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CONQUEST AS AN ACT OF FAITH

The Prophet himself is said to have ordered the first military action of
Muslims against the Byzantines, narnely in Palestine in the ycar 524.t A
mere twenty-six years after that, a Muslim army approached the gates

<lf Constantinople. In some sense, from a Western viewpoint, the forces
of Islam may be regarded as having espoused the ancient struggle of
Sassanid Persia against the Greek empire. However, anlong Mr"rslinrs ir
was a conviction, from the time of the Prophet onward, that the
conquest of Constantinople was prcdestincd for them by God. The
Ottomans adopted that conviction as their own. Altogether the Muslims
had organised twelve separate expeditions against the Byzantine capital
before Mehmed II eventually took it in 1453.2

Constantinople was so powerful a symbol of resistance to the
expansion of Islam that a whole se ries of ahad rtD, some authentic :rnd
sonre not, as wcll as legendery and folk-epic matcrial, sprcad rbclut thc
future Muslim conquest of the city.

The Ottomans would recall, and cite on every appropriate occasion,
one of these abadrth which said: 'One day Constantinople will definitely
be conquered. What a good amir and what a good arnry is the one that
will accomplish this.'r They claimed to have found the tombs of many
Companions of the Prophet who had taken part and fallen in the sicges

of Constanrinclplc under the Unrayyads. Following thc conquest, thcy
constructed mausolea for them which became the most venerated places

1 Sce Abu Bakr Muhammrd b. Ahmad al-Wasitr, Fadd'il al-Bayt al-Maqdis (cd. Isaac
'Wasson, Thc Magnes Prcss, Jerusalem, 1979) 52-3; !.. Sivan, 'Le caractdre sacrc de

J6rusalenr dans I'lslam aux XII-XIll sidclcs', Studi,t lslamica xxvii (7967) 149-82.
2 M. Canard,'Les E.xpcditions clcs Arabcs conrrc Consrantinople clans I'histoirc cr

dans lcs l6gendcs', Journal Asiatique (1925),51-'12t.
r Evfiy- Qclcbi, Seyihatninre (lsrenbul 1314/1895), vol. i.
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in and around the city.a In the Ottoman tradition, the number of
Cornpanions who had actually fallen came to be multiplied by as many
ls scventy (a sacred figure).

The most vencrated of these Companions, the Prophet's standard-
bcarer, Abu Ayyfib al-Ansirt,s became the patron saint of Ottonran
'lsl:rmbol'. That AbD Ayyfib was indeed one of the Prophet's compan-
ions and did take part in and die during the siege of Constantinople in
568 is hisrorically rrrested.t Mehmet II chose A['r[ Ayyub as the patron
saint of thc conquered city, perhaps because he had declared himself the
strrrrclrrrd-bcarcr of the ghaza' in thc wholc Islamic world.t

N{ehmed the Conqueror bclicved that the conqllest would be the
work of Allah, a miracle of His providence. The Sufi $.yh Aq-

$e mscdd rn, a follower of the famous mystic philosopher of light, 'Umar
al-Suhrawardr, became murSid (spiritual guide) to the Sulgan and his

arnry cllrring the siege. The young Sultan askcd the nturSid to go iltto
religious rerreat in order to know the divine decision of the exact date of
the conquest. The conqucst did not occur on the date thc murgid gave,

rirrhcr rhc Chrisrians recorded a naval success on that day. Thc lctter
written by rhe $eyh to the Sultan after this event has been discovered in
the Pirlace archives.* In it the $eyh acknowledges that rumours about the
f:rilure of hrs prayers and the Sultan's lack of wisdom and authority had
s;rread to the army. He attributes the failure to thc fact that many
soldiers in rhe Ortoman army were not true Muslims, having converted
to Islan'r undcr pressure. But, being a practical man, he at the same timc
advises rhe Sulrtn to severely punish the commanders responsible for
this disgraceful situation. He adds that when he went back to sleep after
reading the Qirr'an, God revealed to him the good news of ulrimatc
success. From the gesta et uita of the $eyht we learn that, durirlg the final
attack, the saints (all clad in white robes and led by the Prophet of
miracles, Khidr) guided the Sulfan's army to victory. Aq $eyh claimcd

' See Sirheyl Unvcr, Ilim ue Sanat Baktmmdan Fatih Deuri (Belcdiye Press, lstanbul,

1948), i, 108-l 1.

' l)rrul Witrek,'Ayvansaray, Un sanctuairc privl de son h,!ros', Annuaire de l'lnstitut <Je

I'hilologie et d'llistoire Orientales et Slaues (Brusscls, 1951), -505-26'
u 'Abu Ayylb Khali,J 6.2ryd b. Kulayb al-Na{{frr al-Ansart', (E. Levi-ProvcnErl),

El., i, 108-9.

' Fcrrdun Ahruecl, Munsha'ttt d-Sulatin (lsranbul I274/1858), i,236. C/. A. Atca,
'Farih Sulran l!4chrned Tarafindan Grindcrilcn Mektublar vc Bunlara Dair Cclcrt

Cevablar', Tarih Dergisi (lstanbul, 19.52), iv-7,16.
E Scc H. Inalcik, Fatib Deuri Uzerin<le Tetkikler ue Vesikaldr (Tiirk Tarih Kuruntu,

Ankara, 1954), 217-18.
" Nlanakib-i Aq $emsaddtn IShams al-Dinl by Seyyid Hrrsayn F-nrsi; many copics irt

the MS collections in'furkey and Europe, see Mustafa Faya, Aq $emseddin,Ph.D. thesis,

Faculry of 'fheology, Univcrsity of Ankara. I used here thc MS in rhe Nuruosmaniyc

Library, Istanbul, no. 2175.
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that the conquest was the work of providence through the prophet Khidr
and Faqih Ahmed whom he called Qutb-i 'alem, the pole of the universe.'0

The r<llc and influence of Aq $eyh in rhe evenrs leading up ro rhe
conquest were fr.rrther amplified in folk in'ragination. According ro
popular traditions related by Evliye Qelebi, Aq $eyh hacl revealed the
impending conquest in 1444, long before rhe sicge itself, when Mehmed
was not yet the Sulrein.tt Placing his dervish cap on Mehmed's head, thc
$eyh foretold that, according to God's favour, the conquest of Consran-
tinople would bc Mehmed's doing. Aq $"yh is protrayed in all of thcse
tradirions As tnorc powerful thln the Sult:rn. Evliy- claimecl thrrr clurinl4
rhe siege three rh<lusarrd men of religion, including geyhs tnt)'ultnti',
exhorted the soldiers to fight and that the well-known geyhs participarcd
actively in artacking rhe ciry's main gares.

According to somc folk tradirions,t2 evcn the grear gcyhs of rhe
Islamic world camc and fought alongsidc the Muslirn army on rhis greirt
d"y for Islam. The Sultin had promised rhe geyhs that, after rhe
conqllcst, he would allocate half rhc booty to rhem, build for each of
them a convent, :.rnd do other charitable works besidcs. Evliy-13 also
tells us that a group of Greek priests, spiritually overwhelmed, carne our
of the fortress to join rhe Muslim army. This is a general theme in the
folk epics of this period: that Cod evcntually guided Chrisrian pricsrs
towards the 'ultimate truth'-1r1.1n. The significance of all of these
stories is that the Muslirn populace in those days believed that the ciry
had been conquered through the spiritual power of rhe Muslim sainrs. It
remains uncerraitr whether the Sulran shared in these beliefs. Ilut rhcrc is
every reason to affirm his belief in the necessity of having and kecping
rhe blessings of these cherismatic holy men or1 his side.tn

The Sultan's decisions for the reconsrruction of rhe conqrrerccl ciry fell
in with rhe overwhelming religious zeal among rhe Mr"rslim masses.
Indeed, in that lslamic reconstruction of the city, the religious orders
assumed a key role.tt

$eyh Aq $emseddln was also charged, upon the Sulrin's order, with
locating rhe tomb of AyyDb al-Ansin. Irs discovery by the $eyh was no
less miraculous and significant than the conquesr. Ir assured rhe

'o Cf.H. Inalcik, 'An Analysis of rhe Otnran Beba Vilayetnamesi', papcr rcad ar the
Collocluiurn ott Sainrs arrd Slinrhtlocl in lslanr, hcld ar rhe LJnivcrsity of ()alifornia,
Berkclcy, 1986, to be publishcd in thc forthcoming volunrc of rhc Colloquiunr papcrs.

I' L,vliyr Qelcbi, Seyihilname,94,97, 1,05; also rhe Conqucror's waqfiyya 29/32,
mcntioncd in n.15, where thc conquest is attrihure,.l ro rhc spirirull powcr of Aq $cyh.

" Evliya Qe le bi, Seyahatnarne, 97.
tr ibid.,7L7.
r* H. Inalcik, 'Arralysis ...' (n. 10 above).

" ibid. lr{chmcd II apparenrly did not likc rhe popular kaleneieri dcrvishcs, but
recognizcd rhcir immcnse populariry wirh rhe populacc and army.
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Muslims that providence was still on their side. Mehrned built 
^nreusoleunl :rt the site, x mosque and a dervish convent.l6

Ayyr-rb's tonrb, which rapiclly grew into a towrt outside the walls of
thc city on tht: Colden I-lonr, bccanrc the m<>st sacred placc in lstlnbul.
b,ach clay hrrndreds of bclievers would visit with offcrings and seek the
srrint's hclp. Thc most famous of thc dervish convct'tts as well irs a huge
cernetery clustercd around the tomb. It is also significant that each

Sulrrin Lrpon his lccession ro rhc throne visited the tomb following the
s:lnlc route as the lcgend described for Ayyub.tT At the site, rhe nrost
vcnerated $eyh of rhe day girded the Sultan with the sacred sword of
ghaza'. Thlrs, rhe sainr's presence not only made the whole area of
Istanbul a consecrated placc for Muslims, but also gave the Sultan's rule
over the Muslims a religious sanction.

It should bc noted rhat every Ottoman city had its own will or saitrr
whose tomb, usually locatcci on a hill-top outside rhe city, con'rhirtcd
Isllrlic n'rystic tradition with a pre-lslamic mountain cult.t* Cities were
rcgrrrdcd as pcrs()rls :.rncl a prayer formula recitcd each time the neme of
thc city was rnenticlncd.

CONSTANTINOPLE BE,COMES'ISLAMBOL'

Aftcr the conquest, Mehmed's first act was to convert Constantinople
into an Islamic city. The preamble of his waqf deed for his mosquc
reads:" 'sulten Mehmed conquere,J Kostantiniyye with the help of God.
Ir rvas an abode of idols.. .. He conve rted its churches of bceutiful
decorltion into Islirmic ccllleges and mosques.' There were six churches
converred into mosques and one into a college. Interestingly enough, the
monastery of Aya-Marina rvas given to Baba F.laydarl dervishes.tu ln
gcnerirl rhc bcsr sires were assigncd either to members of the military or
to the men of religion including rhe S[fi orders.

On the day following the conquest the Sulran went straig,ht to St

'n Wittck, 'Ayvansaray ...' (n.5 abovc), 523-4. For rhe wrtkfiyya of thc con:plcx scc

I:atih Nlehnttd Il Vakt'iyeleri (Vakrflar Unrunr Miidrirliigii, Attkara, 19.]f,), 28.5-.t27.

" ()n rhc ccrenrony' of swordgi rdirrg sce I. H. Uz.unglrgrlr, Osmdtrlr Deuletitrirt Sdrdl
7'c,skilirr ('l-iirk Tirrih Kurunru, Ankare, 1945), 1tl9-200.

'8 On rhc dcrvisli convcnrs built on a hill outside thc Ortoman towns scc Scmavi [:yicc,
'Z-rrviyclcr ve Zavil'cli Canrilcr', lstanbul Uniuersitesi Iktisat Fakiiltesi Nlecnruasr xxrri
(1962-3),23,29. F. Hirsluck, C.hristittrtity dnd Islum under the Sultans (ctl. Margerct l\1.

Hrsluck, ()xford, 1929), i,324-5. C. ['-. vorr C]runcbaum, ''l-hc Sacred charrrctcr of lsl.rnric
(-'iries', A. lledawi, e,J., Mclunges Tuhd Husain (Cliro, 1952),25-37.

'" 'l'lrc Oort.lucror's wtr1li1,y,t in I.-vliyi Qclebi, Se'ytlsttrtdtne, (scc r:.ll), 10-31.
1" ,Vlcnrione.l irr rhc Ortornan survcy of lstanbul nrrrdr: in l4-55. 'l'hc sur!'cy, prcscrvcd

ar rhc llusuekilet t\rcbiues, lsrrntrul, is bcing prcparcd for publrcatiorr.

Sophia church and converted it into a mosque, 
"r"r,n* 

there hi, fi.;
prayers, an act that symbolized the dedication of the city as an Islamic
one. Hc also solemnly g:lve it the n:.lnlc 'lsllnr-bol' (lslam a[-rouncls)zl,
which:rcturtlly rcflccts thc ccrtturies-lon14 rrspirrrtion <lf Muslirns t()

convcrt the grcat city of Constantine ('Qclstantiniyya al-Kubrrl') into rr

city of Islarn. Tlrc new narnc was hcre:rfter strictly maintaitrccl by thc
ulema, though thc peoplc at large corlrinued ro usc rhe prc-Ottorlran
Turkish nAmc lstanbul. Folk memory of the congregational prayers on
the first Friclay after the conclLrest, as clcscribed by Evliya (-clcbi,2'
records: 'Whcu thc muczzins began tcl recitc the verse 'inn'Allaba u,a
mala'ikatnhu'" in a touching tone, Aq $emseddrn, taking Sulgin
Mehmed by his arm, in greet rcspect led him to the pulpit. There he

called out in a strong deep voice, "Praise to God, Lord of all creatLlres,"
and rhc ghttzis prcscrlt in thc mosque, deeply tcluched, broke itrto tears
of joy.'

lslamic faith and thc popular imagination combined to convert
Constrntinople intcl /s/rlrnbol. For thc Ottomans it was :.r Mr"rslim city
from the tirne it held the sacrcd remains of the Prophet's companions. ln
lslanric tradition, a place where Muslirns had built a mosque ancl prayed
wes considered Islamic territory. The churches, Hagia Sophia in parricu-
l:.rr, werc adnrired as works of Cocl which the Muslinrs believed He
would ultimately grant to the true religion. Legend tells usln that Ab|r
Ayy[b Ansarl perforn-red his prayers there before his rnartyrdom. Also,
rvhile an area or a city of r-ron-Muslims who had submitted to a Mr"rslim
srate was:rcceptecl as, adrninistratively, a pert of Islrrmic tcrritory, its

ultimate islamization remained a constanr hope. Tolerant enoupih to
resettle thc city wirh Greeks, Armenians, and Jcws, Mchnrcd the
Conqueror nevcrtheless took measrlres to cnsLlre that 'lslanrbol' had a

Mr.rslirn majority-rr policy systematically applied to the maior cities
concluered for Islam.2t

For the Ottomans, the most celebratcd symtrolic action, after conqucst
of a Christian ciry, was to convert the churches into nlosclLles. Thc mirurct
for the call ro prayer (adhnn) became the visible symbol, and nrost srriking
feature, of rhe Islanric city. In their descriptions of conqucsts, thc
Ottonrlns alway's rcfcrrcd to rhis as the sy'rnbol of l.slern's victory.

2' .Scc H. lnalcik, 'lst;.rnbul', L,l', iv,221.
" [.:r'liyi Q-clcbi, Sey,lbatname, LlI.
" 'fhc Qur'iin, 2; 30--14. 1* F-vliy- Qelcbi, Seytbuttr,Tnre, i,76.
2j H. Inrrleik,'lstlnhrul', (n.21),2311. H. Irralcik,'Ottornln,\,lcthods of (-t.rrtrlucsr',

Stut!ia Islamic,t ii (19.t4), 122-9. For thc lJalkans scc Struc'lurc sociala et dttL,eloltltantcnl
,'ulturcl des yilles sud-est ettropIennes et adriatitllres (Bucharcst, 1975); N.'I'oclorov, /-a

uillr: lulkanique aux XV-XIX sitcles, deueloppement sociotcottctmiqut et demourtpbi-
i;ur (llttehrrcst, l9ll0); enrl lsltultul ,t lt j<tnt'li<ttt des r'rtllurts lttlktnitytt's, tnclt!L'rrJ-
rrt;crtnes, sltntt,s et oricntalt's: Acrcs du colltlrlrrc orgrrrtisi' Prrr All:Sl:I.i, lJuclrrrrest, lt)77.
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Every city or rown wirh a Muslim population had to have a F'riday
Mosqlre or masjid (smaller mosque) and it was a religious duty to
assemble rhere on Fridays. Suleyman the Magnilicenr, in order ro
extirpatc rhc Kizilbash heresy, extended this obligarion to villages.'6

The great mosque in the cenrre of each nahiye (see infra) was rhe
cclrtre not only of rcligion but also of various other aspecrs of urban life.
Asidc frottr thc nrudrasa built wirhin thc mosquc complcx, regular
coLrrses were held in rhe mosque for rhe general public (dars-i'am): the
tcaching of Islrrm was cor"lsidercd one of the grcatcst pious accs in the
lslrrrnic tradition. It was a religious dury for the Sultan (as well as rhe
ordinary Muslim citizen) to go ro prayers in the grear mosqLle of thc
capital city, especially on Friday (jum'a). It was there that the Sultan
had direct contact with ordinary people and received oral and wrirten
grievances (riq'a) on abuses of power they had suffered. The ceremony
was symb<llic of the Sultan's concern for his people's suffering, a
concern regarded, in the Islamic srate tradirion, as the ruler's mosr
important function. In miniature paintings of the Sultan receiving a riq'a
from the hands of an old woman, symbolically the mosr helpless of rhe
subjects, an image of the Sultan as the ideal ruler is created. The sermon
(khutba) following Friday prayer, delivered by the mosr venerared $"yh
of the time, had more rhan a religious function. The congregarion
(jami'a) would respond to rhe praises of rhe Sulgan offered in the
kbutba-c cerenlony inrerpreted in Islamic society as recognition of the
Sulran's sovcrcignry by rhe public. Indeed, this Friday mention and the
minting of coir-rs were always rcgarded as the two necessary symbols for
the indcpendence of any ruler in lslamic lands.

Furrhcrrnorc, the l:-rw courts were customarily located at the mosqucs.
The busiest of them was in the courryard of rhe Grand Vizir Mahmud
Pasha Mosque, situated on the main street of the ciry in the vicinity of
the Great Bazaar.

The orgonization of space in'lslambol'

The world view of Islam determincd the physical and social landscape of
the city which was prepared as a space where the prcscriptions of the
Islamic religion could be observed properly and in their entirery.2T

The basic obiective in rhe expansion of Islam was to acquire political
control over an area and establish the symbols of Islamic sovereignty.

2" 'Osmanli Kanunnamcleri' (Kanunname-i Djedrd ue Mu'teber), Milli Tetebbu'lar
Ivledjumu'asr, i, 338.

'- Cf . C. E. r'on Grunebaum, lslam: Essays in tlte Nature and Croutth of a Cultursl
Tradition (Routlcdge and Kegan Paul, London, 19.55), 142; Al-Mawardt, Tashil
al-Nazar. .., cd. Itidwan al-Sayyid (Bcirur, 1987), 209-L3.
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An area inhabited by non-Muslims which had submitted to thc power of
Islarn was considered to be within the Dar al-lslam, that is, part of the
Islamic territory, whcther or not the people living thcre had converted to
lslarn. If the city hecl had to be takerr by force, Islamic [,rw irllowccl thlr
the inhabitants could be removed as captives, the buildings beconrirrg

the property of the Islamic stiltc. This happened in Constanrinoplc <>n29

iVlly, 1453-ovcr rhirty thous:.tnd wcrc cnslavccl uncl rcnrt>vcrl l'ront thc
ciry.tt Under Ottoman rule, anyone who wantcd to build e house had tcr

pay rent to thc stste rrclsLrry for thc plot used. Thc principrle of state
ownership of lrrncl had the most signilicant conscquenccs ft>r the
rcconstrLlctiou of thc city undcr thc C)ttcltnrrns. Thc Sultrrn wrts frcc tcl

clrry out his own plens for the location of the palace, bazaars, military
barracks, and storchouses: he had a frec hand in organizing the space

ancl creating a typical Islamic-Ottonran city.
It is often argucd rhat tlre Islamic city came into being spontaneously

without any sort clf planning and that its population rvas ortly ':.ln

amorphous crowd.'t' The Ottoman practice, which we know basically
follou,ed Islamic tradition, challenges this view. The urban sp:rce of
Istanbul, as with other cities before it that had been founded or
reorganized by the Ottomans, followed a traditional pattern of orgnni-
zarion laid clown undcr the direction and supervisiorr of the Sultan.'o

2' H. lnalcik, 'lstan[rtrl', (rt.2l), 224-5.

" M. E. Boninc, '-fhe Morphog,cnesis of lranian Cities', Atrnuls of the Associalton oI
American Geograpbers lxlx/2 (1979),208-24; lra Lrpidus, Muslim Citics itr tbt l-ttcr
Mi<lclle Agcs (Hrrrvrrrd University Prcss, 1967), in prrrticulrrr ch.3, "l'lrc tJrb.rn .Socicry'artd
Itt.5-91; M. E. lloninc,'Fronr Uruk to (.lsablarrca, Pcrspcctivcs itr tltc [Jr[rrrrr l:xpcricrtcc r.rl.

rlrc Micldlc I:..rst', Jortrrul <tf l,Jr[,tn I-listory, iti/2, l+t-1J0. Oorrrp:rrirrg :rln',rys wirh thc
charterccl citics rrncl c()nllllru'rcs of nrcclicval l.uro1'lc, urllrrtt historilrts strcs.s {h:tt irt lsl.rrttie

history thcrc wrts no urtr,rrr rlrgarrizatiorr tlr,tt.:rrt propcrly llc c,rllc.l lsl,rrtri.-, tlr,rt ,\'l trsllrrr

cities had no indcpcndcnr or xutononrous guilds or worknrcn:rssocietir)lls; scc A. H.
Hourarri end S. Nl. Srcru, cds., 'l-he lslamic City (Oxiord, 1970); C. Ilrown, ctl., From
Nltdina t<t Metrop<.r/is (Dlru,irr, I)rinccton, 1973); I{. 11. Scrjearrt, ed., 'l-be lsltnic Oity
(Peris, i9ll0), H. A. Miskinrin rrnd A. L. Udovirch, 'A -l'ale of -I'wo 

Cities' ,in -['he lv4edieual

Ciry (eds. D. Hcrlihy and A. L. Udovirch, Yalc Univcrsity Prcss, Ncw I-l;rvcn, Lotrclon,

1977), say (14-1):'rhc fuluslirr1 conqucrors... fourrclcd many nlorc towns thelnselves, which
providcs ar lcast a plrtial justificarion for using thc cpirhcr "lslamic" to dcsigtratc the

ciries and rowns of rhc rncclicval Nclr lr-rtsr.' Nolv scc in perticular, L) rlt,rrtisttt in Isltnt
(Toky<r, 1989,5 vols.) Also scc Flxcursus I rncl ll at thc crrd <-,f this prtpcr. Ott s1'rrtcc

organizarion scc P. Whcatlcy,'I-cvcls of Spacc Awarcncss in thc l'raclrriotral lslarnic Ciry',
Erisrics xliv (7976), 354-65.

"' .Sec H. lnalcik'lsranbul'(n.21),225-48..,\ pionccr on ()rtonrrrrr rrrbunisrrr is ()srnen

Nuri L.rgirr, ltlarljt'lla-i Umiir-i llelediyl,e (lstrtrbul, 1922), v.rl. i; i,ttnt, 'l'iirkhe'de

$ebircilrgin 7^aribi inkiSali (lsr:rnbul, 1936). On Turkish urbanisnr in Asirr Mirtor sce ljrtrttk
Siinrcr, L,ski't'iirklr,rde $ebirctliA (lsranbul, lglJ'l); Ugur'flr-ryclt, An*lrilu Tiirk Kcntintle
Fiziksel Yaptntn I:.r,rim Siireci (11-15 -vy) (lstanbul, 1987); 'Iuncer Ilrty'klrr, Konvt
(Ankara, l9fl5); 'l'artb I9'tntle ,\nkura (Scrrtinrr l)apers, Atrkara, 19ti4); l-rrrel I'.sin, "1-he

Cerrcsis of tlrc Turkish .\4<>sr1uc lrrd t\{rr.lrasrr Conrplex',1'rt,cecdings crf tbe 'fu,ctrty'

Scuentb lnternati<tnil C<tngrr'ss ttf' ()rit'rrttlists (Nap<tli, 1967): (Anneli clcll'lstttLtttr
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The view that an Islamic ciry lacked any planning really does need to
be modified. The founders of pious endowments followed a traditional
plan in establishing the main complexes of the religious and commercial
ccllrres clf the crry. The complexes themselves had a disrincr arrangemenr
of buildings within their boundaries. Of whatever origin-Hellenistic,
Sassaniln or Cetrtral Asiatic-a certain type of planning was followed in
creating such ccnrres. On the other hand, the lack of planning in the
rcsidential sections of the city is a fact and can be explained by certain
Islamic conceprs to be discussed later.

As early as 1453 the Sultan had issued orders for the consrrucrion of
certain buildings without which the Ottomans would not consider a

city as complete.3t Important among these were a citadel within rhe
walls surrounding the Colden Gate of the Roman city, a royal palace
on thc hill, Forurn Tauri, in the cenrre of the city, and a huge 6aza,a,r
with a central bedestan (compact hall) for valuable commodiry
imports.tt

The citadel, synrbol of the sultan's power, and housing the srare
treasury, was the main stronghold in the ciry, irs garrison the ulrimatc
force for city-defence in the event of invasion or popular uprising.

The royal palarce (larer abandoned for anorher on rhe Topkapi site)

orierrrale di Napoli, 1972), n.s. xxii, lI5-23. For Ottoman urbanism, publications of the
qicl r rcc<rrds arc csscntial: for titles see Tilrkologischer Anzeiger; Ccngiz Orhonlu,
Osntanlt Imparatorlungunda $ehircilik t,e IJlaym, Tiirk Taribinde ue Killtiiriinde Toktt,
Synrposirrnt,2-(' July 19t15 (Ankara, l9tl7). An inrporrant sixreenth century source for rhe
Ottomatr idea of city rvith plans showing the basic buildings and complexes is Nasiihu's-
Silrihr (N{atrakgi), Beltan-i Menazil-i Sefer-i lrakeyn-i Sultan Siileyman Han, ed. H. G.
Yurdaydrn. (Tiirk 'ferih Kurumu, Arrkrrra, 1976); ilhan Tckeli, 'On insrirutionllizcd
F-xtcrnal Rel.rtious of C-irics in the Ottoman Enrpire: A Scrtlenrenr i\4odels Approach',
Etudes Balkanitlues (Sofia, 1972), ti,49-72;Z. Vesela-Prcnosilovi,'Quelques rcnarqucs
sur l'6v<.rlurion .le I'organisariort urbainc crr E,rrrpirc <;rtonrarl', Archiu Oricntalni (Praguc,
1974), 200-224 O. L. Barkan, 'Tiirkiye $chirlcrinin Tegckkiil vc Inkigaf Tarihi
Bekrnrrtrdan lmaret Sitcrlcrinin Kurulug vc Igleyig Tarzrna air Aragrrrmalar', iktisat
Fakiiltesi Meouuasr (lstanbul, 1953), xxiit,239-398. F<lr cxamplcs of rhc cirics 'crcarcd'
by' rhe Ottonr:rns' u,trlfs scc O. L. Barkan, 'Vakrflar ve Tcnrliklcr: I. Isrili Dcvirlcrirrin
Kcrlorrizarijr 'furk Derviglcri, Vafuflar Dergisi (Ankara, ii, 355); c/. E. Paury, 'Villes
spotrtantcs ct villcs cri'cs cn Islam', Annales de I'lnstitut d'Etudes Orientules ix (19.51); K.
Licbe-Herkort, Beitr,ige zur sctsizalen und tuirtschaftlicben Lage lJttrsas am Anfang des
16. Jahrhuntlerts (Hernburg, 1970); s. Faroqhi, Towns and Townsmen of ottoman
Anatolia: trade, crafts and food production in an urban setting,1520-1650 (Cambridgc U.
P., Cambridge, l9ti4); idem, Men of Modest Substance, House Owners and House
Pr<tperty in Seuentetnth-century Ankard and Kayseri (Cambridge U. l)., Cambridge,
r erJT).

rr Scc H. Inelcik, 'lsranbul' (n.21), 225-9.
" Scc ti. lnalcik, ''I-hc Hub of the City: Thc Bcclesren of lsranbul', lnternationul

Jtturnal of 'furkish Studies (Maclison, 1980),311-58; and L,xcursus II rr rhc end of this
Papcr.
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was also surrounded by walls making it a fortified city within the city.
The Sultin's palace was revered as a quasi-sacrcd place where God's
dispcrsition for his crcatures manifested itself in the Imam, rhe Sultan. As
the Prophct's saying reads: 'The Imam is the trusred agenr of Allah
amongst his peoplc and the proof of His carc ovcr His crcaturcs and Ilis
rcpresentative over the country.'

On the day of conquest, Mehmed announced that Istanbul was his
capital city in the words: 'From now on Istanbul is my taht (throne)'."
The capital is called tahtgah or dar al-Saltana, literally 'rhe abode of the
throne' or of the saltana (political sovereignty, distinct from kbilafa, rhe
supreme spiritual-political authority of the successor of the Prophet.)
The capital was thus conceived as the place of residence of the holder of
the saltana.

Beyond thc main gate of the palace or Bab al-Sa'ada is whcre rhe
subjects livc, the palace gate therefore manifests the ruler's authority.34
It is an elaborate structure topped with a g<llden dome, symbolic of the
heavens or the universe, under which the ruler sat enthroned ro receive
people in a most eleborate court ceremony. The spot where rhe throne
was placed was the quasi-sacred centre of the realm, around which the
whole Empire revolved.

All Ottoman terminology connected with the Sultan's authority was
based on this concept. The government was the Sublime Porte, the city
itsclf Der-i Sa'adet, the 'Gate of thc Good Fortune'. Proximity ro rhe
Sultan's person determined the degree of authority and fortune enjoy-
ed-for example, the pages of the privy chamber were candidares for the
highest positions in the Empire." The state officials in the capital
represented the highest ranks in each class-rhe qndl of Isranbul, for
example, was the supreme qadl in the Empire. In sum, rhe world-view,
with its basic notion of a divinely sanctioned and supporred ccnrre of
powcr, girve risc to the hierarchical and centralizcd srrucrurc of rhe
Ottoman Empirc. Ir was no mere mystical thcory. In the mid-scven-
teenth century, Evliya Qelebi observed that security and wealth dimin-
ished in the provinces in proporrion to the distance from rhe 'Gate of
Cood Fortune'.

Apart from these 'political' formarive clcmcnts of thc Ottoman-
Islamic city, the main urban zoncs, including the bedestan-garSi or
central market place, were brought into exisrencc under the uaqf-
'imaret system.

i' Tursun Beg, The History of Mehmed the Conqueror, cds. H. Inalcik and R.
Murphcy (Bibliothcca Islarnica, Minneapolis and Chicego, l97fl), Tcxt: 52b.

" H. lnalcik, T'he Ottonun Entpire: tltc Classical Age 1300-1600, trans. N. lrzkorvitz
arrd C. Imbcr (A. D. Caratzas: New Rochellc, repr. 1989), 76 and tJ9-100.

,'ibid.,76-98.
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In large nretropolises such as Bursa and Istanbul the city developed not
around l singlc nuclcus but around several, variously located, each
constructed as rl well-planned complex of religious buildings (mosque,
tnadrasd, hospricc, etc.), and supportcd by a waqf. In Istanbul, around
such nuclci built by rhc Sultan or vizirs, dcveloped ncw divisions
(ntlhiye), each under rhc jurisdiction of a surrogare judge appointed by
rhe crrdi of Istanbul. Each cclmplex, as it answercd the basic spiritual and
tnlterirl needs of a Muslim community in religion and education, as

rvcll as in rvater supply and even (through the hospice'imaret or hospice
kitchen) in food, bccame the centre of a settlement which grew over time
into a full-flcdgcd nibiye. Through such ,r system Muslim lstanbul
dcvcloped irr rhc seconcl half of thc 15th centLrry irrto F.urope's largest
c it y'.

Thrcrugh the u,aqfs, with sources of revenue such as shops rcnted to
the mcrchants, traders, and artisans in the city, or villages and farms in
rural Arcas, an immense amount of wealth constantly flowed into rhe
city for rhe nraintenence of such complexes. For example, the Fatih
complex built Lry Mchmed the Conqueror had an annual rcvenue of 1.5

nrillion akga ()r thirry rhousand gold clucars which was spL-nt as

follows:'o

Sriprcrrcls for personnel ancl others
I-ood lor rhc Hospice
Expcnses of rhc Hospital
Itcgre irs

bronze. A larger mosque was the central building among " .o*0,"* ll
brrildirrgs including rhe madrasa (college), the Iibrary, hospital, hospice,
convent for dervishes, school for children, and fountain for ablution. A
tiirbe (mausoleum) was also usually added for the founder. [t was only
the Sultans and the vizirs who built such 'irnarets or large cornplexes.
They scrved as a kind of infrasrructure for the creation of new districts in
the reconstruction process in Istanbul. In 7459, Mehmed the ConqLleror
gave orders to his vizirs to build such complcxes on various sites within
rhe walls.rT These complexes becamc the nuclei for subsequent districts.

It can safely be said that the reconstruction process of Ottoman
Istarrbul depended essentially on the Islamic institution s of waql and
'imiret. The construction of such complexes would sometimes follow
thc rapidly expanding settlcment of a particular district. A rrtrmber of
districts canrc into cxistcncc spontancoLrsly as a rcsult of ccortontic
conditions. Smallcr disrrict mosqLlcs or masjids wcrc builr by leeding
figures of the local community, mostly merchants and craftsmen. A
district was named after the founder of the local mosque.

The list below shows a breakdown of the districts of Istanbul
accorcling to the founders of mosques by the mid-seventeenth century:"
it rvill be seen thar 55 per cent of thc founders of mosques belonged ro
rhe 'ruling class''

859,280 rkga
451,417
72,000
I8,522

The tot:.rl numbcr of thc personnel in v:.rrious units was 383. At least
1,117 persons reccived rwo meals each day.

ln rhc location lnd construction of the mosque, hierarchical consider-
ations werc giverr priority. It was forbidden to builcl a mosquc larger or
nlore stetcly thrrn thc Sultin's, a rule respcctcd by all. The sccond largest
n-rosque lvas built by the Crar-rd Yizir or other vizirs. In rhe provinces,
tlre governor-general or frontier lteg was entitled to build a largc rnosque
irt rhc prclvincill ccntre. Thc founder was required to scek thc wrirrcn
lrcrnrissicln of rhc Sultrin, while for thc srr-rall district rlrosqLlc (mesjid)
the locel q-rdi was able to grant pernrission for construction and t<.r

rlpprovc location.
For thc location oI e mosqLle r promincnt sitc in the city's landscape

or a crowdcd centrc such as the bazill xrea were prefcrred-that is, tlte
crircrion was cirhcr acsthctic clr functional. The actual constructi<ln had
to bc in ..lurehlc nraterials. mostly stonc and sr.rch merals lrs iron artd

ru [{. Inelcik, 'lstrrrrbrrl' (rr.21),229.

Total 219

Large-scale urban utilitics, such as the water system, storc-houscs for
provisions, slaughterhouses, etc., wcrc all built by the Sultan as part <-rf

the pious foundation of the mosque. The construction of the city's water
systcm-aqueducts, water conduits in the city, and public
forrntains-wAs likcwise a part of rhe ruaqfs clf the mosclLrcs. In thc
sixteenth century, when the popularion rn intra muros Istanbul rtlone

surpassed 250,000, the Ottomans renovated the entire water systenr with
new aqueducts and a distrihution system in thc city. A permanent

Ulema
Mcrchants and bankers
Tracles pcople
Aghrs oi thc I)alacc
Bcgs

Pashas

Of6ccrs of the Kapr-Kulu
'Bure aucrats'
Architccts
Others

46
32
28

lfi
16

t4
72

8

6

39

' ibid. " ibid.,23l.



l',r"''r",io. called ,r-ro,rli,;;t ffi, been created to supervise

and carry out the repair work. Suleyman the Magnificent, who con-

sidered improvements in the water supply for the urban population t<-r

be one of the most meritorious religious acts, wes responsible for
extcnding thc systcm to all the big cities in the Enrpirc, includillg Mcccn,

Medila, and Jerusalcm. These cities relied, until very recently, on the

watcr system introduced by the Ottomans.
The mosqlre, or rather the cclmplex of religious and charitable

builclings affiliated with it, was the meeting place of the urban commu-
pity. lt was nor only the forum for their major religious, political and
judicial affairs, but als<l for trading, socializing and entertainment. For

example, the large square outside Bayezid I['s mosque was surrounded
by shops and 'thousands of people', Evliya notes," who'cnjoy the shady

placcs under rhe rrees and do shopping for their nceds, buying all st;rts

clf goods.'
The bedestan and the Great Qargr were built as part of the waqfs fot

thc Aya-Sofyl (Hagia Sophia) mosque.nu The rents were to be spent for
rhe upkeep of the mosque and other charitable fotrnclations. Thtrs,

tlrrough rhe waqf system, all the works designed to enhance the city

wcre irrterprctccl as wc-rrks of charity fclr the good of the Muslirn
cornmunity.

The greet bazaar wirh bedestans, khans for merchants ztnd fttrfls (suq)

for handicrafts, was built according to a Turco-lslamic plarl on the

fornrer ISyzanrine site of crafts and guilds.ot The high street called Divan-

Yolu from Eclirne-Kapi to Aya-Sofya (Hagia Sophia) was' as under the

Byzantines, the main imperial road with all tl're important public

builclings, inclr.rcling tl're great bazr'rar lnd the cusroms house fclr rhe

c:rrrlvans cntering the city through Edirnc-Kapr. This thoroughfare rall

parallcl ro rhc porr area on the Golden Horn, and the streets connected

thc busipess centre of the caravans with the port. In fact, the triangle

between porr area, Galata, and Uskridar (the terminus for the caravans

from Asia) bccame and still is the hub of the city's economic life. The

srreers exrcndirrg from it to the Bazaar channelled goods arriving by sea

to thc great rnarketplace of the city. Thc entire system with its

inir:.rstlrcturc of bazaurs, nrarket hrrlls, storehouses, :lnd groLlps of shcl;rs

was establishcd by the Sultan or high dignitaries as a soLlrce of rcvenue

ior thc pious foundations, as though ultimatcly intended for the purpose
gi scrvipg rlrc religion. This worlcl is, in Muslinr lrclicfs, orlly rl

tclltporllry, stltriotr en rogte to the etcrnal life hereefter.

t' Sc\,,ilttttrJnre. 144.
., FI. Irrelcik, 'Thc FIub of the City: Thc lJcdesrrin of Istrrttbul',,Srrrrlics in ()ttomtttr

Soc'ia/ ,rntl b',corrornic Hist<try (Vlrioruttr Reprints: Lotrdotr, 198-5).
*' Scc H. lnrlcik. 'lstanbul'. 227.
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The main urban functions were viewed as being complementary to or

exrensions of the religious establishment or the irnperial palace. The
crafts were housed in the bazaars constructed by the founders of thc

picrus enc'lowments Qt,aqfs). F.rrch wes pLrt urrdcr thc conrrol tlf thc

rcspcctivc crlftsrnan app<lintcd to the Sultilr's palrrcc. All of thc
jewe llers were put under rhe kuyunrcubay or chief impcrial je welle r, all
of the physicians under the hekimbay or chief imperial physician, arll the

tailors under the terzibagt or chief imperial tailor, all of the architects

under rhe chief imperial architect, and so on. Each examined and issued

licences and promulgated regulations for people in their respective

professions. Their services, howevcr, were inrended not only for the

benefit of the palace but also for the Muslim community at large. Head

of thc officers responsible for the needs of the palace and the city was the

Sehir-emini or city 'prefcct'. His prirnary cluty was to oversec evcrything
the Sultan's palaces needed, from provisions of the bazaar to repair
work, etc.

The residential section of the city

lt was noted above rhat the residential areas of the city lackcd any kincl

<lf planncd :.rrrangement. This can bc expleincd in reLrrion to certein

fundanrcntal belicfs and concepts of the Islamic religion and culturc.
The sacred principles of the Shart'a, balal (lawful) and fuaram

(unlarvful, prohibited) govern all hr,rman activities in society, the more

so in an urban environment. Islamic law embraces not only matters

related to ritual, social relationships and conduct, but also food,
hlllitlrtion,ttt.l cttv i rotrntettt.

Duc ro the prrohibiriorr of intoxicating bcver:.rges end pork, the ttcln-

Muslim citizens were strictly forbidder-r to sell thcse itetns to Muslims

and were required ro keep their shops outside of the Muslim districts.
Drinking houses were restricted to Galata on the othcr sidc <lf the

Colclen Horn, an area regarded by Muslirns as a place of sin.

The right of privacy is a religious principle in Isli'rrn that helps explain
many feururcs of a Muslinr city. Whilc the clccisivc soLlrces of lsllnr, i.c.,

thc (]ur'in:"'rtrd l-ladith, g:lvc risc to I cletrrilccl lcgel thcory on thc

m:.ttter, the Ottontan court recclrds provicle abutrdant cvidcncc of how
thlt theory wxs actually implententcd in the Islamic city.

The right of privrrcy cncornp:rsse.l farnily rrs rvell as religiotls life,

which is thc principal cxplanation of the division of rhc Otronren-or'
nlore widely, thc Islarnic-city into two main zones, residerrtial and

commercial. In the commercial zone, religious identity did not ittterfere
with the daily routine, and Muslims and non-Muslims internringled

-orrly 
shops selling cornestibles were segregrted. In the resicictrti:.rl zotre
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people operated under the rules, and performed the rituals, of their own
rcligions, within their own communities, in separate or 'private' dis-
tricts. As a rule, each religious community occupied a specific area in the
residential quarters and had its own cemetery. The quarters (mahalle)
grcw up around a masjid, church, or synagogue. Greeks, Armenians,
Jews or Karaites had each their separate areas. Segregation of the
Nduslim districrs from the non-Muslim ones was particularly stressed.
The Sharr'a demanded that the non-Muslims not perform their cere-
monies or rituals within sight or hearing of the Muslims. However, the
Muslims went to great lengths to make their own ceremonies visible,
which was thought to be the most efficient way to propagate Islam.

Islam makes a number of stipulations concerning private life and
privacy. The family and the home are sacred, a transgression of which,
though sometimes committed by the state authorities, is a major sin and
may result in legal action against the transgressor. In particular, the part
of the house where one's family lives is called barrm and considerecl
inviolable, and the Law prohibits entry to it by outsiders.o' Without
considering the Islamic rules on the sanctity of privacyr we cannot
explain the particular forms which domestic architecture and the streets
rook in rhe Ottoman or Islamic city. The Ottoman buildings and street
pi.rtterns adhered closely to the rules and regulations of Islamic Law.n3
They wcre corrtrolled by such public authorities as the chief architect
(ser-mi'mar) the prefect (Sehir-emini) and the superintendent of the
lvater conduirs (su-yolu naztrt) in cooperation with the city's qedr.
Disputes were settled by the qedr in accordance with the regulations
and, in the final analysis, by the rules of the Sharr'a. Under thc
regulations, non-Muslims could not build near ^ Muslim place of
worship and their houses were not to be more than nine dhira' (5.82
metres) high or higher than a Muslim house. This regulation, however,
wlls responsible for the construction of all sorts of 'extensions'on the
tops of the buildings. The Istanbul court records contain frequent cases
filed when a neighbour builr a higher building to protect the interior of
his house from being overlooked.

The residential section of mahalles was the area in which the Muslim
community and the orher religious communities lived, in their separate
districts, their private lives. Government officers rarely showed them-
selves in these areas. The ketkhuda and imam, elected by the mahalle
rrnd approved by the qedi, *... responsible for the public affairs of the

'2 A baditlr says: 'evcry llncl hls irs appurtenancc fortriddclr Ito orher than thc
prtrl'rricrorl.'Scc M. l-lanridullah, Muslim Oonduct <tf Stute (Kashnrir llazar,4th cdn.,
196t),92.

"t Orr thc Orromrrn rcgulrrrions on rhc- c()nstructi()r.r of houscs in rhe city of Istanbul, see

Osnran Nuri ['-rgin, Medjelle-i Umur-i tselediyye (lsranbul L922),1059'72. A. Marcus,
'l)rivecy in Eightccnth-Century Alcppo', IJMES,18 (1985), 155-83.
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community. They mediated between governnlent and community in
such nratters as tax collection and secr.rrity. Thc city's popularion
consisted of groups classed religiously and socially autonomous. Thc
government did not think it appropriate ro irnpose regr,rlrrtions on thc
residential areas except in matters affecting the entire city, sr.rch rrs a firc.

Non-ir-rtervention in sclcial and economic life was vigorously dcfendcd
by a group of Muslim jurists, among rhem Imam Abu Yflsuf (d. 798). ln
the sixth chapter of his Kitab al-Kharaj, Abu Yr;suf, quorirrg several
abadrth, rulc,d that the prices of the market are cleterminecl by God, not
by human wisdom.no The Prophet himself cieclined to inrervcne when
people complained about rising prices at the market. Abh Y[suf argued
that abundance or scarcity are not the only reasons for the risc or f:rll of
prices. Here again we see the key attitude of Islam as far as social
arrangements arc conccrrred. lt was bclievcd that in such cases human
inrervcnrion is en act againsr rhe divine pLlrpose.

The striking difference between thc unplanncd Muslirn ccmctcry and
the usually neatly planned Christian cemctcry may also be cxplrrincd in
thc same way. To the Muslirn the tombs scattered on the ccmetcry
grounds wcre a passage to the othcr world where the dead arc visitecl and
questioned by the angels (mala'ika) within forty days of burial. F.ven

whcn the mausotea wcrc ercctecl for membcrs of rhc ruling 6lite, thc ntclst

pious among them asked in their wills thar thc dome of thc tonrb be left
open to the sky. At the ccmetery, things had to be lefr to the will <-,f Cod.

THE, QAI)I AS AN INDI.,PE,NDE,Nl-
RESPRE,SL,NTATIVE OF THL. URI}AN COMMU NITY

Evcry city encl town was placecl undcr thc jurisdicrion of a cladr who
reprcscrrrecl Islrrrtr rrnd Shari'1. lstanl-tul intrt nttn'os wrrs untlcr e rliicli
who hcld the highest rank among the q-rd rs, while the three towns rvhich
lvere scpar:.rted from lstanbul by wilrer clr by city walls, nanrcly Cal:rta,
ljskiidar and Haslar (also called Eyiip) had their own scp.rrate jurisclic-
tions under indcpendent qidrs. As a gencral rule, e qadr's jurisdietion
(qaqln') includcd nihiyes or districts as well as suburl-rs and villages
arourrd the urban centre. The ccntral (merkez) nahiye incluclecl thosc
nearby sumnler pastLlres (yayld), villegcs lurd other lands cconorricelly
an integral p;rrt of the town and vitrrl for the supplv of prol'isions rrncl

rllw nrrltcriels (cottort, wool, and hi..les irr prrrticullrr).
*'Scc N{. N. Srddiqi,'l\'1 uslinr l:cononric 1'hirrking; A Survcy oi (]orttcntp()rrlr]'

l.itcr:rtrrrc', .\/rrrlir'-s irr Isltnric l:.t:on<tntics, c.l. Khurshi.l Ahnrcr'l ((-ilesgoil', lytjl), l+9,
263. Cl, D. Cinrarer,'[-es rheologicns nrusulrn:.rns d.:r,lnt Ia hrrussc r.lcs ;rrix', Jl:SIl()
xxiir.l (l')79), 130-7.
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Here I shall focus on the role of the qndi and 'the council of the courr'
(Majlis-i Shar') from the point of view of the Muslim city as an urban
community. Although the qeqlT, as with any orher execurive officer, was
appointed by the Sr.rltan, this appointment was made in rhe Sultan's
capircity a,s imam (religious head) of the Islamic community. The qadr
thereforc had all the delegated powers as head of the urban commirniry
uttder his parricular jurisdiction. The qad r was autonomous with respecr
to thc milirary and administrative authorities of the area and had direct
access to the Sultin. He even had a kind of autonomy over rhe Sultan
whenever the Sharl'a and the Islamic community were in question. His
authority to administer the Sharr'a made him virtually autonomous,
since no one could interfere in his decisions and actions in this field.
Occasionally thc opinion of the religious authorities was sought, but thc
qaql r was not bound by it in his decisions. If his decision was challenged,
the Porte could only ask him to hcar the case again, or to transfer it to
another qiqlr, or the case could be heard by the imperial council which
then acted as a supremecourr with higher judges (i.e. qAdr'asker). The
qidr's indcpenclent status as an administrator of the Sharr'a made it
possiblc for rhc lslamic community to survive under foreign domination
(of thc Mongols in 13th century Iran, <lf Europeans in 19th century
Norrh Africa). In such circumstances the qtdl assumed even greater
authority ancl autonomy as the true and sole reprcsentative of rhe
Sharr'a and thence of the Islamic community.

Ir should bc rcrnembcrcd that in Muslim society, the Sharr'a wirs the
final and absolute authority in governing Muslim life not only with
regard to private matters but also in many areas of public life. That is
why the Islamic communities energetically dcnounced the efforts of the
colonial powers to secularize the law in administrative matters, which
often led to prolonged resistance movements as seen in the nineteenth
century North African Muslim countries. \fle cannot exaggerate the role
of the clidi's leadership in the local urban community and in political
life, even in the highly centralized Ottoman empire. The notables of the
urt'ran community led by rhe local ulema assembled in the qid r's court
and conveyed thcir demands ro the Sultan on such matters as lowcring
taxes or expelling an oppressive officer. The qidi usually presented and
signcd the clocunrent called the mabzar.*t lndeed, at such meerings the
qadr's council swelled to include the leaders of the urbar-r community.
This was trlre evcn when the local notables were the real power behind
lrim, ers during the a'yan regime which prevailed in rhe eighteenrh
centlrry Ottomrrn cities.

It w:.rs a p:lrt of a qic'lT's religiotrs duties, inclLrclccl in the hisbct
*'Scc lf. lrrrlcik,'$ikiyct H,rkkr: 'Arz.-i Hal vc'Arz-i M.rhz-rrrllr','fbe J<;urntl of

()ttotn,ut Strrt/irs vii-viii (1988), l3-.t4.
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jurisdiction,nt to make sure that goods were manufactured according to
set standards, and that any violations or profiteering werc prevented in

the market place.

Arr officer, the ntul.ttesib, in charge of bisba services, was olt duty all
rhe time at the markct under the supervision of the city's qndi. Thc

muhtesib's function of insuring the welfare of the urban community was

inferred by the ulema from the Qur'anic versenT which commands

believers 'to follow good known and recognized as such by everybody
(al-ma'rul)' and 'to abstain from evil known and recognized as such by

everybody.' All ethical-social action with the purpose of establishing

good and prevenring evil in the society was based by the Muslim jurists

on this Qur'anic principle. Thus, rhe muhtesib's duty transcended that of
a simple markct inspector such as the Greco-Roman agoranonlos.nt

Whatever its instituti<inal origin, it is in fact an Islamic rcligit-rus officc.

Unde r the Ottomans the muhtesib was nominatd by thc c1-d r and

appointed by the Sr.rlran's diplorna, which defined his authority end

responsibilities.
In principle, he was responsible for seeing to it that Muslims in the

ciry followed the precepts of the Sharr'a and lived a thoroughly Muslim
life. In cooperarion with the qadr, he was responsible for affairs bearing

on public morality as the Sharr'a defines it. Becausehisba was a religious

offit", its incumbent had to be a religious man with knowledge of
Islamic jurisprudence. The Ottoman Sultans appointed a muhtesib in

each major city and promulgated bisba regulations. Ilowever, the

muhtesib under Ottoman rulc, as in carlier times, ultdcr thc 'Abblsids

for example, was active only in the commercial zone and not in the

residential zone. His maiu concerns wcre to prevent frntrd in

the marketplace, to apply rhe hisba (ibtisAb) regulations, and to uphold

the declared price lists. One of his most important duties was to check

the accuracy of wcights and measures at the market. This restricticln of
his jurisdiction to rhe marketplace can be explaincd by the fact that

inviolability of an individual's privacy was the most important rule, and

moral supervision was left to rhe mabal/e community and its leader, the

irnam.
Together with the qedi, who had the power to pronounce decisions on

everything connected with the Sharr'a and the Sulganic law, the mubt-

esil, withour doubt performed a major role in controllirrg urban life, its

econornic activities in parricular.

+6 C)n rhc applicarion <,rf bisba rulcs in thc C)rtomrn empirc, see Osnran Ntrri l:rgin,

Medielle-i I-Jmur-i tselediyye,302-470; 'Hisba' E/r, iii, 4tJ-5-90.
*' Thc Qur'en, 3:1O4, 110, 114.

" l]. ft. Fostcr, 'Agorauontos ltrd Muhtcsih', JF.SHO xiii/2 (1970), 12ll-14, in

particular 141.
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ln Ottoman Istanbr-rl as well as in other big cities, two clther office
hcrlders, Sebir-ketkhudas and geh-bender, exercised some degree of
sr,rpcrvision over city life as a whole. They are enumerated, though after
thc military and the ulerna, among the a'yan a,nd ashrdl(notables) of the
city. Unlike othcr office holders they belonged to the re'aya'class. The
former rcprescnted the craft guilds and the latter the merchants, and
both :rssumcd responsibilities after nomination by their respective

lirolrps and rcgistration by the qaqlr.They played an important part in
matters dircctly concerning the city. They represented rhe city popula-
rion in the qadr's council on various occasions, particularly as spclkes-
men of their respective groups whenever a dispute involving the whole
group called for their mediation or arbitration. Whenever the interests
of the govcrnment were not involved, neirher the government authoritics
nor the qrrcj r inrcrfcrcd in their clection, and registration by the qidi was
simply' a fornrrlity. On such occasions the qadl served as a notary public
to rcgistcr the clcction. The same was true for the election of guilds in
the city. This state of affarirs, known only through reccnt research on
collrt clocuments,ot allows us to speak of a certain kind of urban
rrutonon-ry in thc Otroman or Islamic city.

In looking at the various 'spaces' in the city, one can speak of a

spiritual-lslrrmic dimension or 'space', which was dominant in the
Ottotnln city. We have discussed this aspecr above. There was also an
'cxistcntirrl s;recc' whose definition varies depending on whether we talk
rrborrt tlrc irnpcriel instittrrion with the palace and the standing army in
rhc c:tpit:tl, <lr tltc piotrs cndownrcnts with wdLlfs, ()r the nrcrcharrts rtttd
orcli nriry towllsnren.

CONCLUSION

To slrnl up, rhc Ottoman city had a dcfinite physical and social
orglniz:rtion rvhich was birsed on and reflected the ideal of rhe Islamic
Shan'a for Mr-rslirn life. The division of rhe city into two main sections, a

cornnrcrcial-industrial zonc on the one hand with the bedestan, the
cenrral bazaar, crafts and caravanserais, and on the other hand, a

residential section with rnahalle communities organized around the local
nrosque,'to definitely originared from lslamic concepts.

Ir was the Sultan or rnembers of thc clite who were responsiblc for the
plrrnned construction of builcling complexes in the commercial section.
Tl"rc1' \\'erc conccivcd anc'l built to serve religious foundetions. As for the
rcsidcntial section, ir was conrposcd of multalle or quartcrs, elch of

n' Scc nrl pulrlic:rtion of clocunrcnrs fronr thc Brrrsa qidr court in Belyeler (Turkish
Historicrrl Socicty, Anklra, vol. x, 19111; vol. xi, 19t17).

" Sce E. Virrh, 'Die oricnralische Sradr'. Saeculum 26 ,l975\,75-94.
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which was organized as an autonomous communiry r-rnder ltn imam or
ketkhuda elected from among the members of the mabal/e community.
Religion, not lineage, played the central role in the formation of the
maballe. Vhen nccessary, the qidl carlled r.he imttms of the muballe or
ketkhudas of the city to his court to reach a decision concerning rhc
interests of the conrrnunity.

Alth<lugh the city seemed to be an asscrnblage of such autonomolrs
units, the unity of the ciry itself was secured by its commercial-indus-
trial centre shared by all citizens, and by its political and Islarnic-judi-
cial institutions. Representing the latter, thc qidT played a crucial role,
not only as mediator between thc urban community and the govcrn-
ment, but also as an authority supervising all urban matters.

In practice, the qedi acted in many instlnccs as rcprcscntative of thc
local Muslirn community and assumed thc rcsp<-rnsibility <-rf dcfcnding irs
commorl interests. Under a qaqli, the Ottoman or Islamic urban popula-
tion acquired a cornmunal identity and unity.

Comprising religious, charitablc insritutit-rns with the rcvcnLrc-i)rocluc-
ing comnrercial installations, the waqf system was the key institution in
creating a typical Ottoman-lslamic urban strLlcture.

The waqf-'imaret system, which gave the city its basic prhysical-topo-
graphic features, was originally an act of Islamic piety, dcsigned to
orgenize urlran space to enable one to live a conrplete Muslinr lifc.
Chosen ancl locatecl on commercially or visibly pronrincrlt :rrcrls, such
rcligious conrplexes dctermined ancl gavc impctLrs to thc dcvelopnrcnt of
the rrrain districts Qtitbil,a) of rhc city. Thc forrnatiorr lncl growrh of thc
districts, howcver, was lcft to ch:lnce.

EXCURSUS I: .ISLAMIC CITY,

In this paper, on the basis of original sources, we have argr.red the
signilicance of the Islamic faith and culture for the characteristics of the
topography and social structurc of the Ottoman city of Istanbul.
Obviously this does not exclude other determining factors-geographic
setting, Roman-Byza,ntine heritage and, most particularly, historical
circumstances.

The marked physical divicle in the leyout of the Isl:rnric City,
betwcen a hr.rsiness centre ancl a residential secrion, hrs decper
social-political origins. There was a lrrtent conflict between the all-
powerful ruler who organized the city and sought to control thc whole



,".,.,, in thc .:,nre ., " nn::'il:::", rhe re'iva', the subject

poptrlerion, confinccl t<-l economic activities. The tension is seen in

,rrt,rirs ro clo with price srructLrrc ancl scttlement, iu fact all social and

cc()pornic ectivities govenrcd by fectors othcr rhan cxplicitly politico-

religi<lus olcs. lndci.l, rhere was an unending strugglc ort tlrc part of
rl-rc ruler's [-rurcaucracy ro maintain the ruler's order against the

cpcro:rchnrcnrs resulting from inevitable dcn'rographic and economic

c[rrngcs ip rhe city. The Ottoman state's overriding preoccLlpation
g,it[, altcl cfforts to resolve the problems are vividly recclrded in the

Ottornltr lrcl-rival collections.
Eclullly, however, it should not be forgotton that Islamic law

rcc.-rgnizecl the rlrles governing religious and pril'are life clf Muslims as

.lisriircr frorl rhosc govcrrrirrg ccr-rnomic relltions which were applicable

to thc rrotr-lvtuslinrs, dltirnmts, as well as Muslirns. The first catcgory ttf
rurlcs clcnr:.rncicd e religiously segregated residential area ancl the second a

cornmcrcial-ipdustrial section where peoples of various faiths mingled

,rn.l rvorkccl tol4cther.
In recerrt llrrblicetit)ns, :.lnthropologists and historians hrrve colltilrtlcd

r() srrcss rhe rrnorg,rniz.ed felturcs of the'lslamic City'. Cliffclrcl Gccrtz

i.rrgprs rh,rr'tl'rc (lslenric) urlrrn lrrrrdscrrpe is not nrcrely vllriotts, lls:.lre

rrll srrch lrrrrrlscrrpcs, it is clisjunct'.tlrl Lrrpicltts rcnrerks thrrt'Mtlslim
(lirics rrrc cirics by, virruc t>f socirrl processes which ere not peculiar to

rlpy giverr culrurc.' Itccently, to be sLlrc, sonlc i,tllthropologists arld

11.,rgi,,pl,crs hrrvc ch,rnged thcir two-c{inrcrtsi<>nll view of ltrt'r:-rn l,rItd-

sc:rpc with thc ,-liscovcry of rr thircl clittrcttsiol), tti"tlncly tlrc cvtlltttiotrrtry

pilsr, ruirl rc:rliz.ccl rhc clarrgers of getterirlized verdicts on the basis of

ficldrvgrk lilcusctl ()p il town or city olt thcir choositrg: tor ltr cxltnr;rle,

sec [). h. F-ickcllr:.r3's gcrrerlrlizutiotrs on thc besis <lf ltt tlllthropological
sturly of otre N{oroccrrn towlt.'

Ir is srill ergled thar in general the lslarnic City was not a planncd

colsrlrcrigp.t -l'[c iect is thrrt thc strict grid pattern of streets

w:-ls 1ot solrcrIip1i irrrknorvn in the comtt-rerci:.rl part of the rypiclll citics

ft>Lrpclccl by ,\4lslirn rulcrs. Only the residcntial part grew haphazardly,

' 1/AIl:S, r'ol. 21, iii, 292.
. '-l'hc l:r,oluriorr oi MLrslinr LJrbln Socicry', Oomptr'ttiut Stutlies in Sot'iolog\ rtild

I Iistory xv (197.1), -lii.
, 'ls rhcrc ryr Isl"rrlic Ciry?' IJMIIS v (1974),274-94. Following tlrc rether discrcditcd

qricrrtrrlisr rrrrtliri1rrr Arrirt,[{rrynroncl now hrittgs up rhc thircl clirnerlsiorl cxplrrirling the

rrcrrti()rr :rrrrl cr,oluri.ln ilf rhc lsllnric citics in Artisans et Contmcrcdnts au Otirc 'ttt
X\/lllcttrt,sit,rlc, (lnsritur Frerrgais dc I)enras, l()73-74,2 r'ols); and'l'lte Grcn Ar"tb ()itias

in tbL, l6tlt Ilitb ot,ntury: t\rt lntr<tdur'lioz (Ncw York LJ.l).' l9tt'+).

' \.1est rcec1t11,,,\t. [. ll<.,nrrrc,'The Sacrccl [)irectiolr lnd (-ity Strttctttre: A I'rclinri-

parl.Arr.rly'sis of Islanric Cities of .lVloroccr.r', rr discussiotl prrpcr Prcsclltc(l to rhc

(icography rttd |:nvironnrcrlt Workshop, thc Utrivcrsity' oi Chiceg<t,25 April l9tili'

ISTANBUL: AN ISI.AMIC CITY ZI

over time, through the private initiative of Muslim serrlers. Ilur then,
in most European medieval citics wc find rhc same parrcrn-a pl;rnncd
city cclre for commcrce and administration and an unplanned agglonr-
eraticln of rcsidcntill quartcrs which grew up ovcr tinrc:rrourrcl rlrut
corc.'t

It is time to find a middle way betwcen on ovcr-idealized irrrcrprcra-
tion of Islamic social institutions-the most recenr such approach miry
be found in Studies in lslamic Economics (1980)6-and rorally ignoring
the determining role clf Islamic nonns 

-f<lr an exanple, sec C. Geertz,
lslam Obserued (1958).' [t would save much misundcrsranding if we still
held to the theory of the congregarional-mosque and btza,ar or rhe
palace core theories instead of seeing in the historical cities of Islam
nothing but chaos.

M. IJonine rightly complains rhat thcrc are 'gre ar gaps in ()ur
understanding of the structure of the city in Middle Easrcrn socicty.
Lack of specific information is partly due to lack of available sourccs.'ti
f-le seems not to be aware of the existence of the vasr collccriorrs of the
qicJi cotrrr rccords fronr Islamic cirics. lt should bc cnrphrrsiz.ed thar
Islamic social history and institutions cAnn()r be underst<-r<-rd wirhout
constant rcfercttce t() thc stipulations of the Shan'a and thc cnrcial rolc
which thc c'1id r and mnftr playecl in the Islrnric city. Now wirh thc
discovery rrnd the use of thc qicii courr records the urban histclri:rrr hes
at his disposal a nlost detailed primary source on lslarnic social hisn>ry,
and particullrrly urbltr ir-rstitutions ancl lifc. C)ttornarr courr rccorcls,
fr<lttt thc nriddle fiftecrrtlr clowrr to tlrc rwcrrticth ccntrrry, fornr un
immensc collection amounting to thousands of volumes-for Istlnbul
altrne thcre exist 9,870 rcgisterst-scartered todey in city lrchivcs from
Tirana irr Albania ro Jcrusalcnr. Without thc 'sinrplisric, rigicl' disciplirrc
of the orientalist (according to M. Ilonine, 'From Uruk to Casablanca',
p.169), deciphering and properly interpreting this source is nor possiblc
for the student of rhe Islamic ciry.

Anthropologists rnd geographers will discover 'meaning' clnly aftcr
the necessary 'fieldwork' in the court records of Islamic ciries has been
done. Excellent studics, mosrly ignored by the anthropologists and
geographers, have alrcady bccn publishcd. I-lerc it sufficcs ro rnenrion
the works clf R. Jennings, A. Marcus, A. Cohcn.,u

'Sec for itrstance towns foundcd by rhc (lenocsc in rhe Lcvanr, M. Balard, /-a
Romtnie Gtnoise (Ccnoa, '1978), i, 779-354; and Il. Inalcik, 'orrom:rn (jalata',
forthcoming.

" Khurshid Ahnrad, ed., Stzrlits in lslumic F-.c<lttomics (Jccldah, l9u0).
7 C. Gcertz,lslam ()bserued (University of Chicago Press, l96tl), 56-G2.
6 M. Bonine, Sacrcd [)irectiorr and Ciry Srrucrure (nr-rte 4 abovc).
' Sec H. Inalcik,'Thc lklznamde l{cgisrcrs...' 'furcica xx (1988),252.
'n For rhc ritles see 'fiirkolctgischer Anzeiger i-xii (L974-86).
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F"XCLJITSUS II: THE CE,NTRAL ASIATIC ORDUG

IJsing rl'rc lrrrcst erchacologicrrl firrclings, [rnrel Esin" showed that the
nuclcus of thc Ccrrtrrrl Asiatic irnperial city was a four-corncrccl fort or
palrrcc brrilt on rr s,rcrccl mountain. It was thclughr of as thc centre of the
c<lsrt.ric orclcr, a sacrccl city, synrbolizing the foLrr cardinal points under
tlre polar srlrr ilrouncl rvhich the universc revolves. Conrrectcc'l with rhc
clivine nature of inrperill sovereignty, this synrbolisnr dctermined not
ortl1, the topogrrrphy of thc imperial city but also the basic institutiorrs of
rlrc J-urccl-Monliol enrpires which arose in Euroasia in ancient titnes.
Esin points out tl-le evident connection with the Chinese notion of
sovereignty and the imperial centre. For the later periods she also refers
to l[tc l::rst Ir;tlri:lr), Sogclirttt itrflr-rctrcc upor.l thc Kiik-Tiirk ancl tjyghur
crnllircs wltose heritrrgc wrls c()ntirrucr,l with thc'l'rrrkish errrllircs itt tlrc
Isl.rrnic cultural arcx--thc Karakhanids, the Seljukids arrd thc Otto-
Illrurs. Irt fuet, rvhcn consiclcrcd with ell its cosmogrlrphical synrtrols,, tlris
prrrticullr nr-rtion of irnpcrial power encl its cosmic inrperial centrc
apparcntly' originrrtccl firsr in thc ancient centralist enrpires of Mesopo-
t:rrrri:r,:urcl sprcrrcl fronr thcre to the elrst lnd thc wcst. At erry rltte, the
()ttonrrrrr sultuns c()r'rtinuccl thc Turco-Mrlngr>l bclicf thrrr the irnpcrial

I)()\\'cr rcsterl ()n:,1 s:.lcrcd spOt on the planet and llrter, after the conqLrcsr
of (--onsrrrnrinoplc, thcy conibinecl this with thc I{om:rrr-Vcstcrtt tntcli-
ticlrr.r2 The clainr of possessing by Cod's grace rhe capitrrl city of the
l{otttatt etnl'rirc gr"riclccl Mehnrccl rlrc Conclueror in the crearion and
lcgirinrerion of his ernpire and his inrperial authority rrs wcll rrs his plan
of conclucsts.'r In their letters to the E,uropean powers Mehnred Il and
lris strcccssors took pridc in inscrting the title of Kdlstlr (C:rcsar) intt>
thcir titrrlrrturc. Suleyrnan I chrrllenged the Emperor Charles V, claiming
thrrr hc \vns thc solc hcir ro the ltomen enr;rirc, rlrrd dcnied ro him thc use

<>f thc tirle of cacsrr or ernperor.tn Mchnred ll's pirleces, the first in the
ccntrc of Istanbul ncar the Crear Baz.aar, then the second on the hill of
Surrry'-llurrru near the Aya Sofya mosque, were surrounded by high
rvalls. The llrcr cr>mplex was crrlled Kal'at ttl-sulttrniyye. Thc Sultanic
Fortrcss with its ccntral palace, kiosks, ancl gardcns constitutcd a qu:rsi-
sacred city, rotllly separate from the city of Istanbul and believed to be

thc: locus where Cod's grace or Good Fortune (sa'ada or kut) manifested

" '()rclug', 1-erih Arlgtirnralirri Dcrgisi (Ankrra, 1972), vi/lO-11.
'r .Scc H. lnelcik, 'l)ridi;rih' in Isl,im t\nsikolopedisi, ix,49l-95.
'r Scc l-1. lnrrl.ik,',V{ehnrccl ll'in lslim Ansikolopedisi, vii, -514-30.

'* Scc l'1. lrrelcik, '['hc Orrgin of thc Ottonr:rn-ltussian l{ivelry rrtrd rhe Don-Volga
(-rrrrel (1.596)', Annales dt l)niuersitl d'Anktra i (1947),47. Ft:'r err irrtcrcsrilrg mrrrtitc'ste-
tiort oi this clrrrnr in rcgalia sec Giilru Necipoglu,'Sulcynran the lvlegnificcnt lrtd thc
Rcprcscnrltion oi powcr in rhc Contcxr oi Ott<lman-Hapsburg*Papal l{ivalry', 'f he Art
|lulletin xxi/3 (Nerv York, 1989), 421-6.

itself. This nLrcleus wrts forrn:rlly cellcd l)lir trl_.\trlt,trt,r,.l-hc Aborlc of thelmperi:rl Powcr'' C,rrsi.lcri,.,g 
"ll rhc fcarr-,r", p".:uliar r. it, thc C'lrc1r:e r-or's 'f(rrt' cvitle tttll' re plicarccl tlre Ccrrtral Asieric ortlrg. 'Tl-tc sboltrtstilttor slttltr', rllc lrrrger nlutr<11'rtllis, grcw lr'<.rrr.d rhe ntrclct s rtrrltty,rvitlr tlre,settlcnl.,llt of tlrc comnloners--nrcrchants, artisans ancl so ()r.r5 As arcsult of thc rrtlcr's trrlttt!{enrcnt thnrrrgh his tt,trrTfs, rlre rc.siclerrtiel

cltlarrers lrad their ()wll s'ci:tl rrrrcl erlrnicl chlrractcr. Thc rltrarrcrs rrrr.ihouses.f rhe i'lite srrrroulrdecl the palace; the h,uscs exprcssly,c'rr-
srrucrccl [or the Lrse clf thc uremrt wcrc r.rcxt r() the l:at i[r ,rr,rr.;..r"
cornplcx.

" Esin,'Ordug'.
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