’ in Mongolian,
which is defined as ‘piece of land owned by the novan
who is responsible for the livelihood of a nomadic gro-
up’ (Vladimirtsov). Among the Saljugids and the Otto-
mans in the classical period of 15" and 16'" centuries,
‘vurt' or ‘vurtluk’ was defined as a piece of land given to
the chieftain of a nomadic group with certain privile-
ges. In other words, ‘vurt’ is an ‘apanage’ given to a ‘ba-
hadir’, war hero. Osman distributed the ‘conquered lands
among the gazis’ (Nesri I, 118). In the 1320s, the Kara-
Cepis fortress was given to Konur Alp and Absu (Hypsu)
to Akca-Koca as vurt. This feudal system of ‘apanage’
was later applied to such frontier bevs of Rumeli as Ev-
renuz Gazi, Mihal-ogullart or Pasa-vigit. In contrast to
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the feudal nature of the state durving the reizn of Osman
and the fronticr areas later on the centralist bureaucra-
tic structure gained prominence in the hinterlands as
the viziers of ulema background became more and mo-
re influential in the administration.

Speaking of Haci Bektay, Asik Pasazade talks abo-
ut four groups of idisafir (guest) veligious td'ife (com-
munitics): Gazivan, Aliivean, Abddalan and Bacivan. The
menakib says, Haci Bektas had chosen Hatun Ana as
his daughter and his intimate [riend, and the followers
of Hatun Ana formed the group called Bacivirn (bact me-
ans sister, female companion). According to M. Bayv-
ram, the Bdcivan group was formed by Kadin Ana Fat-
ma Hatun, the daughter of the famous stili Evhadiaddin
Kirmani, who married Ahi Evren (Nasiruddin Mahmud),
{(see below). Also the women who belonged to a sheikh
family and were in charge of a zavive, like Taci Hatun
who had the responsibility for a zavive wagf in the pro-
vince of Hidavendigar, were considered to be among
the members of the Bdcivan group.

The group known as Gazivdn, which is mentioned
in the sources in relation to Rum Abdallar and ‘alii’s,
were the same people as the ‘alp’s of Osman’s period,
characterized with certain qualities. Asik Pasa (1271-
1332), the grandson of Baba Ilvas, in his book Garib-
ndame (Ma'arifname) (completed in 1310) mentions
nine qualities that the ‘alp’s were supposed to ha-
ve. It is interesting that Asik Pasa uses the pre-Is-
lamic word ‘alp’ instead of gdzi, which was defi-
ned as ‘a group of fighters who go to battle peri-
odically together in order to preserve their exis-
tence.” The religious equivalent of this group
are ‘alp-eren’s, who were known for their spi-
ritual perfection and their real goal was con-
verting infidels.

According to the Garibndine, nine qu-
alities are required for those who want to
take the name ‘alp’. The first condition is
to have a ‘firm heart’, i.e., to be brave. Bra-
very is the ‘pillar’ that holds up the soldi-
ers (i.e., the leadership of the alp). Se-
condly, the alp should have physical strength,
and be respected by everv one. Thirdly, the alp should
be zealous for the public good.

“Alplig1 bagsarmiva gavretsiiz er”
(No one without zeal can be an alp).

Fourthly, the alp should have a horse. The Otromans
regarded the ‘sipahilik’, riding horse, as a requirement
of bevlik. As a result of this, in their conquests thev had
given timar’ to the horse-riding Christian noblity in the
Balkans, but considered foot-soldiers (like voviuk) to
be mere subjects. In fact, the non-Muslim subjects, in
general, were not allowed to ride on horses.

The most valuable gift exchanged among the bevs
was horse. There should be an armor covering the bellv
ot the alp’s horse. This armor adds a dignitied look to
the horse and protects it from attacks. ‘The enemy knows
an alp by looking at his horse’.

Quiver

Fitthlv, the ofp himsell should have an armour,

Alpacalphk adimi don konduru

(The name ol alp comes with the costume, i.c., ar-
maour).

For the Outomans, the horseriding soldiers alwavs
wore armour. In the history ol Eurasia, it was the hor-
se-riding armoured soldicrs that established empirves
and gained the control of nomadic peoples. This conti-
nued until the 40,000 armoured armv of Shah Ismail
was defeated by the guns and cannons ol Selim Tat Chal-
diran. The ‘arm-to-avra battle’ of the alps was emphasi-
zed. This was asign of companionship (voldaslik) among
the gazis. f

The sixth and seventh conditions pertain to the we-
apous of the alp, i.e., the bow and the swoid.

Katr vav ¢cekmek ve uzatmak ere
K'ev hitnerdiir kim kime Tengri vire
(To pull a firm bow and launch the
ArTow
Is a great talent given by God).
The 'firm bow’ is a long-range bow,
consolidated bv bone; it plaved a crucial
role in the Ottoman victories over Christi-
an soldiers. It required a special talent to pull
this bow. In the Ottoman army the vavas and
azebs, foot soldierv who belonged to the reava
class were allowed to use only bow and arrow.
The seventh and eighth conditions are about ha-
ving ‘weapons’, namely the sword and lance.
Yalunuz ok vav ile alp olamaz
Ok ile ol alplik adin alamaz
(It is not enough to have bow
Nor an arrow to become an alp)

The sword is the most precious property of the alp;
it is his 'gold and pearl’.

Kili¢ tizre and anunciin icilir

(This is why one takes oath on the sword)

‘Anda’ (‘and’, taking oath), as practised among the
alps, was a ritual for establishing blood brotherhood
or war companionship among the Eurasian people.

The life-long bond of loyvalty between Osman Gazi and
the alps, must have been established through the ritual
of ‘and i¢mek’, i.e., mixing their blood in one cup and
then drinking it. The booty and conquered lands were
distributed among the alps loval to the leader through
‘anda’ as ‘vurtluk’, i.e., an apanage.

Thus Garibname written about Osman’s time gives
us details about his solidery and their weapons. Accor-
ding to the Garibndime, the sword and arrow are not by
themselves sufficient. One should have also what is cal-
led ‘stigti’ (stingii), i.e., a lance, which has been defined
as stick or spear. A more common word Tor this was
‘gonder’. In the classical sources, the lance/spear is usu-
allv mentioned together with the sword, showing the
widespread use of them in the battlefield. A ‘szigii” was
made ol wood, the top of which was the tenren (dein-
rerr), made ot iron.
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The Garibndme informs us that the use of spear re-
quired a special talent, and this was a sign with which
the alp was recoanized by his enemies.

All of these deseriptions present the alp as a horse-
riding and armoured soldicr with bow, sword and spe-
av. As such, an alp had to be physically strong and mo-
rally brave. Another important point mentioned by the
CGaribudme s that the alp should have a kafadar’, ic., a
friond to watch his back. The following poem describes
this:

Ciamile det oldu bu kez var yok

Bile ardinca vty dildar vok

Ciin katadar olmava pes nevleve

Dort vanim kendi nice bekleve

Bil ki alphik valnuz olmaz ey sata

Nitekim valnmiz degildi Mustata

Pes bu alplik valmiz olmaz var gerek

Yar ictin ol bag-u-can ovnar gerek

(He had all the necessary equipment except a triend

And a companion to follow him

It one does not have a comrade, he is at a loss

How can he watch all four directions by himself?

Know that one can not be an alp by himself

As the Prophet Mustata was not alone

Hence the alp cannot do without a companion

A companion for alp he is readv to sacrifice him-
self).

We have already mentioned how companionship ta-
kes place through a ritual ceremony, according to which
the alps should fight ‘arm-to arm’.

In sum, Asik Pasa describes the alp as follows:

Kimde varsa bu dokuz nesne tamam

Alp adivla an1 okur hass-u-am

(Whoever has these nine qualities

Is called an alp by everyone).

Being an ‘alp’ is considered to be a God-given qu-
ality. The counterpart of an alp is alp-eren, a religious
alp.

Bildiik alplik diinvada nicevimis

Dinle imdi din i¢inde nevimis

(We came to know what ‘alphk’ is in this world

Now listen how it is in religion).

As the Prophet of Islam said, the greatest fighting
{cihad-i ekber) is to fight against one's carnal soul.

According to Asik Pasa:

Diin (i giindiiz calisa nefsi ile

Ta ki nefsi diizele akl ile

(One should trv day and night to train one’s soul so
that it may be perfected with the help ot reason)

The religious and spiritual qualities of alp-erens are
described as follows: the alp should not succumb to the
love of the material world. He should avoid such nega-
tive attitudes as stinginess and corruption, which result
from a lack of seriousness. An alp ol religion should

lioht apainst these temptations so that ordinary people
will bow betore him, as the pillar of religion.

HOd bu alphik Kimde olsa sekstizim

Avagma stre cumle halk viizin

Ik veli olmak gerekdiir ol Kisi

(Whoever has the quality of being an alp

Ls respected by evervone,

Such @ person should lirst be a saint).

Asik Pasa then moves to the nine gualities of the
spitual alps, which are sainthood, conternplation, con-
tentment, love for the divine (freedom from the con-
cerns of the World), putting one’s trust in God, know-
ledge of the Shari’ali, knowledge (ilm), spiritual zeal
(helping others), having the vight companion (‘es/iab’,
‘arkadas’, dervishes).

Yar ile acildi bu dive ev Dede

(O Dede, this religion began with (good) companion)

An alp or alp-eren with these nine spiritual qualiti-
es is seen as the guide of the people.

For Asik Paga, the terms alp and
gazi arc synonvmous. The former
signifies the warrior hero and le-
ader known as «alp and baga-
tur/bahadiy among the Eurasi-
an people, whereas the term ga-
i refers to the Tslamic version of
this tvpe. As Agik Pasha obser-
ves, alp represents the ideal pro-
fessional warrior tvpe in [3th cen-
turv Anatolia. It is interesting to
note that he uses the Turkish word
‘alp’ instead of the Islamic word ‘ga-
zi". This account by Asik Pasa is pa-
rallel with the rules of the futwvver,
brotherhood which sets the ethical
and social norms for the Alivvan.
In sum, one has to have these nine
qualities to be entitled to the name
of alp; the armoured, horse-riding
soldier with a companion. Such an
alp should fight ‘arm-to-arm’ on the
battleground. The representation of
alps by Asik Pasa reflects the qualities
of Osman gazi, his companions and ot-
her beys fighting on the frontier, and is very close to the
hero represented in such Anatolian epics as Battalna-
me, Danismendname and Dede Korkud. [n the classical
Ottoman sources, Asitk Pasa, called aziz (saintly person),
is mentioned with great respect among religious peop-
le. His majestic tomb in Kursehir is today a place of pilg-
rimage. It should also be noted that he is the ‘pir’ not of
the Mevlevis but ol the Babais and the alp-erens.

Chanfron

The Turcomans, joining the gaza battles in the Ana-
tolian borderlands, and thus becoming, in a way, a pro-
fessional soldier, became socially ditferentiated from
their tribal background as a result of their joining the
‘wdzivan' group. The varib’s (wanderers), coming from
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dilferent regions and origins, inorder to win Islamic re-
ligious quality and sacred booty, used to take oath un-
deraleader and become his companion.

As mentioned above a life-long bond of relations-
hip was established between the leader and the ‘neiker”
through ‘anda’. The ‘anda’, taking oath, of the Centiral
Asian Turkish-Mongol society can be compared to the
‘convnendatio” ov honumage’, mannschaf of Western fe-
udalism (Sce Mare Bloch, La société féodale, la formati-
on des liens de dependance, Paris: A. Michel, 1968, pp.
210-217). According to Bloch (p. 210), cormmendatio was
responsible for the formation of ‘one of the strongest
social bonds the feudal period has ever known’ betwe-
en the chief and his companion.

In the 13th century Mongol society, néker’ was de-
fined as the battle companion and assistant of the nob-
le class, living in their house and always traveling with
them in military campaigns. The prisoner ‘ndker enters
the service of the chief with his people, many of whom
become life-long subject and comrade-in-arm of the chi-
ef through ‘anda’.

As in the steppes of Eurasia, gaza groups began to
be formed around the alps, each carrying out gaza in
one region of the frontier. In the beginning, Osman Ga-
zi was one of these alps. What made him become dis-
tinguished above and bevond the others was the inti-
macy and blessings of sheikh Ede-Bali, who had come
to the frontier region as a khalifa of the Vefail-Babai or-
der. The contemporarv Byvzantine historian Pachyme-
res depicts Osman as the most aggressive gaza leader
among the Turks attacking the Bvzantine lands. The ga-
zisfalps gather under the flag of the most successful and
victorious chief on gaza expeditions. According to the
story (Aspz, 105), Osman ‘gave Yarhisar to Hasan Alp
who was a comrade (yoldas)'. The second phase of Os-
man's career was his gathering of all the alps under his
flag in military campaigns. They became, just like Kose
Mihal, companions (voldash) of this energetic leader.
It is probably through such a process, similar to that of
Osman’s, that the core of the [irst military structure of
other frontier beyliks came into being.

The nékerivoldas establishment, like the alps, appe-
ars to have been a central institution during Osman’s
time. In the Sakarya expedition of 1304, the tekvurs ot
Lefke (todav Osman-eli) and Cadirlu accepted Osman'’s
authority and became ‘Osman Gazi's special compani-
ons’ (Aspz. Bab 10; Nesri, I, 120). Osman forgave and
freed the Byzantine tekvur of Harmankava, Kose Mi-
hal, who was captured in battle. ‘Kése Mihal became a
‘noker’, wholeheartedlv, and a companion of him' (Nes-
ri, I, 76). Most of the servants of these gazis were the in-
fidels of Harmankava'.

Noker, or nokor in Mongolian (pl. nékod), was a
common institution in the Eurasian feudal svstem. N¢-
ker seems to have given rise to the ‘kul’ svstem in the
formative period of the Ottoman State. ‘Bev kullart’ (gu-
lam-i mir) and the gulams, who were the servants of the
bevs and sipahi, or horse-riding soldiers, were alwavs
composed of ‘nokers.

In sum o we can talk about a pragmatic socio-cthic
or socio-religious svstem that shaped the entire social
life of Anatolian Turks, including the frontier commu-
nitics. This model was a common structure, shared by
gazivan, ahivvar, abdaldan and bacivan. Historians trace
the origins of this model back to the tradition of brot-
herhoods, that we see in pre-Tstamic [ran, the Central
Asian Turkish world and, Svria and Egvpt under Ro-
man rule. The general features of this model had ethi-
cal qualities, such as being a gentleman, solidarity, self-
sacrifice and humility on the one hand, and a tripartite
hierarchical organization such as sevh. ahi and vigit (the
master, the brother and the voungman) or sev/i, dervis
and talitf (the master, the dervish and the seeker) on the
other.

THE AHIS AND THE FAKIS IN THE
OTTOMAN FRONTIER

In the Ottoman frontier areas, the Ahis and the fa-
kis (‘faki’ is an abbreviation of ‘fakih’ meaning Islamic
jurist) were the spiritual supporters of Osman Gazi and
actively involved in the organization of social and legal
affairs of the bevlik.

After capturing a place or region, Osman always
consulted the ahis and the fakis as how 1o organize it.
The fakis, as the scholars of religion and religious law,
provided information to guide the leader. The survey
books contain many records regarding the wagf villa-
ges and farms given by Osman and Orhan to the a/is
and the fakis. In this period, the majority of the wagfs
were given to the fakis. These records show also how
the Turcomans, at this earlv stage of the state, were sett-
ling in the villages. Naturally, there was always a need
for an imam, a religious guide, to organize the people’s
life according to Islamic tenets. The lowest group of the-
se fakis was thus the village imams. The cadis and the
viziers were next in rank. [bn Battuta talks about such
village imams whom he met in his travels.

Tursun Fakih was the most tamous of all the fakis
during Osman’s time. His tomb is a place of pilgrimage
today. It used to be thought that the a/is had a more
central role in the beginning of the Ottoman society.
The wagf records in the tah-
rir books, however, sho-
wed that the fakis were
in fact more central
at this time. In a
wagf book from
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Fatih's period (Ottoman archives, MM, 16016, 13-17),
which contains the wag/f records of the time of Osman
and Orhan, the wagfs of Sogtid were distributed as [ol-
lows:
Kadt Imam The sheikhs Faki
Soli ‘
ol zavive
| 1 3 (Ede Sevh,

8 (Hact Eygrel

(the kadi (Ibrahim Fakn) Stilevman Ahmed, Ali
of Sogiid) Tursun) Ali,
Omer,
Murad,
Yusuf,

Turbegi

timur)

The prominent fakis plaved important roles as the
scholars of sunni Islamic law. Ede Bali and Tursun Fa-
kih were among the well-known fakis of Osman’s peri-
od. Among the fakis who were granted wagfs were Is-
hak Fakih, who provided information lor the early Ot-
toman history written by his son Yahsi Fakih. As the
wagqf records show, there was a very close relationship
established between the bey and the scholars of Islamic
law, as early as Osman’s time. These a/iis and fakis pla-
ved a crucial role in the organization of the state and
the regulation of the social life. The fact that the scho-
lars acted as advisers to the bey for the organization of
the state explains the reason why the first viziers were
also chosen from among them. Of the first viziers, Si-
naneddin Yusuf was certainly a religious scholar. Can-
darli Kara Halil is the most famous vizier of wlema ori-
gin, whose descendants had, until 1433, a position in
the state comparable only to that of the sultan.

Ad1r EVREN

The Saljuqid sultans were alwavs in close contact
with the Caliph in Baghdad, and considered themsel-
ves, in official correspondences, as sultans appointed
by the Caliph. Consequently, thev used such titles as ‘za-
hir’ and ‘mu’in’, meaning the aides of the Caliph. The
beginning of the furuvver movement, which laid the fo-
undations for the ahi lodges, is usually traced back to
the Caliph Nasir's relationship with the sultans. Ahi Ev-
ren (

Inside view of Sheikh Edebali Mausoleum, Seres, (Hakki Acun Archive)

ke, was among the group of scholars and sulis who ca-
me to Anatolia from Basdad in the carly 13" century,
These scholars were under the patronage of Alaeddin
Kevkubad 1(1221-1237), who was a friend of the peop-
le of futuvver. After the poisining of Alacddin by his son
Givaseddin Kevhisrev 11, Ahi Evren (Nasiriaddin) was
put in prison. He was close to the Babals and the Tur-
comans. After he was released from prison, he settled
in Kirsehir as the head of the tanners. Ahi Evren was a
scholar with a number of books on philosophy and ta-
sawwef. His original name is Sevh Nasiriiddin Mahmud
of Hoy. The famous sufi and leader of the futuvver mo-
vement, Evhadi'd-din Kirmani, who had a number of
khalifas in Aniftolia, was his teacher and father-in-law.

There was an open animosity between Ahi Evre
and Mevlana Celaleddin Rami, who had collaborated
with the Mongols and addressed himself primarily to
the elite class of the Saljugids, who were fond of Persi-
an culture. This animosity had to do with the murder
of Shems-i Tebrizi (1247), Mevland's spiritual teacher.
The ahis loval to Nasirtiddin were supporting sultan Iz-
zeddin Kevkavus 1T against the Mongols. Kevkavus went
to Kirsehir in 1234 and was defeated by the Mongol for-
ces in the Sultan Hani battle, 1256. Determined to qu-
ell the revolt, Mongols massacred many people, inclu-
ding Nasirtiddin. {t seems that he was killed (1261) du-
ring the massacre by the mevlevi Nureddin Caca Bey,
who had been appointed as the emir of Kirsehir. In such
large cities as Tokat, Sivas and Kavseri, the Mongols kil-
led anvone coming their way including the craftsmen
and the groups of tanners. After the massacre, the ahi
cavives were given to the mevlevis, and many ahis mig-
rated to the frontier areas where the Turcomans were
living.

It has been suggested that Osman Gazi's sheikh,
Ede-Bali was among those who had migrated trom Kir-
sehri (today’s Kirsehir) to the frontier. In the same way,
Abdal Musa, who was together with Orhan Gazi in the
Bursa siege, was one of the dervishes who came to the
frontier with other ais.

Asik Pasa, the author of the Turkish Garibndme, was
also from Kirsehir. All of these show that the ahis and
the ubdal/kalender of babal groups that we see in the
Sultan-Oviigt frontier during Osman’s time migrated
as a result of the Mongol-Turcoman struggle that bro-
ke out in 1236 in central Anatolia.

Ahi Evren was considered to be a saint among the
Anatolian Turks and his ‘kerdmar’ (miraculous deeds)
have been collected in a mendkibndme. According to ex-
tensive research done by Mikayil Bayram, Ahi Evren
was one of the first founders of the ¢hi institution in
Anatolia. It is certain rhat the ahis and the furvvet pe-
ople plaved a decisive role in the formative period of
the Ottoman State. Murad I who is represented as a sa-
int in the Ottoman menakib was girded with the belt of
ahis in a ceremonv. Ahi Evren, who is considered to be
the spiritual father (pir) of the tanners, was also seen as
the patron saint of 32 different guilds. Tanning was one
of the most important arts of Anatolia, because traditi-
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onal houschold items, Trom various instruments to ani-
mal cquipment, were made from Teather. When Fatih
tounded his mosque-complex (Riillivey in Istanbul, he
built a large hall of saddle shops next to it Tn the citi-
es, the tanners were the most crowded, independent and
powerful labour eroup. Kanuni Sulevman is reported
to have threatened the disloval Lapikadn’ soldiers with
the name ol the tanners. Accordine o Evliva Celebi, the-
re were around five thousand tanners in Istanbul. In the
1651 revolt of the artisans, the “sarrachane aliileri”, i.c.,
the tanner ahiis, were the first to raise their tlag ol upri-
sing. In Kurschir, the sheikh of the Ahi Evren tekke used
to send ‘icdzername’, license, to the chief ahiis througho-
ut the entire empire in order to conlirm their positions.

AHILIK AND FUTUVVET

Ibn Battuta, who visited Anatolia in 1334, talks abo-
ut the a/iis who had hosted him in their zavives throug-
hout the countrv. These alis, savs Ibn Battuta,

“...are to be found in every region, city and village
in the land of the Turcomans. There is
no one in the world comparable to them
in their hospitality for the foreigners,
in providing food and shelter for them,
in preventing the injustices of the ban-
dits or other security guards, and even
in their serious attempt to destrov them.
In their tradition, a/ii is defined as a
person who accepts to lead the cratts-
men, the bachelor vouths and these
who prefer a celibate lite. This is also
called furuvver. Usually the a/ii founds
a zawivall and decorates it with rugs,
lamps and other ornaments. Those who
stayv with him in the zawiva/r work du-
ring the day and then, following the al-
ternoon praver, bring their dailv ear-
nings together to buy food and vege-
tables for the zawiva/. If there is guest
in the city, theyv host him and serve him
whatever thev had bought, until his departure. If there
is no guest, then thev eat together and sing religious
songs and perform sama’ (a sacred dance). The next
dayv, thev go back to their work and bring their earnings
again back to the ali after the afternoon praver. The
members of the zawiva/i are called 'firvan’, where the
head, as we have said before, is called a/ii. [ have never
seen such gentle and polite people in the entire world.
The people of Shiraz and Isfahan mayv be compared to
them, but they show more respect and compassion to
travelers. The vouth, called ‘firvan’ carrv a long dagger
and wear a conical hat made of felt (we shall see these
hats later used by the Janissaries). When they line up
in the room, they take their hats off and put them in
front of them. Underneath thev have a beautitul skull-
cap made of sitk” (434). They nearly come to blows over
who will play host to the Arab traveler. For [bn Battu-
ta, the people of Anatolia are not fanatical in their reli-
gious and ethical lite. In the religious testivals, the vo-
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ung ahis walk together with the sultan’s soldiers. The-
re are both vich and poor afiis. In Kavseri, many pro-
minent people belong to the magnificent zavives of alii
Emir Ali where they meet every evening, “I1 a place is
not subject to a sultan, then the a/iis act like the gover-
nor of that place”.

Ibn Battuta mentions Denizli (Tonguzlu) among the
most prosperous cities of Anatolia and talks about the
[amous textiles produced by the Greek female workers
(423). Among other large citics, he visited Konva obser-
ving its wide streets and bazaars, where the kade was an
alii. He also mentions Aksarav, which is lamous tor its
carpets outside Anatolia, as ‘one of the most beautitul
and vichest citics of Anatolia’ (432).

The ahis had a genealogy of masters going back to
Ali and had a special costume showing their allegiance
to the futrvver organization ol the Caliph Nasir.

Ibn Battuta also talks about the scholars and the
sufis who had migrated to the frontier areas from dif-
ferent parts of the Islamic world (In Milas fakih al-Ha-
rezmi, Kastamonulu vaiz Alaeddin, in
Egridir takih Muslihiddin, in Antalva
Sihdbeddin from Syria, in Amasva
many sheikhs from the tamily of Ah-
med Ritai, in Birgi Muhviddin, in Bur-
sa fakih Mecdeddin al-Konevi and Ab-
dullah al-Misri, in Iznik Alaeddin Sul-
tanviiki).

[bn Battuta heard that Mchmed
Bev, the sultan of Birgi, used to go to
the his mountain resort everv summer
because of the hot weather (439). He vi-
sited him in his tvpical Turcoman tent
and then became his guest in his pala-
ce in the city, by which he was impres-
sed. He saw twenty Greek servants with
their silk clothes in the palace, where
he was served drink in gold and silver
cups (442). The Sultan’s doctor was a
Jew. The Sultan visited the Arab trave-
ler with a group of scholars and asked him questions
about a number of the traditions of the Prophet.

[n 1354, Gregory Palamas archbishop of Salonica,
then a prisoner of the Ottomans, also finds Orhan Ga-
zi on a mountain in a cool valley. It was a tradition for
the Turcoman leaders to go to summer camping-gro-
unds and this custom continued through to the Otto-
man period. Some concluded hastily that the Ottomans
were still a nomadic people during Orhan’s time. Os-
man Gazi had chosen Sogiid, Karacahisar and Yenige-
hir as his administrative centres and, as the mendkib-
name informs us, he lived for a while in Bilecik with
his familv. In short, Ibn Battuta describes the western
Anatolian frontier states as having well-organized and
prosperous cities with their Muslim population, big ba-
zaars and socio-religious institutions under a Sultan’s
authority. He also points out that some areas were not
completelv safe, due to the activities of some bandit
aroups.
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The details given by Thn Battuta about Osman's bev-
lik arc interesting (449-452). We should remember that
it was ten vears after the death of Osman (1324) that
Ibn Battuta visited the arca. He savs:

‘Bursa, surrounded by gardens and rivers, is a lar-
ee and important city with its beautiful bazaars and wi-
de streets. (Near the thermal spring) there is a zawive
where the sick people are served food and shelter du-
ring their three-day stay. This zawivah was built by one
of the Turcoman beys. We went to the zawiva/ of Sem-
seddin, one of the prominent fera’ (voung) ahis, in the
city. It was the tenth of the month of Muharren (the day
ot asure). Semseddin gave a feast and invited most of
the commanders and dignitaries of the city. After the
recitation of the Quran and a sermon given by Konvali
Mecdeddin, they began the sama’ (the sacred dance). It
was reallv a blessed night.” Ibn Battuta’s description of
Mecdeddin proves that he was a tvpical abdal dervish.
‘This preacher Mecdeddin is a noble and righteous man.
He lives solely on his own earnings and
does not accept alms from anvbody.
He does not have a home and onlv eno-
ugh clothes to cover his body. He sle-
eps in the graveyard and warns peop-
le against hell fire in his sermons in
such a way that many of them repent
right in front of him’,

According to Ibn Battuta, during
Mecdeddin’s sermon, a dervish in spi-
ritual retreat in a cave cried out and
fainted in a state of ecstasv.

‘The Sultan of Bursa iflitivariiddin
Orhan Bek is the son of Sultan Osman
‘cuk’, which means ‘little’. This sultan
was the richest and most important
Turkish bev with his land and soldiers.

Our traveller stayed in a zavives in
the village of Kiirele near, Iznik. He
says: ‘In Iznik, there are no more than
a few servants of the sultan, the most important of whom
is Orhan’s wife Bavalun Hatun. She is a good and vir-
tuous woman'. She met Ibn Battuta and sent him pre-
sents. Continuing his travels, Ibn Battuta staved in va-
rious zavives in Geyve, Yenice, Mudurnu and Bolu. He
alwavs mentioned the afis with the name ‘feta’, whose
Turkish equivalent is ‘vigit', voung man.

FuTtuvveT AND THE EsNaAF GUILDS

For centuries, the furuvver and ahi ethics determi-
ned the national character of the Anatolian Turkish pe-
ople. Hospitality, helping the needy, self-sacritice and
solidarity, working in the fields together, which is cal-
led ‘ermece’, respecting the elderly, abstaining trom thett,
sexual abuse and backbiting (to watch one's hand, wa-
ist and tongue’), courage and heroism, all of these qu-
alities that social anthropologists can observe today
among the ordinarv village people of Turkey go back to
the qualities described in the futuvverndme books. At
night, in the villages today the vouth gather in the gu-
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esthouse and fearn these qualities. These euesthouses
resemble the old ahi zavives. This tradition has conti-
nucd unabated up to our dav (the so-called varan gat-
herings); Farovver and aliilil cthics have also shaped
the manners of the esnaf, the prolessionals comprising
the craftsmen, workers and bazaar traders. In the alii
zavives, the vouth were taught the moral requirements
ol the guilds, such as humility, social solidarity, self-
sacrifice and obedience to the master. Since the Otto-
man crafts were based on an apprentice-master-head
master training svstem, the fuccvver manners luncti-
oned as the ethical basis ol the socio-economic structu-
re.
rd

While the furivvetnames and ahi zavives provided
the ethical-social discipline of the workers, the stan-
dards of production in the cities were ensured by colla-
boration between the esiaf organizations and the state.
This has led to the intervention of the political autho-
rity into the guilds. Historically the Ottoman guilds and
their ethical norms were determined
by the small town cconomy of the midd-
le ages, in which, there was as a rule,
no export to distant markets. Accor-
dingly, the local production catered so-
lely to the needs and demands of the
town and Burrounding villages. Since
the demand was limited, overproduc-
tion led to a fall in prices, which in turn
caused losses for the esnaf. Underpro-
duction, on the other hand, caused the
prices to go up and harmed the consu-
mer. As a result of this, production had
to be proportioned to the population
of the town. It was this structure that
determined the basic economic system
of the esnaj organizations in small
towns and cities. In medieval towns,
the number of each class of producers
was adjusted to the population of citi-
es. For instance, in Bevpazari the num-
ber of bakers allowed to work was 10, whereas in Istan-
bul the number was 150. When the demand increased,
there appeared a number of illegal artisans in the outl-
ving areas of the city. To prevent this, the guilds would
take their complain to the government. The esnaf mas-
ters were chosen by the esnaf and then appointed by the
sultan. The state usuallv supported the guild members
who had official permission (berar) trom the sultan.

T

This led to an increasingly strong relationship bet-
ween the state and the esnaf guilds. Betore the rise of
the Ottomans, this tunction was performed by the rich
and powerful ahi leaders. The quality of production and
the discipline between the apprentice, the master and
the head master were ensured through a number of
rules. This gave a relative independence to the internal
administration of the guilds. The Ottoman state inten-
sified the control of production Zluality through market
(iltisab) regulations and through regular checks of the
mudhtesib, a bazaar inspecror. However, the guild mem-
bers were able o preserve their internal autonomy. At-
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ter the clection, such officials as ‘ketliida vigit-bast',
nakib and sevli veccived their diploma from the sul-
tan and were registered in the record books kept in sta-
te offices. Tt was only after this process that they could
exercise their authority in the guild.

Enriched by the works of Omer Stithreverdi and su-
(i ethics, the furuvverndme books spread throughout
Anatolia as manuals ol ethics tor aliis, and many alii za-
vives were established in the villages and cities. These
zavives were supported by wagfs donated by the sultans
and people. The wagf records of the times of Osman and
Orhan show that many ahi zavives were established in
Ottoman lands at a very early time. Since the Saljugids
had lost political control to the Mongols, the ahis in the
cities were responsible, not only for the socic-economic
activities, but also for the maintenance of security. Ibn
Battuta has observed how an a/ii master was able to act
like a sultan in the major cities. Ahi Serefeddin, for ins-
tance, was a dominant figure in the public affairs ot the
city of Ankara, which had become rich from mohair
production and export.

In later periods, there were disagreements between
the elected and the state approved ahi master and the
hereditary sheikhs of the zavives. This can be seen in
the following incident.

In 1682 in the city of Bevpazari, the disagreement
over the Ahi Evren wagfs between the sheikh of the za-
vives and the ahis of the tanners was brought to the co-
urt. The descendants of a/ii Isa who had donated to the
Zavives a shop, a caravanserai and a tannery, claimed
the right over the administration of wagf revenues on
the basis of the conditions of the vagfndme’. Against
this claim, the a/ii of the guild, who was elected by the
tanners and appointed by the sultan, claimed the right
over this revenue on account of the a/ii tradition. The
Sultan supported the second view.

THE BATTLE OF PELEKANON
(Eskinisar), 1329

The 1330s mark one of the turning points of Otto-
man history. Between 1305 and 1331, the Ottomans had
settled in Adapazari and east of Sapanca and were put-
ting Bursa, Iznik and Izmit under pressure by continu-
ous blockade, so much so that the city of Iznik faced fa-
mine. This created a sense of alarm in Bvzantium.

Bursa, 1838

ring Orhan's time (1324-1362) Ottomans conquered st
Bursa (April 6, 1326) and made a last attempt to cuptu-
re Iznik and Tzmit, the two most important cities near
Istanbul.

There is no doubt that the Otloman 1329 Peloka-
non victorv, like the conquest of Istanbul in 1433, was
a turning point in the historv of the Ottoman state and
the Byvzantine Empire. It was afier this victory that the
citv of Iznik suwrrendered in 1331 and Izmit only six ve-
ars later. In the mean time, many small strongholds,
including Hereke, were captured and this brought the
Turks to the vicinity of Istanbul from the Anatolian si-
de. [

The two armies met in the spring of 1329 in a pla-
ce called Pelekanon necar the port of Gebze, east of to-
day’s Eskihisar. The commander in chief of the Otto-
man forces was Orhan himself, whereas the Byzantine
army was under the command of Andronikos 111, who-
se forces were composed of around 2,000 soldiers.

The emperor came to Pelekanon with the hope of
protecting {znik from the Ottomans who had been be-
sieging the city for 27 vears. After the capture of Bursa,
the Ottoman pressure had become more intense than
ever,

The emperor came to Pelekamon through Uskidar.
His plan was to cross to the other side of the Izmit gull
and to proceed through the Yalakdere vallev 1o Iznik.
Having discovered the plan, Orhan occupied the hills
surrounding Eskihisar. The Byzantine army was thus
not allowed to cross the sea and were defeated in Pele-
kanon. The emperor was injured and forced to flee. The
Pelekanon victory is described in J. von Hammer, and
other historians following him, as the Maltepe battle,
whereas Maltepe is far from Pelekanon.

The Bvzantine sources give the exact date of
this battle as the end of May and the beginning of Ju-
ne, 1329. The first result of this victory was the surren-
der of Iznik, with which the Ottomans attained Osman’s
goal, since 1300. The capture of Bursa and [znik made
the Ottomans a serious threat to the Bvzantine Empi-
re. It is for this reason that we consider the Pelekanon
victory to be a turning point in the history of the Otto-
mans.

In the Ottoman chronicles, this battle has not been
related. The only information we have is about Abdur-
rahman Gazi’s defeat of a Bvzantine army in collabora-
tion with Orhan Gazi. Grand Domestikos Cantacuze-
nos, who was present in the battle, gives a detailed desc-
ription of it. Here we shall focus on this watershed event.

The battle of Pelekanon took place in two stages. In
the tirst stage, the Byzantine Emperor took the follo-
wing decision in his military court: “We shall pull the
Ottomans from the hills to the tlat land and confront
them there’. They decided to leave the scene it this stra-
tegv did not work. Therelore, the Ottomans had  strate-
gic superiority in tirst place.

Orhan continued to observe the battlefield trom the
hills, his plan being to encivcle the Bvzantian army in
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(he hilly terrain, For this, he lav in ambush a part of his

forces in a vally. This was the classical battle tactic of

the Ottomans; one also applied against the Hungarians
in the battle of Mohacs.

According to the details given by Cantecuzenos, on
the first dav ol the battle, June 1 Orhan Gazi sent abo-
ut 300 horsemen against the Byzantine positions in or-
der to draw enemy towards the hills. They came near
the Byvzantine forces, launched their arrows and then
retreated. The aim was clearly to pull the Bvzantine for-
ces out of their positions and draw them towards the
hills. The same tactic was repeated several times.

In the beginning, neither did the Byzantian forces
come out of their positions nor did Orhan’s forces leave
their positions on the hills. But on the second dav of the
battle, the emperor sent a group of his forces forward
to destrov the attackers. Orhan immediatelv sent some
ot his soldiers, under the command of his brother Pa-
sarly, to the plain. In response to this, the Byvzan-
tine army also came forward and the confrontati-
on turned into a full-fledged battle between the two
armies.

During the battle the Byzantine emperor was
wounded. The Byzantine soldiery began to run away
in a state of panic. The emperor, despite his injuri-
es, tried his best to prevent the panic but to no ava-
il.

Since this region was a passage to Ana-

tolia, over centuries the Byzantines had bu-
ilt a series of fortresses there. There were
four major ones: Flokrinia or Flokren in Ka-
leburnu, Nikitiaton near Flokren, Darica
(Daritzion) and Eskihisar. The last of these
has survived until today, standing right in
the middle of the passage.

In a state of panic, the Bvzantine soldi-
ers tried to take refuge in these fortresses
as Orhan’s forces chased them. Seeing that
he would not be able to stop the panic,
the Byvzantine emperor fled to Istan-
bul, carried on a carpet.

This was a great victory for the Ottomans. Canta-
cuzenos attempts to portray this defeat like a victory for
the Bvzantines. In contrast to his account, the other
contemporary historian Nikeforus Gregoras, gives a
L‘h'om pletely different and more truthful narration of the

attle.

After the emporor’s defeat, the people of Iznik had

no hope of holding on. As the Ottomans intensified the
siege, the city surrendered to Orhan in March 2, 1331,

OTTOoMANS IN EUROPE, 1352

The passage of the Ottomans into Europe is still
surrounded by the legendary tales in historical literatu-
'e. In fact, we have the full details of this event in con-
temporary historical sources. The legend of crossing the
Dardanelles in rafts must have been a reflection of va-
rous atracks carried out bv the gazis of Karesi with the-

Ottoman
Soldier

ir boats. On the basis ol Ottoman historical records, it
is certain that a Greek vouth, who was captured and
then embraced Islam, was one of the three sons of Asen,
the Byzantine commander of Gallipoli. Having disagre-
ements with his brothers, he took refuge in the Otto-
man territories, embraced Islam and guided the Otto-
mans in European soils. Like the conquest of Istanbul,
the settlement in Rumeli was an epoch-making event.
Had it not been for the Ottoman settlement bevond the
strait, the Ottomans, like the other Turcoman frontier
states, would have remained as a small state in Anato-
lia. Thanks to the efforts of Orhan's elder son, Siiley-
man Pasa the ottomans cpatured a bridgehead on the
European noils.

The historical events preceeding Siilevman Pasa’s
conquests in Thrace can be summarized along the fol-
lowing lines. In tact, Avdinoglu Umur Bey was the first
gazi bey in paving the way for the Balkan conquests with
his continuous.sea expeditions from [zmir, between the

vears 1329 and 1344. In these expeditions, he
collaborated with Cantacuzenos, his ally who was
fighting in Thrace against John V. Paleologus in
[stanbul. With his light navyv, umur was able to
land in Thrace and to launch attacks into the Ser-
bian and Bulgarian areas as an allv of Cantacuze-
nos. Each time, he returned to Izmir with his ships
filled with booty.

In 1344, a powerful Crusader navy captu-
red the Izmir fortress and destroved
Umur’s ships. Umur was killed in 1348

while tryving to retake this place. Tt is worth

noting that Ibn Battuta heard about his
martyrdom in Syria and shared the
grief of the Islamic world. After the
tall of Izmir, the Ottomans became
the leaders of the gaza movement
and the gazi groups began to fight
under the Ottoman banner, launc-
hing attacks against Thrace thro-

v\ ugh the Dardanelles. Before his de-

ath, Umur Bev had advised Can-
tacuzenos to make an alliance

with Orhan. The Turkish aid was the most crucial mili-

tary help for Cantecuzenos, both against his rivals in

[stanbul and against the Serbian king Stefan Dushan,

who was intent on capturing Adrianople and Istanbul.

Both Umur and Orhan saw such an alliance as being es-

sential for their activities in Rumeli. The Ottomans had

already reached the Dardanelles after invading the Ka-
resi Bevlik in 1335. Such Karesi gazi leaders as Ece Bey,

Gazi Evrenuz, Haci llbevi and Gazi Fazil were encoura-

ging the Ottomans to settle on the other side ot the Dar-

danelles.

In 1346, Cantacuzenos cemented his alliance with
the Ottoman ruler by giving his daughter Teodora to
Orhan as wife. The following year Cantacuzenos, with
Orhan's support, entered {stanbul and was proclaimed
to be co-emperor with John V. It was at this time, the
Byzantine empire can be said to have come under the
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protection of Orhan. By using the Ottoman forces, the
cmperor Cantacuzenos was able to maintain the Byzan-
tine sovercignty in Thrace against the Serbian king. In
1352, Stilevman Pasa, while marching to support the
Byzantine forces, destroved a Serbian army in Thrace.
Then, he went onto Adrianople and was welcomed by
Cantacuzenos as a saviour. In the Ottoman sources, this
victory by Stlevman Pasa has usually been confused
with the conquest of Adrianople in 1361 and the battle
of Cirmen (Sirpsindigi) in 1371, Stilevman Pasa’s vic-
tory in 1352 enabled him to settle in Rumeli. Before re-
turning to Anatolia, he left a group of soldiers in a fort-
ress called Tzymipe on the European side of the Darda-
nelles in order to prepare the next vear's military cam-
paign. He actuallv made it a bridge-head for his conqu-
est. This caused alarm in Istanbul. Cantacuzenos' pro-
posal to buy back this place was rejected by Stilevman
Pasa. On the contrary, he fortified this bridge-hcad with
more forces that he brought in from Anatolia. The Ka-
resi beys who had setiled in Rumeli had already began
their conquests in Gallipoli peninsula on the one hand,
and in the Rodosto-Malkara direction on the other. The
Turkish settlements caused pa-
nic in Istanbul and the Byzanti-
nes realized how their city was
now being surrounded on both
the Anatolian and the European
sides.

In the meantime, Siilevman
Pasa, after landing at Kozlude-
re, captured Bolavir with an
army of 3,000 soldiers, that he
had brought from the Anatolian
port of Kemer near Biga. On 1
March 1354, after an earthquake
the walls of many fortresses, in
and around Gallipoli, collapsed. The Ottoman forces
immediately occupied these places. This earthquake has
been recorded by all of the contemporary historical so-
urces. Having interpreted the quake as a sign of God,
the Ottomans became even more resolute not to leave
Rumeli, and the new forces and immigrants from Ka-
resi began to settle on the European side. People in Istan-
bul, forced Cantacuzenos to leave the throne, as thev
accused him to be responsible for Ottoman settlement
in Thrace. In addition to this, the Serbian king, Stephen
Dushan died and the Serbian Empire collapsed in 1335.
With this, the greatest rival to the Ottomans in the Bal-
kans left the scene.

Thanks to these extraordinary events and the reso-

lute efforts of Sitlevman Pasa and the gazis of Karesi,

the Turkish settlement in the Balkans became an unde-
niable fact. The onlv hope that the Byvzantine emperor
John V had was a Crusader army from Europe. Towards
the end of 13353, the emperor sent his representatives to
Pope Innocent VI and begged for a Crusader armyv to be
sent urgently, promising at the same time union with
the Roman-Catholic Church. In 1337, events suddenly
turned against the Ottomans.

Mausoleums of Sultan Osman and Sultan Orhan, Bursa. (18%0)

Orhan’s 12 vear old son, Halil, was captured by the
Greek pirates of Phocaca in the sunmimer of 1357, In the
meantime, Stleviman Pasa, the conqueror of Rumeli,
died. These unfortunate events proved to be a turning
point in the Ottoman-Byzantine relations. The ageing
sultan Orhan pleaded to the Byvzantine emperor for the
release ol his son Halil Taking advantage of the situati-
on, the Byzantine diplomacy forced Orhan to sign a tre-
aty, which stipulated that Orhan would stop his attacks
on the Byzantine lands, pay for all the expenses ol the
ships to be sent to Phocaea for his son and {orgive all
the debts of the Byzantine emperor. Orhan also promi-
sed not to help Cantacuzenos’ son Matthew in Thrace
anvmore, and to support instead the emperor.

With this treaty, the Ottomans were forced to lor-
go their alliance with the Cantacuzenos family, which
had made their expansion in Europe possible, and thus
thev entered a period of recession. In fact, the Ottoman
expansion came to a complete halt until the release of
Halil in 1359,

[n 1338, the Ottoman ally Matthew Cantacuzenos
was taken prisoner in Dimetoka with the help of Serbi-
an forces. This gave a relative
advantage to the Byzantine sta-
te in Thrace. The treaty that Or-
han signed mentions the empe-
ror’s old debts, which may in-
dicate that the Bvzantine empi-
re was paving tribute to the Ot-
tomans as early as the first part
ot the 14th centurv. In fact, in
1334 the emperor had accepted
to pav an annual tribute to the
Ottomans for not besieging the
citv of Izmit (Nicomedia). We
know for sure that after 1371
following the battle ol Maritsa, the Bvzantines were for-
ced to pav the Ottoman sultan 135,000 hvperpera, na-
mely 7,500 Venetian ducats. In the meantime, however,
Byzantine diplomacy was intensifving its efforts to mo-
bilize a Crusader army, as the most efficient check aga-
inst the Ottomans.

According to the story, Siilevman Pasa, in order to
prevent the possibility of abondoning Rumeli, ordered
his bodyv to be buried in Bolavir and to have its place
kept secret. As the anonvmous Tevarih-i Ali Osman re-
cords, the gazis, confronted with the new situation, we-
re in a state of despair. Yet the gazis of Karesi must ha-
ve been against the idea of leaving Rumeli. After the
capture of Tzympe and Gallipoli, many people from Ka-
resi had begun to migrate to Rumeli and established vil-
lages. After the death of Sulevman, Orhan sent his ot-
her son Murad to Gallipoli, as an experienced comman-
der together with his tutor Shahin. The Bvzantine and
Ottoman sources, Chalcocondvles and Diisturname,
mention that Murad was sent to Rumeli immediately
after the death of Sulevman. But Murad could not be-
come involved in anv serious activity between the vears
1357 and 1339, until the release ol Halil.
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In 1358, in order to save Halil, the Byzantine em-
peror sat out Lo Phocaca with his three ships. Orhan's
friend Hvas, the ruler of Saruhan, marched from land
and besicged the citv. Thev, however, did not succeed.
The emperor returned to Istanbul without consulting
Orhan. Kalothetos, the Greek lord ol Phocacea, was in-
cistent on receiving a large ransom for Halil. As soon as
Orhan threatened to abolish the treaty, the emperor as-
ked tor a meeting with him. They met in the port of Pri-
Lonisos, the emperor had to go to Phocaea one more ti-
me in the same vear. This new expedition did not bring
any success either. In the spring of 1359, negotiations
began between Orhan, who had come to Kadikéy tfrom
land, and the emperor, who had arrived there with his
ships. Willing to take full advantage ot the difficult si-
tuation that Orhan was in, the Byvzantine emperor for-
ced Orhan to accept new conditions.

For ransom, Orhan paid a large sum of money and
Halil was released. He was brought to Istanbul and en-
caged to the emperor’s vounger daughter. Halil then
went to [zmit. The emperor was also given the promise
that Halil would be the next sultan after Orhan. Appa-
rently, the Byzantines, by using
Halil, were hoping to have a new
period of peace and balance with
the Ottomans. According to the
contemporary Bvzantine histori-
an Gregoras, Orhan accepted the-
se conditions. The crown-prince
Murad was against this agreement
and was determined to continue
the policy of gaza and expansion
in Thrace together with his tutor
and gazis of Karesi. After all, war
and success against the Byvzanti-
nes in Thrace would guarantee the
throne to him. Gregoras contirms
that the gaza movement stagnated in Thrace for two ve-
ars, until the arrival of Halil. It should be noted here
that following the Turkish-Mongol tradition, the Otto-
mans did not have an established rule of succession for
the throne. Events were usually the main factors in de-
termining the next ruler. As the eldest son of the family,
Murad was sent to the farthest frontier area as the chi-
cf-commander of the armyv. This situation guaranteed
him the throne de facro. This, however, depended on his
<reat achievements as a conqueror in Rumeli.

In these two vears, the migration from Anatolia to
Rumeli continued and the Rumeli frontier became stron-
ger. The wagf record (1360) of a hospice founded by Or-
han {or Siileyman mentions many villages and farms in
the area with Turkish names. This is also borne out by
Greek sources. Tt was within these few vears that the
(?lmman Rumeli emerged as a vast area of settlement.
Gregoras confirms that Siilevman was then shaping the
2eneral policy of the state. His death and the Bvzantine
“Horts to mobilize the Crusaders from Europe against
the Ottomans put evervthing in danger. The situation
Posed a serious threat to the future of the Ottoman Sta-
te. While signing a treatv with Orhan, the emperor was

Green Mosque, Bursa, (1894)

at the same time hoping 1o have a Crusader armv sent
over against the Ottomans.

Part of the strategy was to block the straits with
the help of the Crusaders and to destroy the Turks in
Rumecli once and for all, by separating them from Ana-
tolia. This was a very serious and critical situation for
the Ottomans. The same plan then became the main
strategy ol all Crusaders in the 14th and 15th centuries.

The emperor began his efforts to mobilize the cru-
saders immediately after the fall of Gallipoli in 1335 by
promising the Pope Innocent VI (1352-1262) the Union
of the Churches. He asked for an immediate dispatch
of a five ship davy to be followed by a large Crusader
army. In order to ensure this, the emperor even agreed
to send his son Manuel as a hostage to the Pope in Avig-
non. In the following year, the emperor tried to mobili-
ze such Mediterranean states as Venice, the Genoese
Republic and the Rhodian knights against the Ottomans.

All of these plans, however, failed. In 1357, Venice,
a crucial force for the Crusad, started a new war aga-
inst Hungary over the Dalmatia. The Senate was not
aware of the critical conditions of
the Byzantine capital. From Istan-
bul, the Venetian ambassador re-
ported how serious the situation
was, and even noted that the Gre-
eks were considering entering un-
der the protection of Venice. The
Pope sent his representative, Nun-
cio Pierre Thomas to Hungary and
istanbul for preparations for the
formation of a crusader army.
Thomas, who was to become a
crusader hero in Europe, worked
day and night and went to Buda
to end the conflict between Veni-
ce and Hungaryv. By now, the Papacy was aware of the
dangers of the Ottoman advances in Europe, and sat
out to launch a Crusader attack to recapture Gallipoli,
which was considered to be the keyv passage to Istanbul.
Due to Thomas’ endless efforts, the first Crusader at-
tack against the Ottomans took place in 1359.

THE CONQUEST OF ADRIANOPLE
(EDIRNE), 1361

In order to expel the Turks from Thrace, the Bvzan-
tine emperor began a militarv mobilization there in 1353
while he contacted the Pope to provide a crusader army
against the Ottomans. According to the plan, the Hun-
garians would join the Crusader forces from land and
the Venetians from the sea to drive the Ottomans out
of Europe.

Bvzantium was a criticallv important for Europe,
for political as well as economic reasons. First of all,
Constantinople was seen as the last stronghold of resis-
tance against Islam. Moreover, the Byzantine economy
was controlled bv such European countries as Venice,
the Genoese Republic and France. The tall of Constan-
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tinople would mean the fall of their colonics in the Le-
vant. Thus, the Pope sent Pierre Thomas one more ti-
me to Constantinople in 1339, this time with a naval
force of 20 ships. Together with the Byzantine navy,
Thomas went to the Dardanelles and landed on Lapse-
ki (Lampsakos), an important passage used by the Turks.
We have two sources tor this first Crusader campaign
against the Ottomans. The lirst is by Philipe de Mevi-
ere, writing about the life of Picrre Thomas, who was
later made a saint by Rome. The second source is an
anonymous Ottoman history called Tevarih-i Ali Osman.
The relationship between the Ottoman narrative and
this Crusader expedition has not been noticed up until
now, whereas in fact the two sources are in perfect ag-
reerment concerning the confrontation. The Ottoman
forces left their ambush and attacked the Crusa-
ders. The result was a disaster for the landing
army. This victorv over the Crusaders ensured the
presence of the Ottomans in Europe.

In historical literature, we find
several dates given for the Otto-
man conqguest of Adrianople
(Edirne). Usually the dates 1363,
1364 and 1369 or 1371 after the
battle of Cirmen, are suggested.
As we shall explain below, in 1371
the Serbian forces marched against
Adrianople to take the city back from
the Ottomans, but were defeated. In
fact, the city of Adrianople had alre-
adv been captured in 1361, ten years
before this battle, by the prince Mu-
rad and his tutor Lala Shahin.

The intricate point here is
the misleading view that Murad
captured Adrianople after he be-
came sultan. The Byzantine chro-
nicles, the contemporary Italian historian Villani and
the Aldeddin Mosque inscription in Ankara all state that
Murad was not the Ottoman sultan when Orhan died in
1362. C. Jirecek and 1. Uzuncarsili give the date 1363
for the conquest of Adrianople, thinking that it was only
after this date that sultan Murad could have captured
the city. Uzuncarsili reasons that the conquest may ta-
ke place in 1363 or around 1364-1365 and that this de-
lay was due to the revolts which broke out against Mu-
rad in Anatolia. E. Zachariadou, and those who follo-
wed her, date the conquest as late as 1369. The point
that misleads Jirecek and others, is the belief that Mu-
rad captured the city after coming 16 throne; a mistake
repeated by Nesri and other Ottoman sources. The truth
is that Orhan, upon the death of Stulevman Pasha in
1357, had sent his son prince Murad to Rumeli toget-
her with his tutor Lala Shahin. It was thev who captu-
red Adrianople in 1361. This means that Murad captu-
red the citv while he was still the crown-prince. We shall
explain this below in more detail.

The vears 1337-1339, during which prince Halil was
held prisoner, were a period of recession tor the Otto-

Beylerbeyi
of Rumelia

mans. When Stlevman Pasha died, the borderline in
Thrace stretched from the Yavia mountain in Kesan-Is-
pala front in the west to the Bakacak hill and Hora, so-
uth of Tekirdagy, on the Marmara side. Tekirdagr and
Ispala were still lving outside this line. However the ra-
ids extended as far as Adrianople. The core of the Ru-
meli province was formed during Stilevman’s time. [t
was most probably at this time that the term Pasa san-
cagt’, began to be used. After the capture of Adrianople
and Murad’s succession to the throne, Lala Shahin be-
came the Rumeli Bevlerbevi with the title of ‘pasha’. But
since the Christian forces had control of the Straits, the
Ottoman p,resencc in Rumeli continued to be always un-
der threat!

As soon as Halil was released in 1339, the Otto-
man forces under the command of Murad and Lala
Shahin began their campaign to conquer Thrace in a
systematic manner. Shortly thereafter, as confirmed

by the contemporary Greek and ltalian sources, the
groups of raiders (akincilar) wers seen in front of the
walls of Constantinople. The Ottoman sources also
state that a large-scale attack began in 1339 and that
the gazis captured the fortress of Corlu, on the
Istanbul route. A state of panic erupted in
Istanbul, reaching as far as Italv. After
capturing Corlu, Murad and Lala Sha-
hin began to attack the main strong-
holds on the Constantinople-Adri-
anople route. While the ultimate tar-
| get was, of course, the capture of
Adrianople, these strongholds we-
8, re taken by the Ottomans in order
W to secure their rear and to stop a pos-
sible attack from Constsantinople.
The Ottoman historical sources
provide quite ample information
about this strategy.

THE OTTOMAN EXPANSION IN
Asta MINOR

We have seen above how, within half a century, the
Ottoman Bev became the leader of the gaza, being gi-
ven the honorific title sdhib al-ucdt, or the master of
the frontier lands. In 1354 the Ottomans captured an
important economic and political centre, the city of An-
kara, from the Eretna State, and this marks the begin-
ning of the Ottoman expansion into the Seljuqid area
in Anatolia. In other words, this was a move from the
western frontier territories into the hinterland areas of
Anatolia. This new strategy brought the Ottomans into
a face-to-face confrontation with Eretna, the ruler of Si-
vas, and his close ally, the powerful bev Karamanoglu.
Having fought against the Mongols for a long time, the
Karamanid familyv finallv settled in Konya, the former
capital of the Saljuqids, as the most powertul frontier
bey of the southern Turcomans. They considered them-
selves to be the patrons of other frontier beys and the
heir to the salranai-i Ruim’, i.e., Anatolia under the Sel-
jugid control. This claim by the Karamanids has been
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ctated verv clearly in Yarcani's Selmdine. Being the most
powertul fronticr state in the Balkans, the Ottomans
conlronted the Karamanids with the same claim. The
Ottomans had alrcady subjugated the southern bevliks
by the time of Murad 1 (1362-1389) through peacctul
means, threats and even military force. In most cases,
theyv gave in compansation rich 7omar’ lands to those
former bevs whose regions were annexed to the Otto-
man territory. The Ottomans would have preferred o
achieve their goal through peaceful means, because it
is forbidden by Islam to fight against a Muslim, especi-
allv against another gazi state (Qur'an, Nisa chapter, ver-
se 90). This would jeopardize the fame of the Ottomans
as gaza leaders. Accordingly, the Ottomans tried to jus-
tity cases where they had annexed a state by force. Thus,
the lands of the Hamid and Germivan states were an
arca of contention between the Ottomans and the Ka-
ramanids. The Ottomans claimed to have taken these
rerritories in a religiously legitimate wayv. The Karama-
nids never accepted the invasion of Hamid-eli, which
was, like the city of Ankara, part
of the former Seljuqid territori-
es. [t was mainly in these areas
that the Ottoman-Karamanid
struggle was focused.

The Ottomans often used
fatwa’, i.e., a religious verdict
from ulema, to justify their at-
tacks on the Karamanids and ot-
her Muslim states. It was seen as
a religious duty to fight against
those who prevented the gazis
from gaza by attacking them
from the rear. And not surpri-
singly, the Karamanids and ot-
hers in Anatolia were seen as maverick states; a view re-
peated many times in Ottoman sources. Murad I had
taken a farwa from the neutral Egyptian wlema to legi-
timize, in the eves of the Islamic world, his war against
the Karamanids in 1444. The Ottomans referred espe-
cially to the Karamanid-Christian alliance, which is al-
so confirmed by Western sources.

The second direction of the Ottoman expansion was
the Persian silk route. They not only took Ankara in
1354, but also began to support the beys in the Tokat
and Amasva regions against the sultan Kadi Burhaned-
din, who had replaced the Eretna State in Sivas. When
in 1389 Murad I was in the Balkans fighting against the
Serbs, the beys loval to Kadi Burhaneddin claimed that
it was the best time to attack the Ottomans. This view,
however, was rejected by the Kadi as a way ol weake-
ning the unity of Islam and lending support to the enemy.
BL;[ when Murad died in Kosovo, Burhaneddin took Kur-
sehir,

The resistance movement led by the Karamanids
avainst Ottoman rule in Anatolia came to an end when
Murad I marched and won the battle against the Kara-
fﬁanids in 1337, At this time, the Slavic states of Ser-
5ia, Bulgaria and Bosnia were united to fight against

Cilehane, Amasya, (1413)

the Ottomans in the Balkans, In 1338, Bulgaria was in-
vaded, and the next vear Murad marched into the Ko-
sovo plain to tight against the Serbs and Bosnians. The
victory that came on 15 June 1389 ensured the Otio-
man presence in the Balkans.

For political reasons, the Ottoman sultans gave sup-
reme importance to the preservation of their title ‘vazi’
in the Islamic world. Thev usually sent fet/indne’s and
prisoners taken from the spoils of war to the castern
Muslim rulers. When Yildinm Bavezid defeated the Cru-
sader army in Nigbolu (Nicopolis) in 1396, he sent pri-
soner knights to Cairo, Baghdad and Tabriz. As these
prisoners werg paraded in the streets, it brought about
an enormous display of support for the Ottomans. The
fame of the Ottoman sultan as gaza leader was an im-
portant political instrument for him.

For a long time, Timur's entourage did not appro-
ve of attacking the gazi sultan. After taking Bavezid pri-
soner in Ankara (1402), Timur himself wanted to have
a demonstration of gaza by ta-
king Izmir from the Crusaders.
Towards 1420, Mehmed I used
the title of gazi in his letters in
order to ward off the threats of
Timur's successor, Shahruh, sta-
ting that he was about to launch
an attack against the Christian
enemics of Islam. In the same
way, Murad II, to justify his at-
tacks on the Karamanids, men-
tioned in his letter to Shahruh
that the Karamanids were ham-
pering the gaza by attacking the
Ottomans from the rear.

After his great success in the conquest of Istanbul,
Fatih, in the ferhnaine’ he sent to the sultan of Egypt,
left to the sultan only the responsibility of ‘protecting
for muslims the routes of fajj’, pilgrimage to Mecca
presenting himself as the only representative of ‘equ-
ipping the people for gaza and jikad’ in the Islamic
world. In the same wav, Selim I used the honorific tit-
le of ‘hadim al-haramevn al-sharifevn’ after defeating
the Mamluks, and Suleyman the Magnificent the title
of ‘halife-i riiv-i zamin’, thus emphasizing that theyv we-
re gazi sultans fighting for the cause of Islam. With the
Ottomans, the concept of gaza became such a power-
ful instrument of dominance and control that other
Muslim rulers elsewhere gave prioritv to use the same
title. None of them, however, were comparable to the
Ottoman rulers who were fighting for the cause of Is-
lam in Europe. the Indian Ocean and the Mediterrane-
an. Naturallv, as the pressure of the Christian West on
the Asian and the Islamic world intensified, the influ-
ence and power of the Ottomans increased in the Isla-
mic world, of which the Ottomans took great advanta-
ge. As in Europe, the main reason for the rapid expan-
sion of the Ottomans into Muslim Asia was a result of
the gaza ideologv.
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